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HER ROYAL HIGHNESS 


PRINCESS AMELIA. 


MADAM, 


OME years ago I ſubmitted to 

the Public an argument in proof 
of the divine original of the Goſpel. 
I have now the honour of preſenting 
to Your Royal Highneſs an attempt 


to reſcue from miſtake and uncer- 
tainty the moſt ſolemn of its Inſtitu- 
tions: That Inſtitution, which the 

A 2 Ro- 
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DEDICATION. 


Romanilts have corrupted with ſuch - 


extravagant abſurdities as to render it 
the reproach of the Chriſtian name; 


and with reſpe& to which it is like- 


wiſe to be lamented, that the Pro- 
teſtant world is divided by a variety 


of opinions, differing very materially 


from each other. 


Convinced upon enlightened prin- 
ciples, the fruits of reading and 
reflexion, as I well know Your Royal 
Highneſs to be, that the Goſpel is a 
Revelation of the will of God; I 


perſuade myſelf, Madam, You will 


Teceive with indulgence an endeavour 


to place in the cleareſt and ſtrongeſt 


light every point of importance re- 


lating | 


DE DIC AT 1 o N. 1 
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lating to a Rite, the celebration of 


which Your Royal Highneſs has ever 
attended with a religious regard, as 
a poſitive Chriſtian Duty. 


I embrace, with the ſincereſt 
pleaſure, Madam, the opportunity 
now afforded me, of acknowledging 
to the world my particular obliga- 
tions, for the honourable public 
marks of favour and approbation, 
with which Your Royal Highneſs 
has been pleaſed to diſtinguiſh my 
private diſcharge of the duties of my 
- Profeſſion in your own immediate 


ſervice: and J am at the ſame time 


ambitious of making it in ſome mea- 
ſure appear, that Your Royal High- 
1 neſs's 


* 


— 


DEDICATION: 
neſs's protection has been extended 
to one who has ſtudied the Goſpel 


endeavours to explain it with truth. 
With the utmoſt deference I have 


the honour to be, 


Madam, 
Your Royal Hi glnck's 
ad moſt grateful, 
co © moſt reſpectful, and 


WILLIAM BELL. 


with ſincerity, and exerted his- beſt 


moſt dutiful Servant, | 


w 


— 


'S 
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HE authority, nature, and effects of a 
Kite inſtituted by our Lord, as one of 
the two diſtinguiſhing Rites of his religion, 
muſt certainly be a ſubject of ſerious concern 
to all who embrace the Chriſtian Faith: and 
the endeavour to acquire juſt and accurate ideas 
of the Lord's Supper has been rendered a 
matter of ſtill greater neceſſity, by the no leſs 
important than contradictory opinions, which 
ſtill continue to be entertained with reſpect to 
this particular Inſtitution. 1 f 


The following Treatiſe, which took its riſe 
from the Author's endeavours ſeveral years ago 
to ſettle his own notions upon the ſubject, is 
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n -- TO THE READER. | 
an attempt to reduce the points in queſtion 


relating to this Rite, as near as may be, to 
demonſtration; by examining into the only 
ſources of information from which any true 
knowledge of it can be authentically deduced; 
the hiſtory of its inſtitution given us by the 
Apoſtles, and whatever elſe is faid of it in the 
New Teſtament itſelf. 


On reviewing the argument with the cloſeſt 
attention he has not been able to detect any 
fallacy, either in the principles aſſumed, or the 
conſequences drawn from them. But as it is 
very far from impoſſible that he may have been 
deceived by ſome involuntary prejudice in fa- 


vour of his own conceptions, he now at length 


ſubmits them to the Public ; that from the 
unbiaſſed judgment of others he may either 


derive the ſatisfaction of being confirmed in 


the truth of his deductions, or the benefit of 
having his miſtakes clearly pointed out, and 
ſuch concluſions as may prove unexceptionable 


eſtabliſhed. And with the direct view of more 
eaſily 
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* obtaining one or other of theſe advan- 
tages, the enquiry has been purſued through a 


ſeries of diſtin, though connected propoſi, 
tions, drawn up in a cloſe argumentative form; 
in order that every ſingle principle upon which 
it proceeds may plainly and fully appear, and 
the truth or falſehood of every deduction be 
readily: and clearly determinet. 


DP e the very i effects, which have 
not only been attributed to this Rite, but with . 
the beſt intentions conſidered as points which 
it is ſcarce proper to call into queſtion, there is 
I perhaps reaſon to apprehend, that the conclu- 
ſions here drawn relating to them may poſſibly 
give offence to Some, whoſe approbation the 
Author would be happy to obtain. Should 
this prove the caſe, he ſtill flatters himſelf they. - 
will admit his apology, when he aſſures them, 
that the Treatiſe owes its exiſtence, as well as 
its publication, to what he apprehends ought _ 
to be the leading motive of eyery ſuch enquiry ;' | 
a ſincere deſire of aſcertaining the true intention 
of 


„ TO THE READBR. 
of Jeſus in the Inſtitution concerned, and 
ſpreading the knowledge of what it is certainly 
deſiteable that every one who profeſſes the 
Faith in Chriſt ſhould rightly underſtand. 


If, in attempting to accompliſh this, he has 
found himſelf under a neceſſity of reaſoning in 
direct oppoſition to opinions of Men of the 
greateſt-name and moſt diſtinguiſhed abilities, 
who have written profeſſedly on the ſubject; 
the reſult of a conſcientious purſuit of truth, 
in a point of ſuch importance to the religion 
of the Goſpel, will not, he truſts, be imputed 
to voluntary prejudice, or ſtill more unbecom- 
ing preſumption. 


Attempts to rectify miſtakes in points of 
conſiderable moment, and eſpecially when 
advanced and eſpouſed by Writers of the 
greateſt authority, it will readily be agreed, are 
endeavours to ſerve the cauſe: of Truth where 
it ſtands moſt in need of ſupport. And ſuch 
is the acknowledged eminence of thoſe Writers 
with 
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with whom we are in this queſtion concerned; 
that to ſhew Them to have fallen into any | 
miſtake, ſhould" that" in the event be found 
che caſe, is little more than proving what 
would never be queſtioned, that even their 
ſuperiour endowments- did not exempt 2 
from the common fallibility of man, | 


For * a principles here en- 


forced, with reſpect to the nature and effects 


of the Inſtitution concerned, the world has 
long been indebted to the well known Mr. 
John Hales of Eaton; and for a profeſſed 
argument in their ſupport to a very eminent 
Prelate ſeveral years ſince deceaſed. But how 
clearly ſoever they have been eſtabliſhed by 
this diſtinguiſhed Writer; in conſequence. of 
objections which have been urged againſt ſome | 
particulars of his reaſoning in their defence, the 
ſubject itſelf ſtill remains involved in obſcur 5 
and not only the public doctri 1 
diſtinct Proteſtant Perſuaſion, but ti | 
Wa of individuals of perhaps every Per- * 


ſuaſion LT 
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vi TO THE READER. 
ſuaſion, either vary conſiderably from each 
other, or at the leaſt continue vague and inde- 
ciſive. This obſcurity and want of decifion 
therefore it is the profeſſed object of the fol- 
lowing Treatiſe to remove ; by ſuch an appli- 


cation of the only principles upon which the 
points in queſtion are capable of being deter- 
mined, and ſo clear a deduction of the material 
conſequences reſulting from them, as may 
evince the true nature of the Rite by a complete 
direct proof; and, without expreſsly adverting 
to objections, in effect meet and ſuperſede 
them. | Bey 


Whether the argument here offered is equal 
to its deſign, ſuch a ſcrupulous examination as 
the importance of the ſubject requires can alone 
determine. But ſhould there be found in it 
any ſuch miſtakes as will affect the concluſion, 
ill, it is hoped, the particular train of reaſoning 
may have its uſe; by aſliſting others effectually 
to clear up what this attempt may have failed 
of determining. And ſhould even this be 
1 8 beyond 
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beyond its reach, it may yet be of ſome ſervice, 
if it is only ſufficient to excite a ſerious attention 
to the ſubject. For how little pleafing ſfoever - 
diſquiſitions of this argumentative nature may 
be, and how frequently ſoever they may have 
proved defective; on points which have occaſion- 
ed much diſpute, and contradictory opinions of 
great importance, they are ſtill abſolutely ne- 
ceſſary; ſince it is certain, that nothing but 
attentive and cloſe inveſtigation can conduct us 
to the ſatisfactory detection of error, or the 
direct eſtabliſhment of truth. 


And that even the mere practical reader may ; 
not be deterred from the peruſal of the follow- 
ing Treatiſe by its argumentative form, it is 
proper to apprize him, that though the form 
itſelf ſhould not at firſt be familiar, this ſignal 

benefit will be found to be derived from it ; 
that by means of it, the Authority, Nature, 
and Defign of the Rite concerned, and every _ 
practical conſideration relating to it, are here 
deduced in the plaineſt and moſt direct manner, 


in 
A 


have embarraſſed the queſtion, is kept entirely 
apart, by being thrown into the Appendix, and 


W To THE READ ER, 
in the very ſhort Treatiſe itſelf; while every 
point of difficulty, which would otherwiſe 


the ſubſequent Notes: ſo that the argumenta- 


tive method of treating the ſubject here adopted; 


while, by tracing every thing from the fountain 
head, it is far more inſtructive and ſatisfactory; 
will be found, it is preſumed, as eaſy of com- 
prehenſion, as even a mere popular treatiſo 
upon it could have been. 
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SECTION I. 


I, HE obligation we are under to cele- 

| brate any religious rite is founded 
on the authority of the perſon by whom it 
is inſtituted: and when the inſtitutor is a 
perſon authorized to reveal the will of God, 
we are as much obliged to celebrate ſuch. 
rite, as we are to obey any other particular 
of the known will of God. 


II. The true deſign of every religious rite 
muſt depend entirely upon the intention of 
the inſtitutor himſelf with regard to it. 


f 
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2 THE AUTHORITY, NATURE, AND 

III. The intention of the inſtitutor of any 
religious rite, and conſequently the nature 
and defign of the rite itſelf, muſt be learnt 
from the declarations of the inſtitutor, con- 
fidered jointly with all ſack circumſtances as 
he muſt be ſuppoſed to have regarded at the 
time of the inſtitution ; and from the decla- 
rations of ſuch other perſons, if any ſuch 
there are, as he has properly authorized to 
declare his intentions relating to it ;---and 
from theſe authorities only. 


SECTION II. 
IV. If neither the words of the inſtitution 


of any rite, nor the circumſtances in which 
it was inſtituted, nor the declarations of thoſe 
who alone are duly qualified to declare its 
deſign, contain or imply a promiſe of any 
peculiar rewards attending the performance 
of it; or a threatening of any peculiar pu- 
niſhments attending the omiſſion of it ;---the 
rewards, or puniſhments, attending the per- 
formance or omiſſion of ſuch rite, can be no 
other, than the good or evil ariſing from 
obedience or diſobedience to any expreſs 
command of the inſtitutor ; and the good or 


evil 
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evil naturally reſulting from the due per- 
formance or omiſſion of the actions them- 
ſelves, by _— ws rite conſiſts. 


SECTION III. 


* The chriſtian rite commonly called the 
Lord's Supper* was inſtituted by Jeſus, and 
Jeſus. was divinely commiſſioned to reveal the 
will of. God. 


VI. The Apoſtles, including St. Paul, were 
duly authorized by Jefas, and the only per- 
ſons ſo authorized, to preach his religion, 
and declare the deſign of ſuch rites as he 
appointed. | | 


VII. The deſign of the Lord's Supper muſt 
be learnt from the words of Jeſus himſelf: at 
the inſtitution, conſidered jointly with the 
circumſtances attending it ; and the declara- 
tions of the Apoſtles relating to it; and from 
no other authorities whatever. 


8 _——_—_— 
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See note on p. 3. at the end of the Appendix. 
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VIII. 


SE C T 10 N IV. 
The hiſtory of the inſtitution of the 


Lord's Supper is delivered by the Apoſtles in 
the following paſſages, and in them only : 
viz. Matt. xxvi. 26, &c. Mark xiv. 22, &c. 
Luke xxii. 19, &c. Pgul, 1 Cor. xi. 23, &c. 
and what they have each related is as follows, 


Matt. 


Mark. 
Luke. 
Paul. 
M.,att. 
Mark. 
Luke. 


Paul. 


And as they were eating Jeſus took bread, 
And as they did eat Jeſus took bread, 
And he took bread, 


The Lord Jeſus, the ſame night that be 


Was betray ed, Zool rell, 


And 2 it, aa brake it, and Sede 
to bis diſciples, | 

And bleſſed, and brake it, and gave 
to them, | | 
And gave thanks, and brake it, and 
gave unto them, * 
And when he had ' 8 Ven tz be 


brake it, 


Matt. 


Mark. 
Luke. 


Paul. 


And ſaid, Take, eat, this is my body, 
And ſaid, Take, eat, this is my body, 
Saying, This is my body, 

And ſaid, of ake, eat, this is my body, 


Luke, 


xxvi. 28. vol. i. p. 183. 


5 
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Luke. Which is given for you; This do in 
remembrance of me; 
Paul. Which is broken ny you ; This do in 


remembrance of me. 


| M att. And be bal the ak * gave thanks, 


Mark. And be took the cup, and when he aw | 


given thanks, 
Luke. Zikewiſe alfo by cup, after ſupper, 
Paul. After the jame- manner alſo he took 
the cup, n be bad Jupped, 


— 

Matt. And gave it to them, ching, Drink Je 
all of is; 

Mark. He gave it to them, and they all 
drank 2 it; 


Matt. For ths ts « my \ blood of the New Te Ne- 
1 3 e ** 


AMES A TIT 8 - ** , 85 5 


v. It's may not be improper to remind the reader here, 
once for all, of what has often been remarked, that in 
all paſſages where our tranſlation adopts the term New 
Teſtament, it would have been more proper to have 


uſed the word Covenant, as that expreſſes the true ſenſe 


of the word AizSyzy in the original, which the word 
Teſtament does not. See Bp. Pearce's note on Matt. 


B 3 Mark. 


6 


Luke. Saying, This cup is ihe 0 0 7 eftament 


in my blood, 


N Paul. Saying, This cup Fs the New 2 Mane 


in 25 * 


Matt. Whith 7s ; ſhed for alas; | 
Mark. Which is ſhed for many, 


Luke. Which is ſhed for you, 
Matt, For remiſſion of fn, | 
Paul. This ig ye, as oft as 5 dr it, in 


wee of = me. 


IX. Theſe pallages containing the whole 


hiſtory of the inſtitution of the Lord's Sup- 
per, as the Apoſtles have tranſmitted it to 
us; all concluſions relating to the deſign of 
this rite, drawn from the inſtitution itſelf, 


| muſt be founded on a due conſideration of 
the declarations of our Lord here related by 


the Apoſtles, and the peculiar circumſtances - 


in which they were made. 


— — — 


— — 


© See the note on p. 6, at the end of the Appendix. 
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k 8 SECTION V. 


X. U pon a joint view of theſe . 
relations it appears, that all our Saviour ſaid 
and did, in inſtituting the rite under con- 
ſideration, was as follows; 

That while he was at ſupper with the 
Twelve he broke a piece of bread, giving 
thanks to God, and gave it to them all, ſay- 
ing to them, Tale, eat; this is my body, which 
is broken, or given, Jer * ; 5 4 in remem- 
brance of me. 

And that after ſupper he wa a cup, and 
gave it to them, faying, Drink ye all of it; 
for: this is my blood of the New Covenant; or, 
this is the New Covenant in my blood ; which is 
ſhed for-you, or for many, for the remiſſion of 
fins this do ye, as oft as ye drink it, in remen- 
trance of me. 


Xl. From theſe accounts given us by FA 
Apoſtles of what Jeſus ſaid and did in inſti- 
tuting this rite, it evidently appears; q. 

1ſt, That Jeſus commanded the Apoſtles 
to obſerve a practice of breaking and cating 
bread, and drinking wine, ms in re- 


membrance of him. I 
4. - When 


When has gave them the bread he ſaid, 
Take, eat; this is my body, which is given for 
you; do this in remembrance of me. Here were 
two perfectly diſtinct, and poſitive commands. 
The firſt, to eat of the bread he then gave 
them, at that time; the ſecond, to eat bread 
from that time forward, in remembrance of 
him. The words, Take, eat, accompanied 
with the action of giving them the bread, 
expreſſed the firſt ; and the additional injunc- 
tion, Do this in remembrance of me, the ſecond ; 
ſince it is evident, that in order to eat bread 
in remembrance of him, they muſt of neceſſity 

do it after he ſhould be taken from them. 
And this being. clear with reſpect to the 
bread, there is not in reality any occaſion for 
a diſtin& proof of the ſame points with re- 
gard to the cup; ſince. it is manifeſt, that 
the participation of the one was intended to 
be accompanied with that of the other, *But 
the words of Jeſus will equally prove the 
certainty of the inſtitution with e to the 
cup likewiſe. 

When he gave them the cup he ſaid, Drink 
ye all of it; for this 1s my blood of the New 


 . Covenant, which is ſhed for many for the re- 


miſſion of fins ; this do ye, as oft as ye drink it, 
* a in 
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in remenibrance of me. Here the words, drink 
ye all M it, accompanied with the action of 
giving them the cup, were a poſitive com- 
mand to drink of that cup, at that time; and 
the additional injunction, This do ye, as off as 
ye drink it, in remembrance of me, immediately 
following the expreſs injunction to drink at 
that time, as well as the poſitive command to 
eat bread in remembrance of him, was as poſitive 
a command to do this after he ſhould be taken 
from them; clearly ſignifying by the new 
clauſe, as off as ye drink it, that they were 
not to de this once only after he ſhould have 
been put to death, but to repeat it as a ſtand- 
ing ordinance ; though at the ſame time leav- 
ing it to their diſcretion to determine how 
Bann they ſhauld do it.“ wy 

- 2dly, It appears from the relations 10 the 
Apoſtles, that Jeſus commanded them to do 
this, not as a mere general remembrance of 

himſelf; but that they ſhould eat the bread, 
as a memorial of his body, broken or given for 
them; and the wine as a memorial of bis blood 
Ned for them; and conſequently both togetber 


—— _—_ : — — OC 
* 
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© See note on p. 9. at the end of the Appendix, 
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0 memorials of his death ; and Kade of his 
ſuffering death for many, that is for all, for 
min of fins. | 

And this likewiſe proves it to have en 
the intention of Jeſus, that the rite ſhould 
be obſerved after his death; ſince they were 
to regard the bread as a memorial of his body 
given for them, and the wine of his blood bed 
for them ; which it was abſolutely impoſlible 
for them to do till after he ſhould have been 

actually put to death, _ 

_ 3dly, It appears, that the words and actions | 
of our Lord in inſtituting this rite, conſidered 
in themſelves, do neither expreſs, nor imply, 
any thing more as contained in this rite, than 
what has now been explained. | 

Athly, More particularly it appears, chat 

the words and actions of Jeſus on this occa- 
fion, conſidered in themſelves, do not contain 
or imply, either a promiſe of any ſpecial re- 
ward, that ſhould attend the performance of 
this rite; or a threatening of any ſpecial pu- 
niſhment, that ſhould attend the omiſſion of 
it; or any thing more, than a plain deſcrip- 
tion of the rite itſelf, and a poſitive command 
to celebrate it. | 


SE C- 
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SECTION VI. 


XII. The Lord's Supper was not inſtituted 
by Jeſus for the obſervation of the Apoſtles 
alone, but was enjoined by him for a ſtanding 
rite of his religion, to be perpetually cele- 
brated by all who ſhould ever profeſs them- 
ſelves his diſciples, 

As the Apoſtles were the only perſons pre- 
ſent at the inſtitution of the Lord's Supper, 
it may poſſibly be thought we cannot be cer- 
tain, from Jeſus's command to them to cele- 
brate it, that he meant it to be obſerved by 

all who ſhould ever believe in him to the end 
of the world. Yet this is, in the firſt place, 
only not abſolutely certain, even from the 
very words of Jeſus in the inſtitution itſelf. 

He expreſsly directed them all to do what 
he then preſcribed ; and not at that time 
only, but to repeat it, as a practice appointed 
by him, after he ſhould be put to death ;* 
without adding any intimation that they were 
ever to diſcontinue it; and the reaſon he 
aſſigned for enjoining it, that he ſuffered death 


4 many, for remiſſion of fins, was neither at 


4 See page 79. 
culiarly 8 
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culiarly applicable to the Apoſtles, nor to any 
particular period of time. And ſince the 
reaſon he aſſigned for inſtituting the rite is no 
leſs applicable to all univerſally who ſhall ever 
believe in Chriſt, than it was originally to the 
Apoſtles; and he commanded all who were 
preſent to celebrate it, without any direction 
whatever, either to confine the celebration of 
it afterwards to themſelves, or to diſcontinue 
it at any future period; it would, I appre- 
hend, be contrary to every principle of rea- 
fanable interpretation to ſuppoſe, that he did 
not intend it for a perpetual and univerſal rite 
of his religion. | 

And this obvious ee from Jeſus's 
words alone, will derive no little additional 
ſtrength from the particular circumſtances in 
which they were delivered. At the time 
when Jeſus gave the Apoſtles this injunction, 
he was celebrating with them the Paſchal 
Supper, which was inſtituted by the law of 
Moſes for a perpetual memorial of the de- 
liverance of the Iſraelites out of Egypt, to be 
PRO celebrated by every Jew.* * 


— a: as — 


See Exod. xii. 14, 17, 25—27- xi. "Wo xx iii. 
15. Xxxiv. 18. Deut. xvi. 1, 3, 6. 


ſince 
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fince it is indiſputable; that Jeſus deſigned 
the chriſtian rite he inſtituted at this time to 
be; in like manner, 2 memorial of the re- 
demption of the world, through his death, 
for the remiſſion of fins; we are abſolutely 
bound to conclude from every circumſtance N 
accompanying the inſtitution, that Jeſus in- 
tended it to be a perpetual rite of his own 
religion, as the Paſſover was of the jewiſh ; 
and to be univerſally celebrated by every 
Chriſtian, as the Paſſover was enjoined to be, 
and actually was, by every Jew.® 
Theſe conſiderations alone, founded gpon 
the very words of the inſtitution, and the par- 
ticular ' circumſtances attending it, appear to 
place the univerſal and perpetual obligation of 
this rite beyond all doubt: but if any can till 
remain, the conduct of St. Paul, after he was 
miraculouſly converted to the faith, and com- 
pletely inſtructed in every particular of the 
will of Jeſus, by immediate revelation from 
Jeſus himſelf, and inſpiration of the Holy 5 
Ghoſt; as well as that of all the other : 


3 


3 


„ 


r See the note on p. 13. at the end of the Appendix. | 

n Acts ix. 1— 22. xxii. 14. Xxvi. 15—18, Gal. i. 

12. ii. 2, 6-9. Epheſ. iii. 3, 4. 2 Cor. xi. 5. 
. | . 
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Apoſtles, who likewiſe were divinely inſpired 
to enable them to preach the goſpel, and ex- 
plain the intentions of Jeſus, free from all 
miſtake ;* muſt effectually remove it. | 
St. Paul, who was not even a believer in 
Chriſt till ſome little time after Jeſus was put 
to death, was not one of thoſe Apoſtles to 
whom Jeſus ſaid, when he inſtituted this rite, 
This do in remembrance of me. Had it there- 
fore been the intention of Jeſus, that none 
but the Apoſtles who were preſent at the 
time, and to whom he ſpoke, ſhould obſerve 
the rite he then inſtituted, St. Paul himſelf 
could not have celebrated it, when afterwards 
he became miraculouſly converted, and pro- 
feſſed the faith. Or, if it be allowable to 
ſuppoſe, that on account of his being con- 
verted in order to his becoming a choſen 
Apoſtle, it might be revealed to him that he 
was to celebrate it himſelf, though he had 
not been preſent at the inſtitution ; Rill, if 
this rite was intended to be confined to the 
Apoſtles, it muſt at the ſame time have been 

revealed to him, that thou gh he was to cele- 


W * ht FI 


Ba, Matt. XXviii. 19, 20. John, xiv. 16, 17, 26. xvi. 
12, 13. Acts, i. 4, 5. ii, 14. Mark xvi. 20. 


brate 
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brate it himſelf, he was not to permit it to 
be celebrated by the converts he ſhould make; 
and he muſt not only have made this the rule 
of his practice, but he would likewiſe have 
informed all the diſciples whom he converted, 
of the revelation he had received, command- 
ing him ſo to do, to account for this extraor- 
dinary particular of his conduct. | 
What then do we find to have been the 

fact? Does the New Teſtament ſhew us that 
he acted in this very particulat manner? On 
the contrary, it is indiſputably certain from 
his own writings, that he not only permitted, 
but authoriſed, and even required, all who 
profeſſed the faith to eat bread and drink wine 
in remembrance of Jeſus, as Jeſus had com- 
manded the Apoſtles to do, the night on 
which he was betrayed ; and this in obedience 
to that original command to them, revealed 
by Jeſus to him at his own converſion. 

In his firſt epiſtle to the Corinthians, being 
defirous to illuſtrate a point of importance he 
was prefling ſtrongly upon them, he appeals - 
for this purpoſe to the nature and celebration 
of this very rite; and that in ſuch a manner 
as to prove deciſively, that-it was at-that time 
the eſtabliſhed of all Chriſtians to 


celebrate 
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Apoſtles, who likewiſe were divinely inſpired 
to enable them to preach the goſpel, and ex- 


plain the intentions of Jeſus, free from all 


miſtake; muſt effectually remove it. 
St. Paul, who was not even a believer in 


Chriſt till ſome little time after Jeſus was put 


to death, was not one of thoſe Apoſtles to 
whom Jeſus ſaid, when he inſtituted this rite, 
This do in remembrance of me. Had it there- 
fore been the intention of Jeſus, that none 
but the Apoſtles who were preſent at the 
time, and to whom he ſpoke, ſhould obſerve 
the rite he then inſtituted, St. Paul himſelf 
could not have celebrated it, when afterwards 
he became miraculouſly converted, and pro- 
feſſed the faith. Or, if it be allowable to 
ſuppoſe, that on account of his being con- 
verted in order to his becoming a choſen 
Apoſtle, it might be revealed to him that he 
was to celebrate it himſelf, though he had 


not been preſent at the inſtitution; ſtill, if 


this rite was intended to be confined to the 
Apoſtles, it muſt at the ſame time have been 


revealed to _ that though he was to cele- 


 %, * 4 
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a Matt. XXviit. 19, 20. John, xiv. 16, 17, 26. xvi. 
12, 13. Acts, i. 4, 5. it, 14. Mark xvi. 20. 
brate 
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brate it himſelf, he was not to permit it to 
be celebrated by the converts he ſhould makes 
and he muſt not only have made this the rule 
of his practice, but he would likewiſe have 
informed all the diſciples whom he converted, 
of the revelation he had received, command- 
ing him ſo to do, to account for this extraor- 
dinary particular of his conduct. 

What then do we find to have been the 
fact? Does the New Teſtament ſhew us that 
he acted in this very particulat manner? On 
the contrary, it is indiſputably certain from 
his own writings, that he not only permitted, 
but authoriſed, and even required, 'all who 
profeſſed the faith to eat bread and drink wine 
in remembrance of Jeſus, as Jeſus had com- 
manded the Apoſtles to do, the night on 
which he was betrayed ; and this in obedience 
to that original command to them, revealed 
by Jeſus to him at his own converſion. 

In his firſt epiſtle to the Corinthians, being 
defirous to illuſtrate a point of i importance he 
was preſſing ſtrongly upon them, he appeals 
for this purpoſe to the nature and celebration 
of this very rite; and that in ſuch a manner 
as to prove deciſively, that it was at that time 
the eſtabliſhed practice of all Chriſtians to 


celebrate 
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celebrate it; and that he himſelf. approved of, 
and authoriſed the practice, as a en 


inſtitution of the religion of Chriſt. 


1 Cor. x.'16. The cup of bleſſing, WHICH 
(aich St. Paul) we hes is it not the par- 


taking of the blood of Chrift ? The bread wulcn 


WE BREAK, 75 it not the 2 7 gat wy 


of Chriſt ? 


17. Becauſe the bread is one, we, being many, 


are one body; FOR WE ARE ALL  PARTAKERS 


OF THE ONE BREAD. 


This epiſtle was not written for the Corin- 
thians alone, though for them more eſpe- 
cially ; but together with them was expreſsly 


addreſſed to all that in every place called upon the - 


name of the Lord Jeſus.* This appeal there- 


fore'to the well known nature and celebration 


of this rite, as being univerſally practiſed and 
underſtood by the Apoſtles, and All, every 
where, who profeſſed the faith, is an abſo- 
lutely deciſive proof, not only that St. Paul 


| himſelf and all the Apoſtles celebrated it; 


but that it was the eſtabliſhed practice of all 
_ Chriſtians to break and eat bread, and drink 
wine, in religious remembrance. of Jeſus, as 


„ 


he 


7 — ——_— 


1 Cor. i. 2. 
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he had enjoined the Apoſtles to do, on the 
night on which he was betrayed. Nay, the 
ſimilar concluſions to which St. Paul on this 
occaſion appeals, as the obvious conſequences ' 
of aſſiſting at the celebration of this rite with 
Chriſtians, and at the jewiſh- ſacrifices with 
Jews; that the one implied the profeſſion of 
Chriſtianity, and the other of Judaiſm ; is in 
fat a full. proof, that the eating bread and 
drinking wine in religious remembrance of 
Jeſus was as much a known and eſtabliſhed 


rite of the religion of Chriſt, as the ſacrifices 
offered up by the Jews were of the law of 
Moſes. 


And from the univerſal practice of the rite 
in queſtion, completely eſtabliſhed by this 
paſſage of St. Paul, it will neceſſarily follow, 
that it could not have been adopted without 
authority, either by the Corinthians, or any 
other chriſtian church; but that ĩt muſt have 
been a duty enjoined by St. Paul, and all the 
Apoſtles, whereyer they planted the goſpel, 
as a perpetual .igſtitution of the religion of 
Chriſt, A practice of this, or indeed any 
other kind, had it been unauthoriſed by the 
Apoſtles, could not poſſibly have ſtarted up 
in ny place at once, where they had eſta- 
— dliſhed 
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bliſhed a chriſtian congregation. And if any 
one chureh had attempted to introduce ſuch a 
novelty into the religion they had been taught, 
it muſt have been utterly beyond their power, 
even long after this period, to have induced all 
other churches to adopt it. St. Paul and the 
other "Apoſtles were at this very time preach- 
ing the goſpel, and carefully ſuperintending 
all the churches they had planted: and cer- 
tainly, while this was the caſe, it was utterly 
impoſſible for any rite to be introduced, and 
become eſtabliſhed, even in any one church, 
and much more ſo for any to have become 
the ſettled practice of all churches, unleſs it 
had been authoriſed and enjoined by dt 
Apoſtles themſelves. The converts to the 
faith in Chriſt muſt have taken the rites of 
their religion, as well as its doctrines, from 
the Apoſtles who converted them. They 
could not preſume to introduce the celebra- 8 
tion of any rite, as neceflarily belonging to it, 


which the Apoſtles had not directed them to 


celebrate; nor could the Apoſtles have per- 
mitted them to continue the celebration of ' 
any ſuch rite, if they had; and much leſs 
could they have ſanctified any ſuch rite, by 
eyen, - Joining in the celebration of it them 

5 ſelves, 


a" 
* 
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ſelves, and directing it to be univerſally prac- 
tiſed ; ſince for Them to have authoriſed the 


univerſal celebration of any rite, as an original 
inſtitution of the religion of Chriſt, ordained 


by a command from him, which Jeſus had 
neither inſtituted himſelf, nor by revelation 


directed them to enjoin, for univerſal celebra- 
tion, would have been corrupting that reli- 
gion which they were purpoſely ſelected to 
preach, and by inſpiration enabled to preach | 
free from all corruption or miſtake ; z and 

therefore impoſſible. | 
The univerſal eſtabliſhed practice therefore 
of cating bread and drinking wine in religious 
commemoration of Jeſus, in the time of the 
Apoſtles themſelves ; which, from St. Paul's 
appeal to it juſt conſidered, cannot be doubted; 
is a deciſive proof, that this rite could not have 
been an unauthoriſed practice, improperly in- 
troduced, either by the Corinthians, or any 
other of the converts to chriſtianity ; but that 
it muſt have been every where enjoined from 
the firſt. by all the Apoſtles, as well as St, 
Paul, as having been inſtituted by Jeſus in his 
command to them-on the night on- which he 
was betrayed. And this is ſtill further evi- 
dent from the manner in which St. Paul 
| C 2 writes 
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writes to the Corinthians in the fame epiſtle, 
to correct ſome great improprieties which they 
had been guilty of, when met together to 
celebrate this rite. | 
To make them duly ſenſible of the great 
| impropriety of their conduct in this particu- 
lar, and of the ſerious behaviour which ought 
to accompany this rite, he relates to them the 
manner in which Jeſus directed the Apoſtles 
to celebrate it, the night on which he was 
betrayed ; informs them, that the hiſtory 
of its inſtitution had been revealed immedi- 
ately to himſelf from the Lord; - reminds 
them, that he had imparted all the particulars 
of it to them, when he firſt converted them 
to the faith; explains to them, from him- 
- ſelf, the religious purpoſe which the celebra- 
tion of this rite was calculated to anſwer, 
that of ſhewing the Lord's death till he ſhould 
come ;*---ſhews them the nature of their 
offence in attending at it without ſerious 
reflection upon its particular nature and de- 
ſign ; ? ---afſures them that fickneſs, and even 
death, had been inflicted on ſome of them, as 


— 
* — =" 


1 1 Cor. xi. 23-8. = bid. ver. 23. * Thid, 
ver. 23. © Ibid. ver. 26. ® Ibid. ver. 27—29. 


a temporal 
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a temporal puniſhment for their culpable be- 
haviour in this inſtance ; *---and, after exhort- 
ing them to that ferious difpoſition, which a 


commemoration of our Lord's death muft 


neceſſarily require, he directs them to con- 
tinue the practice. | 
Was it then poffible for St. Paul to write 
in this manner to thoſe whom he had con- 
verted to the faith, in relation to any rite + 
which had been improperly introduced by 
the converts themſelves ; or any but what he, 
and all the Apoftles, had originally enjoined 
the practice of, as a ſtanding inftitution of the 
religion of Jefus? Unleſs the original in- 
junction of Jeſus to the Apoſttes had been 
intended by him as a direction for the practice 
of all who ſhould ever profefs the chriſtian 
faith, as well as for that of the Apoſtles them- 
ſelves; with what truth or propriety could 
St. Paul here preſs this original command 
upon the Corinthians, and all other Chrifti- 
ans, without alledging any other to explain 
or enforce it, as a proof of its being their 
duty, as Chriſtians, to celebrate the rite which 
that injunction ordained ? 


8 


11 Cor. xi. ver. 30. ; Ibid, ver. 33» 34. 
CI 
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If Jeſus had intended to ſignify by that com- 
mand, that this rite ſhould be celebrated by the 
Apoſtles, but by the Apoſtles alone, it would. 
have been counteracting his intentions, and 
therefore corrupting his religion, not only to 
enjoin, but even to allow the celebration of it 
to Chriſtians at large. And if, for the ſake of 
argument, we for a moment ſuppoſe it poſſible, 
for in no other light can the ſuppoſition be 
admitted, that Jeſus might mean to enjoin the 
celebration of it, as a duty, for none but the 
Apoſtles; but at the ſame time to permit the 
practice of it to all Chriſtians, as a voluntary 
act; even in this caſe the Apoſtles could not 
have recommended, or even permitted the ce- 
lebration of it to their diſciples, without at the 
ſame time explicitly informing them, that, as 
a duty, this practice was enjoined by Jeſus for 
the Apoſtles alone; and that with reſpect to all 
others therefore they only recommended it as a 
voluntary practice; becauſe, without this ex- 
planation, their apoſtolical authority would 
certainly have cauſed it to be regarded as a 
general duty, and thus have corrupted the 

religion they were appointed to preach. 

Since therefore it is. certain that the Apoſtles, 
who were by inſpiration informed of the true 

intention 
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intention of Jeſus in all his commands, and 
eſpecially in one of ſo remarkable a nature as 
that under conſideration; and incapable of cor- 
rupting, or ſuffering any corruption of his 
religion, in any particular; fince they not only 
celebrated this rite themſelves, but enjoined all 
whom they converted to the faith to celebrate 
it likewiſe ; and this not as a voluntary per- 
formance, but as an act of neceſſary obedience 
to the injunction of Jeſus to themſelves the 
night on which he was betrayed ; it muſt be 
granted, that this rite was not inſtituted by 
Jeſus for the obſervation of the Apoſtles alone, 
though they were the only perſons preſent at 
the inſtitution ; but was enjoined by our Lord 
for a ſtanding rite of his religion, to be cele- 
brated by all who ſhould eyer profeſs them- 
ſelves believers in him. | 
This argument, if I am not 3 18 
concluſive; but one particular of what St. Paul 
has ſaid, not yet attended to, will ſupply us 
with another argument in proof of the ſame 
point. In explaining the uſe of this rite he ſays, 
as often as ye eat this bread, and drink this cup, 
ye do bew the Lord's death till be come. The 


* See the note on page 23 at the end of ke FEET. 
© x Cor. xi. 26, 
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coming of the Lord in different paſſages denotes 
two different events; the deſtruction of Jeruſa- 
lem, together with the jewiſh polity ; ® and the 
laſt judgment. Had St. Paul therefore here 
meant, that this rite was to be celebrated for 
the purpoſe of commemorating the death of 
Jeſus, till the firſt of theſe events, the deſtruction 
of Jeruſalem, but no longer ; he muſt of ne- 
ceflity have fignified, that 'it was in this ſenſe 
he here uſed the expreſſion, ſince otherwiſe 
they would certainly have miſunderſtood him : 
for if the rite concerned continued to be cele- 
brated, as an ordinance of the goſpel, for thirty 
or forty years, without any ſignification of its 
being ever to be laid aſide, nothing certainly 
could induce any one to believe that it was then 
to ceaſe, and be no longer obſerved. Had this 
been the deſign therefore, St. Paul could not 
have wrote, that by celebrating this rite they 
ſhewed the Lord's death ri, be ſbould come, 
without at the ſame time pointing out wien 


* As in Matt. xxiv. 30. Luke xviij. 8. xxi. 27, 
John xxi. 22, 23. Heb, x. 37. 
; * As in John xiv. 3. Acts i. 11. 1 Cor. iv. 5. 
2 The. i. 10. Rev. ii. 25. iii. 11. xxii. 7. 20. and, 
33 ill be proved, in the paſſage under conſideration. 


coming 
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tommy of the Lord he meant. Nay, had this 
deen the deſign, either Jeſus himſelf at the 
time of inſtituting the | rite, or at leaſt the _ 
| Apoſtles when-they came to preach the goſpel * 
and enjoin the celebration of it, muſt carefully 
have explained it; and we {hould have found 
each of the Evangeliſts who has recorded the 
manner of its inſtitution, ſubjoining to it ſome 
intimation of the period for which it was in- 
tended to be obſerved, and at the end of which 

it was to be aboliſhed. But the fact is, that 
neither Jeſus, nor any one of the Evangeliſts, 
has given ys the leaſt hint of any ſuch intended 
limitation; and the total ſilence of John in par- 
ticular, with regard to this rite, ſupplies us with 
an abſolute proof, that in fact it was inſtituted 
on purpoſe to be perpetual. 

John the Evangeliſt not only lived, but wrote 
his goſpel, many years after Jeruſalem was act- 
ually deſtroyed, If therefore the rite in queſtion 
had been inſtituted by Jeſus in order to its being 
celebrated till the arrival of that event, but 
then to be aboliſhed ; no ſooner could that e_ 
yent haye taken place, than John muſt have 
declared, that this rite was then immediately to 
ceaſe, and have iſſued out his apoſtolical injunc- 
tions to all chriſtians to diſcontinue it. And 

when 
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when afterwards he came to write his goſpel, 
he muſt unavoidably have made mention, not 
only of the rite itſelf, but more eſpecially of 
thoſe revealed directions from the Lord, in 
- obedience to which he had aboliſhed it; and 
the original inſtitution, together with the ſub- 
ſequent abolition of it, would have conſti- 
tuted one of the moſt extraordinary particulars 
in the whole hiſtory and diſpenſation of the 


goſpel. 


SECTION VII. 


The Lord's Supper being eſtabliſhed as a 
ſtanding rite of the religion of the Goſpel, 
the next point to be aſcertained is, what 
effects ariſe from the performance or neglect 
of it. 


XIII. All the benefits we are warranted in 
expecting from the due performance of any 
rite inſtituted by Jeſus, to which no ſpecial 
benefits have been poſitively annexed, can be 
no other than theſe : | 

| Iſt, That approbation of God, which an 
intentional compliance with his will muſt 
certainly procure, 


, 2dly, 
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y, And, whatever additional ſtren gth 

our TG and habits of virtue may na- 
turally acquire by the celebration of any reli- 
gious rite, owing to the virtuous tendency of 


the rite itſelf. 


XIV. All the evils we are warranted in ap- 
prehending from the omiſſion of any rite 
inſtituted by Jeſus, to the omiſſion of which 
no ſpecial evils have been poſitively annexed, 
can be no other than theſe : 

1ſt, That diſapprobation of God, which 
an intentional diſobedience to his will muſt 
certainly produce. 

2dly, And the loſs of 3 additional 
ſtrength our principles: and habits of virtue 
might naturally acquire by the celebration of 
any particular religious rite, owing to the 
virtuous fendency of the rite itſelf, _ 

XV, Since neither the words, nor the 
ations of Jeſus in inſtituting the Lord's 
Supper do in themſelves contain, or imply, 
a promiſe of any ſpecial benefits to reward 
the celebration of this rite; or a threatening 
of any ſpecial evils to puniſh the omiſſion of 
it; it muſt be granted, that there neither 

are, 


| 
| 
i 
ö 
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are, nor can be, any other benefits attending 
the performance, nor any other evils attend- 
ing the omiſſion of it, than thoſe juſt de- 
ſcribed in Propofitions XIII. and XIV. unleſs 
it ſhall be found, either that ſome circum- 


ſtances yet unnoticed accompanied the inſti- 


tution of it, which will give ſome peculiar 
meaning to the words and actions of our 
Lord in the inſtitution ; or, that the Apoſtles 


in their writings have communicated to us 


ſome particulars of its nature and effects, 
which neither the words or actions of Jeſus 
in the inſtitution itſelf, nor the circumſtances 


attending it, imply. 


* 


8 E CTION VIII. 
XVI. This peculiar circumſtance attended 


1 inſtitution of the chriſtian rite in queſtion, 


That the Supper at which it was inſtituted 
was not a mere common meal, but the Paſchal 
Supper, a very remarkable rite of the Jewiſh 


Law. 


XVII. It is likewiſe certain that Jeſus was 


accuſtomed to allude, both in his words and 


his actions, to thoſe peculiar circumſtances 
and ſituations in which he was 5 ſpeaking or 


acting. 
XVIII b 
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XVIII. If therefore we ſhould find any ma- 
nifeſt reſemblance between the chriſtian rite, 
which we call the Lord's Supper, and that 
Jewiſh rite which Jeſus was celebrating with 
the Twelve at the time of its inſtitution, we 
may reaſonably infer, that it was the deſign 
of our Lord to make the one ſo far bear re- 
ſemblance to the other. But, 


XIX. Neither that reſemblance which ſub- 


| fiſts between the Lord's Supper and the Jewiſh 


Paſchal Supper, nor any poſſible allufion in 
the inſtitution of the one to the other, can 
warrant us in ſuppoſing, that any other 
benefits or evils attend the celebration or 
omiſſion of the Lord's Supper, than thoſe 
already mentioned as neceſſarily ariſing from 
the inſtitution itſelf, in Propoſitions XIII. 
and XIV.” 


XX. It cannot be ſuppoſed that Jeſus in- 
tended to give the rite he himſelf inſtituted 
a reſemblance to any other Jewiſh rite beſides 


the Paſchal Supper. For it was the Paſchal 


Supper only, which he was celebrating with 
the Twelve when he inſtituted his own rite ; 


* 


For the proof of this aſſertion ſee Appendix, No. t. 
and 
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and there is no other Jewiſh memorial to 
which it bears any reſemblance. This is fo 
evident as to need no proof. 


SECTION IX. 


XXI. It would be manifeſtly. unreaſonable, . 
and indeed utterly unwarrantable to ſuppoſe, 
that it could be the intention of Jeſus, when 
inſtituting -the chriſtian rite in queſtion, to 
give it any reſemblance to, or make its nature 
and effects in any degree whatever correſpon- 
dent with, thoſe of any heathen rite. He 
who came to aboliſh all the religious ſyſtems 
of the heathens, could not mean to inſtitute 
one of the diſtinguiſhing rites of his own re- 
ligion in imitation of any of theirs.* 


But if it had been poſſible for him to have 
entertained this deſign, it is certain that in 
fact he did not. 


— 


= The rite itſelf which Jeſus inſtituted, which con- 
ſiſted of nothing more than taſting bread and wine in 
religious commemoration of ſome peculiar circumſtances 
of his death, had not in reality the leaſt reſemblance to 


any feaſt, religious or not religious ; though the common 
ſupper, which the firſt Chriſtians for ſome time thought 
proper to eat together, when met to celebrate this rite, 
ſo far as it was a meal eaten at that time, neceſſarily had, 


It 


* —— 


DESIGN OF THE LORD's SUPPER. 31 


It is ſelf-evident Jeſus could not but be 
well aware, that when he was celebrating the- 
Paſchal Supper with the Twelve, in obedi- 
ence to the law of Moſes, their thoughts 


muſt have been totally withdrawn from the 
conſideration of all heathen rites, which they 


held, and by their law were commanded to 


hold, in utter abomination. If therefore he 
had deſigned to make the nature and effects 


of his own 'inſtitution correſpond with thoſe 


of any heathen rite, he muſt of neceſſity have 


explained this deſign to the Twelve, either at 
the time or afterwards; ſince without this 
explanation it would have been abſolutely 


impoſſible for them to have conceived it; 


and they, for the ſame reaſons, muſt in that 
caſe have expreſsly mentioned this deſign of 
Jeſus, as he had imparted it to them, when 


they came to relate the hiſtory of the inſtitu- 


tion itſelf, in their goſpels. 

Since therefore they have not recorded any 
thing of this kind, it muſt be allowed, that 
Jeſus neither had, nor could have any deſign 
of making the nature and effects of the Eu- 


chariſt in any degree fimilar to the ſuppoſed 


nature and effects of any heathen rites ; and 
conſequently that the one cannot admit of : any 
n explanation 


EY 
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and there is no other Jewiſh memorial to 
which it bears any reſemblance. This is fo 
evident as to need no proof. 


SECTION IX. 


XXI. It would be manifeſtly. unreaſonable, . 
and indeed utterly unwarrantable to ſuppoſe, 
that it could be the intention of Jeſus, when 
inſtituting the chriſtian rite in queſtion, to 
give it any reſemblance to, or make its nature 
and effects in any degree whatever correſpon- 
dent with, thoſe of any heathen rite. He 
who came to aboliſh all the religious ſyſtems 
of the heathens, could not mean to inſtitute 
one of the diſtinguiſhing rites of his own re- 
ligion in imitation of any of theirs. 


But if it had been poſſible for him to have 
entertained this deſign, it is certain that in 
fact he did not. 


— 


nnn — 


= The rite itſelf which Jeſus inſtituted, which con- 
ſiſted of nothing more than taſting bread and wine in 
religious commemoration of ſome peculiar circumſtances 
of his death, had not in reality the leaſt reſemblance to 


any feaſt, religious or not religious ; though the common 
ſupper, which the firſt Chriſtians for ſome time thought 
proper to eat together, when met to celebrate this. rite, 


ſo far as it was a meal eaten at that time, neceſſarily had, 


It 
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It is ſelf-evident Jeſus could not but be 
well aware, that when he was celebrating the 
Paſchal Supper with the Twelve, in obedi- 
ence to the law of Moſes, their thoughts 
muſt have been totally withdrawn from the 
conſideration of all heathen rites, which they 
held, and by their law were commanded to 
hold, in utter abomination. If therefore he 
had deſigned to make the nature and effects 

of his own inſtitution correſpond with thoſe _ 
of any heathen rite, he muſt of neceſſity have 
explained this deſign to the Twelve, either at 


the time or afterwards ; ſince without this 


explanation it would have been abſolutely 

impoſſible for them to have conceived it; 

and they, for the ſame reaſons, muſt in that 

caſe have expreſsly mentioned this deſign of 

Jeſus, as he had imparted it to them, when 

they came to relate the hiſtory of the inſtitu- 
tion itſelf, in their goſpels. 

Since therefore they have not recorded any 
thing of this kind, it muſt be allowed, that 
Jeſus neither had, nor could have any deſign 
of making the nature and effects of the Eu- 
chariſt in any degree ſimilar to the ſuppoſed 
nature and effects of any heathen rites; and 
conſequently that the one cannot admit of any 

Cn explanation 
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explanation from the other. In fact, the 
oppoſite ſuppoſition appears ſo manifeſtly in- 
admiſſible, that had it not been actually con- 
tended for, it need not have been mentioned. 


SECTION X. 


XXII. Since from the hiſtory of the inſtitu- 
tion of the Lord's Supper it is highly reaſonable 
to believe, 1ſt, That in it Jeſus did allude to 
the Paſchal Supper, but not to any other 

_ Jewiſh rite; and 2dly, That he did not at 
all allude to any Pagan rite: And fince no 
reſemblance whatever to the Paſchal Supper 
can make the Euchariſt any thing different 
from what the words of the inſtitution prove 
it to be; it muſt be allowed, that as far as 
the nature of this rite can be aſcertained from 
the words of the inſtitution, conſidered jointly 
with all the peculiar circumſtances accompa- 
nying it, the Lord's Supper is ſpecifically, 
A memorial of our Lord ; but more eſpecially 
of his death, and the general purpoſe for 
which he died; having no other benefits 
annexed to the celebration, nor any other 


„ 


gee Appendix, No. 1. 
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evils to the omiſſion of it, than thoſe neceſ- 
ſarily attending the celebration or omiſſion of 
any other poſitive rite under the Chriſtian 
diſpenſation, explained already 1 in propoſitions | 
XIII. and XIV, 


XXIII. But ſince it is certain that Jeſus did 
by no means completely inſtru& his diſciples 
in the nature of his religion, while he was 
with them; but left them to be further in- 
ſtructed in it by the Holy Spirit, after he 
ſhould be taken from them ; and ſince it is 
therefore poſſible that the Holy Spirit might 
afterwards inform them of ſomething peculiar 
to this rite, of which Jeſus himſelf had not 
apprized them ; it is incumbent on us to en- 
quire, whether the Apoſtles, in their writings, 
have communicated to us any information 
relating to the nature and deſign of the Lord's 
Supper, more than we have been able to 

derive from. the hiſtory they have given ns of 
the inſtitution itſelf. 


SECTION XL 


XXIV, The moſt remarkable paſſage in the 
New Teſtament relating to the. Lord's Supper, 
beſides thoſe already conſidered which give 
1 | D us 
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us the hiſtory of its inſtitution,” occurs in 
St. Paul's 1{t Epiſt. to the Corinthians, and 


extends from chap. x. 14. to chap. xi. 1. ‚ 
But no further intelligence concerning the 


nature and deſign of the Lord's Supper is 
communicated to us in this paſſage by St. 
Paul, than has already been deduced _ 
the hiſtory of its inſtitution. * 


XXV. The next paſſage of the New Teſta- 
ment in which mention is made of the Lord's 
Supper, is likewiſe in the 1ſt Epiſt. of St. 


Paul to the Corinthians, and occurs in ch. xi. | 


from ver. 20 to ver. 34. But neither in this 

paſſage has the Apoſtle imparted to us any 

information relating to the nature and deſign 

of the Lord's Supper, in addition to what we 

are furniſhed with by the —_— of its. 
piftieation: e 


XXVI. There ſtill remains another paſſageof 
St. Paul's 1ſt Epiſt. to the Corinthians, which, 


if left unconſidered, might poſſibly give oc | 


caſion to ſome confuſed doubts, whether that 
account of the nature and deſign of the Lord's 


8 
— 


— 


» For the proof of this, ſee Appendix, No. II. 
For the proof of this ſee Appendix, No. III. 


Supper, 


N 
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Supper, which we haye been forced to admit 
from conſidering all the circumſtances attend- 


ing its inſtitution, is a complete account of 
it, or not. But ſo far is this paſſage from 
communicating to us any new intelligence 
relating to the deſign of the rite in queſtion, . 
that in fact the Lord's Supper is not even ſo 
much as alluded to in it. 4 


— 


XXVII. There are not, as far as I know, any 
paſſages in the writings of the Apoſtles, beſides 
thoſe which have now been conſidered, from 
which the nature and deſign of the Lord's 


Supper can be learnt. 


XXVIII. From a due conſideration therefore 
of the hiſtory of the inſtitution of the Lord's 
Supper, including the words and actions of 
our Lord in the inſtitution itſelf, and the 
peculiar circumſtances attending it ; as well as 
from an examination of all the paſſages in the 
writings of the Apoſtles relating to it; it ap- 
pears, that the Lord's Supper is ſpecifically, 
A religious memorial of our Lord, but morg 
cy of his death, and the general PR 


— <—— ů — — At * 


* For the —_ of this ſee — No. IV. 
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poſe for which he died; which has not any 


- * other benefits annexed to the celebration, nor 


any other evils to the omiſſion of it, than 


thoſe neceſſarily attending the celebration or 
omiſſion of any poſitive rite under the Chriſtian 
diſpenſation, explained already 1 in e eg 


XIII. and XIV. 


SECTION XII. 


XXIX. From the particulars of the inſtitu- 
tion of this rite, as well as St. Paul's account of 
its uſe,* one principal deſign of Jeſus in or- 
daining, that all who ſhould ever profeſs 
themſelves believers in him ſhould cat bread 
and drink wine, as memorials of his body 


given, and his blood ſhed for them, for the 


remiffion of fins, appears to have been, To 
furniſh all ages with an obvious circumſtantial 
proof, in the appointment of ſuch a rite by 


himſelf, that he did not ſuffer death, as it 


might have been ſuppoſed, by compulſion; 


but with his own foreknowledge and conſent, 
on purpoſe to complete a diſpenſation which 
the wifdom of God thought fit to adopt for 
the — of mankind. | | 


_-— 


1 i Cor. xi. 26. 


af 


XXX. 
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XXX. And as the celebration of this rite, 
with thoſe ſerious reflections and thankful 
acknowledgments, which the voluntary ſuffer- 
ings and death of Jeſus, for the redemption of 
man, commemorated in it, evidently require, 
has a direct and ſtrong tendency to ſtrengthen ' 
our religious principles, and improve our 
practice, and thus to promote all the great 
objects of the goſpel; it ſeems highly reaſon- 
able to conclude, that in the inſtitution of 
this rite our Saviour had likewiſe a deſign of 
contributing to promote by it this beneficial 
effect. 

Beſides the two ourpoſes now explained, 
and perhaps that of inſtituting a rite of ſuch, 
a nature, that aſſiſting at it would be a ſolemn 
public profeſſion of the Chriſtian faith, it 
does not appear that Jeſus had any other end 


in view in the inſtitution of this rite. 


SECTION XIII. 


XXXI. The true nature of any religious 
rite being known, every thing neceſſary to the 
due celebration of it, and all the effects arif- 


ing from, it, muſt from thence be determined. 


v; ©, xxx 
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75 XXXII. The Lord's Supper being preciſely, 
A memorial of our Lord, but more eſpecially 
of his death, and the general purpoſe for 
which he died ;--whoever eats the bread and 
drinks the wine at the celebration of this rite, 
in deſigned remembrance of our Lord, but 
more eſpecially of his death and the general 
_ purpoſe for which he died, does truly and 
properly fulfil the command of Jeſus in this 
inſtitution, ſo far as relates only to the imme- 
diate action of which the rite conſiſts, 


XXXIII. Since the act of eating bread and 
drinking wine in remembrance of Jeſus, but 
more eſpecially of his death, and. the general 
purpoſe for which he died, ſhould naturally 
lead us to the moſt ſerious reffection upon the 
goodneſs of God in appointing the plan for our 
redemption, and that of our Lord in fulfilling 
the part he ſuſtained in it; together with the 
accumulated obligations we are thus laid under 
to fulfil the terms of our ſalvation, and the fa- 
tal conſequence of diſregarding them ; we are 
bound to conſider it as one part of the deſign of 
our Lord in ordaining this rite, that we ſhould 
ſeriouſly apply the celebration of it to this ex- 
cellent purpoſe, Whoever therefore aſſiſts at 
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this rite, without being careful to make this uſe 
of it; though he may actually eat the bread _ 
and drink the wine in remembrance of our 
Lord, and his death ; does not make ſuch a 
uſe of this commemoration of him, as the plain 
reaſon of the thing, and the moral doctrines of 
the golpel require. 


XXXIV. The rite itſelf, as inſtituted by our 
Lord, conſiſting of nothing more than the 
actions of eating bread and drinking wine, with 
the intention preſcribed; whatever prayers any 
Church may think fit to adopt, as well as what- 
ever form of words they may appoint for the 
officiating perſon to make uſe of in diſtributing 
the bread and wine; in a word, whatever is 
ſaid or done at the celebration of this rite, ex- 
cept the diſtribution and partaking of the bread 
and wine, with the profeſſed deſign already 
mentioned; is no part of the rite itſelf, as 
ordained by our Lord, but muſt reſt entirely 
upon human prudence and authority; and is 
proper, but only ſo far proper, as it may be 
wiſely calculated to remind the participant of 
that particular deſign, which is effential to the 
due performance of the rite; and thoſe diſpo- 
fitions of piety and virtue, to which the cele- 
| D 4 bration 
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bration of this rite naturally leads, and with 
which it evidently * eee 6 


— 


SECTION XIV. 


XXV. The Lord's Supper having Wi 
inſtituted by Jeſus, without his annexing any 
ſpecial benefits to the celebration of it, the 

benefits certainly ariſing from the due celebra- 
tion of it can be no other than theſe ; | 
iſt, That approbation of the Almighty, 
which a voluntary obedience to his commands, 
upon the ſincere principles of religion and 
e muſt Ie e and 


— 0 


This propoſition is to be underſtood with « one limit 
ation. When Jeſus took the bread and the cup, in order 
to give them to the Apoſtles, before he gave them he uſed 
a form of thankſgiving, cuſtomary at that time, over them: 

and from St. Paul we find (i Cor. 10. 16. The cup of 
bleſpng which we bleſs :) that the Apoſtles obſerved the ſame 
pratice. Though therefore it does not appear, that this 
thankſgiving was efſential to the rite, as a commemoration 
of our Lord ; nor can we be abſolutely certain that Jeſus 
deſigned it to be regarded as ſtrictly a part of the rite; 
yet certainly, in imitation of his example, and the prac- 
tice of the Apoſtles, ſome form of this kind may with pe- 


euliar propriety at leaſt be introduced i in r celebration 
of i it, 


2d, 


ö 
) 
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FE -2dly, Whatever ' ſtrengthening of our 'prins 
Ciples and habits. of virtue will naturally ariſe 
from the ſerious and due performance of a 
. rite, in which the death of our Lord, and the 
general purpoſe for which he died, are the 
very things commemorated.s 


=y 


XXXVI. Tbe Lord's Supper having been 
inſtituted by Jeſus without bis annexing any 
ſpecial evils to the omiſſion of it, the evils 
unavoidably incurred by the omiſſion of it can 
be no other than theſe: 
ft, That diſapprobation of the Almighty, 
which deſigned diſobedience to, or the careleſs 
neglect of his commands, muſt certainly o- 
caſion: and 
_ - 2dly, The loſs of all that mprovernent of 
our. virtuous habits and diſpoſitions, which 
would naturally ariſe from the ſerious and due 
performance of a rite, in which the death of 
our Lord, and the general purpoſe for which 
he died, are the very things commemorated.» | 


XXXVII. The demerits of a thoughtleſs, 
light, WO" manner of e the 


* — — 


See Prop. XIII. and XXVII. d See Prop. 
XIV. and XXVIIL | IT TROY 
Lord's 
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| Lord's Supper, muſt wholly depend upon the 


actual ill principles and intention; or at leaſt 
the culpable want of good principles, and a 
good intention; in every particular inſtance, 
and in each particular perſon ; of which God 
alone can judge. | 


XXXVIII. The Lord's Supper having been 
inſtituted without any ſpecial puniſhments an- 
nexed to a thoughtleſs, light, unworthy manner 
of celebrating it; the puniſhment incurred by 
fuch a manner of receiving it muſt be regulated 
vy the perſonal demerits of each individual | in 
each particular inſtance. 


XXXIX. Should any * be ſmcerely con- 
vinced, that the Lord's Supper was not inſti- 
tuted by Jeſus for a ſtanding rite of his religion, 
but merely for the obſervance of the Apoſtles 
themſelves who were preſent at the inſtitutions 
no ee whatever will be incurred by 


1 That the temporal puniſhments which St. Paul 
informed the Corinthians had overtaken them, for their 
diſorderly behaviour while aſſembled together for the 
celebration of the Lord's Supper, are no way incon- 
ſiſtent with what is here advanced, ſee what is ſaid 
relating to them at the cloſe of No, III. of the Appendix. 
| him 
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him for omitting to celebrate it under this per- 
ſuaſion; but he muſt be anſwerable for the 
honeſt, or diſhoneſt uſe he made of his under- 
ſtanding, in conſequence of which he em- 


wäre this opinion. | 


SECTION xv. 


AL, 1tis in the power of God to nd" 
whatever ideas he may pleaſe in the mind of 
man; and by that means to afford us ſach - 
aſſiſtance as his wiſdom may ſee fit, towards 
the practice of our moral and religious duties, 
by the unperceived operation of thy Divine 
Spirit, 


XL1. Theſe gracious influences of the Spun, 
which, whenever communicated, are ſo many 
inſtances of the divine goodneſs towards us, 
may de vouchſafed to us either at the celebra- 
tion of the Lord's Supper, or in the perform- 
ance of any other act of religious worſhip, or 
upon any other occaſion whatever, though no 
way immediately connected with divine wor- 
ſhip; as often as the wiſdom and goodneſs of 
God ſhall ſee fit to vouchſafe them: but we 
have not any promiſe, or even any the flighteſt 
intimation, either from our Lord himſelf, or 
5 any 
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any of the Apoſtles, of their being peculiarly 


conferred upon us, on account of our cclebra- 
tion of * Lord's Supper. N 


XIII 3 ſpiritual afliſtance the good- 
neſs of God may at any time vouchſafe to man, 
the reaſon of the thing forces us to believe, 
that it will not be vouchſafed us in the moſt 

ample degree, on account of the mere per- 
formance of any religious rites, or any acts of 
religious worthip ; but on thoſe trying occa- 
ſions, in the various difficulties of active life, 
when the circumſtances we are placed in bring 
the ſtrength of our virtuous and religious prin- 
ciples to the ſevereſt proof; and when, under 
ſuch trials, we actually exert the greateſt degree 
of virtue; and at the ſame time apply, with 
the propereſt diſpoſition, for the divine aſſiſt- 
ance to My our own weakneſs, and 
enable us to ſupport the part which virtue 
and religion require. 


XLII. But comparing together our acts of 
religious worſhip, with reſpect to the natural 
tendency of the acts themſelves; the Lord's 
Supper, in which the ſufferings and death of 
Chriſt, and the general purpoſe for which he 

died, 
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ded, are the very things commemorated, is of 
all mere acts of religious worſhip naturally in 
irſelf adapted to poſſeſs our minds moſt ſtrongly 
with religious reflections; and to induce, as 
well as enable us to ſtrengthen moſt effectually 
every victuous reſolution ; and ſo far to render 
us deſerving of, and thus enable us to obtain, 
the Runs ſhare of aſhſtance from above. 


SECTION XVI. 


XLIV. Partaking of the Lord's » Supper does 
ſo far contribute to our future ſalvation, as it is 
a deligned compliance with an expreſs command 
of our Lord, naturally productive of thoſe be- 
nefits already explained in Propoſitions XXXV. 

and XLI But the performance of this cite has 
no influence peculiar to itſelf in procuring for 
us the remiſſion of our fins; nor can it at all 
contribute towards our obtaining their remiſſion, 
by any other means, than the virtuous effects 
we take care to make it productive of, in our 
principles and our practice. Refuſing to par- 
take of the Lord's Supper does ſo far endanger 
our ſalvation, as it is in any inſtance an a& of 
voluntary diſobedience * * to an acknow] edged 
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E See Propoſition XXXIX. 
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command of our Lord, naturally productive 
of the evils deſcribed in Propoſition XXXVI.— 
And performing the outward actions of eating 
and drinking at the Lord's Supper, without 
ſeriouſly reflecting upon the particular events 
commemorated in it, and the influence they 
ought to have upon our own: conduct; does fo 
far endanger our ſalvation, as it contains in each 
diſtinct inſtance a certain degree of want of 
religious principle, and a culpable inſenſibility 
of the ſufferings of our Lord, and the bleſſings 
of our redemption; of the guilt of which, in 
every diſtinct * God alone is the pro- 


per judge. 


XL. If ever the bread and wine are re- 
ceived, whether by the well, the fick, or the 
dying, as an appointed means of obtaining the 
remiſſion of ſins; or in any other light, than 
merely as an act of due obedience to a poſitive 
command of our Lord, naturally expreſſive of 
faith in him; and, when ſeriouſly performed, 
as naturally conducive to all ſuch diſpoſitions 
as that faith requires; the participant is de- 
ceived, and the rite itſelf perverted. 6 


7 
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XLVI. To live in the belief of the chriſtian 
religion, and yet to refuſe to 'partake of the 
Lord's Supper; except in the caſe of a con- 
ſcientious perſuaſion that this rite was deſigned. 
by our Lord for the obſervation of the Apoſtles, 
alone; is lag in this inſtance in a voluntary 
habit of ſin, becauſe in an habitual diſobedience 
to a command acknowledged to be divine: ! and 
in this particular ſin are included theſe aggra- 
vating circumſtances, that it is a voluntary 
contempt of an expreſs command of our Lord. 
extremely eaſy to be complied with; given at 
- the very time when he was going to ſuffer for 
our ſakes; expreſsly intended to recal to our 
remembrance the ſufferings he voluntarily un- 
derwent to promote our good; and on that 
account not only the moſt folemn rite of his 
religion, but that which gratitude ought to 
render us peculiarly willing to celebrate. 


Dun Ne one Land hiemſeigg mar ibn 


Apoſtles, having given us any precept to de- 
termine how often we ought to partake of the 
Lord's Supper, no preciſe limits can be aſſigned 


8 n * * 8 
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See the note on page 47. at the end of the Ap- 
pendix. ä 
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to our duty in this particular. But ſince we 
are abfolately obliged to aſſiſt at this rite, by 
the expreſs command of our Lord; ® ſince the 
excellent moral and religious tendency of the 
rte itſelf is evident beyond queſtion; and ſince 
we know the Apoſtles taught the ſuſt Chriſtians 
to partake of it very often; it muſt certainly 
be incumbent on us to aſſiſt at it ſo frequently, 
according to the circumſtances in which we 
may happen to be placed, as to ſhew plainly, 
that we regard it as one poſitive duty of the 
religion of Chriſt ; and, for that reaton, taks 
en in diſcharging it. 8 | 


XLVIII. Since the Lord's Supper is nothing 
more than a religious commemoration of him, 
| but more eſpecially of his death, and the ge- 
neral purpoſe for which he died; and theſe 
_ particulars may be all commemorated with 4 
truly pious and devout diſpoſition, without our 
ſetting apart any preciſe period of time to pre- 
pare ourſelves for it; ſuch a practice is no more 
ſtrictly neceſſary, however uſeful we may make 
it, for the worthy participation of the Lord's 

——— than for the _— performance of 
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_— an in "tas XXXIX. 
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any other act of ies werthip : and habitual 5 | 
good intentions to regulate our conduct by the 


e of the goſpel, joined to the ſerious 
employment of our thoughts, at the time, 


upon the buſineſs we are about; will in every 


inſtance render our attendance upon the cele- 
bration of the Lord's Supper, as well as our 
performance! of every other act of religious 
b an 03 pee ſervice. 


| XLIS. Since the id of bread and 
wine in remembrance of our Lord is an abſo- 
lute chriſtian duty, and the ſerious performance 
of it has a natural tendency to produce a bene- 
ficial effect upon our lives; every attendance 
upon it really proceeding from a conviction of 
its being a duty, and accompanied with ſerious | 
attention to the particulars commemorated in 
it, muſt be highly proper and praiſe=worthy, 
how defective ſoever the conduct of the par- 
deen mm in other particulars have been. ' 


2 2 


L. But fines” the ne to be peculiarly 
commemorated in this rite, are ſuch as, above 
all others, ought to penetrate the heart with 
the warmeſt ſenſe of gratitude, both to our _ 
Creator, and Redeemer z and excite the moſt 

E unreſerved 


\ 


50 THE" AUTHORITY,” NATURE; AND: 

unteſetved acknowledgment of all our religious 
duties, and the ſincereſt ſorrow for our fins ; 
as well as induce us to form and cultivate fach 
_ virtuous reſolutions as may produce that actual 


uprightneſs of conduct, which is the great 
object of the goſpel diſpenſation; it is more 
eſpecially our duty in partaking of the Lord's 
Supper in particular, though it is likewiſe our 
duty when we perſorm any act of religious 
worſhip in general, to reflect ſo much, and fo 
ſeriouſly, upon the particulars expreſsly com- 


memorated in it, and the effect they ought to f 
have upon us; as to make our celebration of it 1 
actually conducive to that virtue, which the 2 
1 terms of nn require. i 
1 

concLusoN. 3 

If the principles above laid down are true, K 
and the conſequences _ from them, juſt; A 
it follows, d 
That the Lord's ae is a rite of the 2 
ſimpleſt and plaineſt nature, perfectly intelli- tl 
| ible to every capacity. | ti 
That it is nothing more than en the tl 
words of the inſtitution fully expreſs, A reli- w 


gious commemoration of the ſufferings and 
ä death 
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death of Chriſt, and the general purpoſe for 
which he died Which it is the abſolute duty 
of every one who believes in him to celebrate, 
becauſe: he himſelf enjoined it ;—and which 
requires nothing more for its worthy celebra- 
tion, than that intentional. obedience, and 
ſerious diſpoſition of - mind, which deliberate 
reflection upon the particulars commemorated 
in it will naturally produce. | 

That as the performance of it is not attended 
with any other benefits, than thoſe we our- 
ſelves take care to make it productive of, by 
its religious influence on our principles and 
practice; ſo nothing but our own want of 
ſeriouſneſs and good intention in performing 
it can poſſibly make it productive of any 
danger or evil. | 

That as its primary obje& is the comme- 
moration bf the ſufferings of our Lord in 
accompliſhing the adopted plan of our re- 
demption, we ought always to be diſpoſed to 


aſſiſt at it, with the ſame readineſs, the ſame 


thankfulneſs, and the ſame eaſe and fatisfac- 
tion of mind, with which we offer up our 
thankſgivings to >) God in our conſtant acts of 


worſhip. | 
E 2 ++; And; 
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And, in fine, that though it is' left. to our 

own diſcretion how often to celebrate it, no- 
thing can ſo well manifeſt our proper ideas of, 
and attention to it, as an habitual performance 
of it, whenever an opportunity is purpoſely 
afforded us; while an habitual 6miſfon of it, 
when ſet before us, muſt unavoidably convict 
us, either of ignorance of its univerſal and 
. perpetual obligation; forme miſconception of 
its nature and effects; or an intentional diſ- 
obedience to a poſitive chriſtian duty. The 
injunction of our Lord is always a reaſon for 
performing it; and, if rightly underſtood, there 
cannot be any good reaſon for avoiding it; 
conſiſtent with thoſe principles which habi- 
tually influence the conduct of a man of virtue, 
and upon which whoever profeſſes himſelf a 
Chriſtian would be underſtood to aft. 
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: NUMBER I.- 
O determine whether the particular 
occaſion on which the Lord's Supper 
was inſtituted will warrant us to conclude, that 
there are any other benefits or evils attending 
the performance or omiſſion of it, than ſuch 
as may be deduced from the words and actions 
of our Lord in the inſtitution itſelf, we muſt 
conſider in the firſt place, what reſemblance 
our Lord himſelf intended to give it to the 
jewiſh Paſchal Supper ; and then what conſe- 
quences may be juſtly deduced from that de- 


__ Is. 


I. The on of the inftitution, and a 
nature of the Lord's Supper, have a ſtriking 
reſemblance to thoſe of the Paſſover, —As at the 


— 


> See "uid XIX. page 29. 
E 3 inſtitution 
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inſtitution of the Paſſover it was ſaid, I is the 
Lord's Paſſover ;* ſo our Lord, in inſtituting 
his own rite, ſaid, This is my body; this is my 
blood of the New Covenant ; or, this is the New 
Covenant in my blood. As at the inſtitution of 
. the Paſſover it was ſaid, * This day ſhalt be unto 

you for a memorial, &c. ſo our Lord ſaid, 
This do in remembrance of, or, for a memorial 
of me, &c. As the Paſchal Supper was to be 
a memorial of the deliverance of the Iſtaelites 
out of Egypt, and. the means by which it was 
accompliſhed; © ſo the Lord's Supper was to be 
a memorial of the redemption of mankind, and 
the means by which that was accompliſhed. *— 
So far the form of the inſtitution of the Lord's 
Supper, and its general nature as a memorial, 
bears a ftriking reſemblance to the form of the 
inſtitution, and general nature of the Paſchal 
Supper, as a memorial. ' 


II. The Paſchal Supper being an inſtitution | 
of the law delivered by Moſes, its true nature 


» Exod, xii. 11, 27. * Exod. xii. 14. 4 Exod. 
xli. 14, 17, 24, 27. Matt. xxvi. 26, &c. 1 Cor. 
xi. 23, &c. *'See the note on p. 54. at the end of 
the Appendix, * a 


and 


and ens as a part of ee law, un 
be learnt from what is declared concerns 
ing * in be-books af Noles. | 

In the hiſtory of the inſtitution of the Paſchal 
Supper, after reciting the directions for the 
particular manner in which the rite itſelf was 
to be celebrated, * it is immediately added, 
„ And this day thall be unto you for a memo- 
„ rial; and you ſhall keep it a feaſt to the 
Lord throughout your generations, and you 
„ thall keep it a feaſt by an ordinance for 
« ever,” And it is further faid,—* And ye 
% ſhall obſerve the feaft of unleavehed' bread 
« for in this ſelf fame day have I brought your 
« armies out of Egypt; therefore ſhall ye ob- 
« ſerve this day in your generations by an 
6 ordinance for ever.” i —Agreeably to which, 
when Moſes had commanded the people to kill 
the Paſſover, and given them particular direc- 
tions for the manner in which they were to kill 
it, at the firſt inſtitution, he added, . And it 
„ ſhall come to paſs, when ye be come to the 
e land which the Lord will give you, accord- + 
« ing as | be hath promiſed, that ye ſhall 11. 


— — 


. 


8 Exod. xi. 3-13. Ibid, ver. The. , Ibid, 
ver. 17. 
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ce this ſervice. And it ſhall come to paſs, when 
* your children ſhall ſay unto you, What mean 
e you by this ſervice? that ye ſhall fay, It is 
the facrifice of the Lord's Paſſover, who 
<« paſſed over the houſes of the children of 
f* Iſrael in Egypt, when he ſmote the Egyp- 
« tians, and delivered. our houſes.” * — Again, 
Thou ſhalt keep the feaſt of unleavened 
t bread ; thou ſhalt eat unleavened bread ſeven 
te days, as I commanded thee in the time ap- 
e pointed of the month of Abib; for in it thou 
te cameſt out from Egypt.” '—And thus again 

in the book of Deuteronomy, * Obſerve the 

e month Abib, and keep the Paſſover unto the 
Lord thy God; for in the month of Abib 

ede the Lord thy God brought thee forth out of 
* Egypt by night. Thou ſhalt eat no leavened 
4 bread with it: ſeven days ſhalt thou eat un- 
e leavened bread therewith, even the bread of 
« affliction ; for thou cameſt forth out of the 
e land of Egypt in haſte; that thou mayeſt 
* remember the .day when thou cameſt forth 
te out of the land of Egypt all the days of thy 
« life,” — And again, Thou ſhalt ſacrifice 


— 
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* Exod, xii. 2527. * Ibid, xxiii. 15. = Ch. xvi. . 
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the Paſſover at even, at the going down of 
si the ſun, at the ſeaſon that thou cameſt forth 


'« out of Egypt. — And thus we find Moſes 


ordaining a ſecond time, very ſoon aſter the 
inſtitution of this rite, — And thou ſhalt ſhew 
<« thy ſon in that day,” (when they ſhould 
celebrate the Paſſover in the promiſed land ;) 
* ſaying, this is done becauſe of that which 
c the Lord did unto me, when I came forth 
* out of Egypt. And it ſhall be for a fign 
<« unto thee upon thine hand, and for a me- 
* morial between thine eyes, that the Lord's 

e Jaw may be in thy mouth; for with a ſtrong 
* hand hath the Lord brought thee out of 
* Egypt. Thou ſhalt therefore keep this or- 
„ dinance in his ſeaſon from year to year. 


III. From all theſe repeated accounts of the 
inſtitution of the Paſſover, and the end for 
which it was inſtituted, delivered to the jewiſh 
nation by Moſes himſelf, the inſtitutor of the 
rite, and the only perſon authorized to declare 
the nature and deſign of the inſtitution ; 3 it 
n OO" | 


ts 


Iſt, 
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.. Iſt, That the Paſchal Supper was expreſsly 
_ inſtituted: for a ſtanding memorial of the mi- 
raculous deliverance of the Iſraelites out of 
Egypt; purpoſely intended to make them the 
more mindful of that law of the Lord n 
Moſes ſoon after delivered to them. 4 
2dly, That this was 'the-ouly Geben el db 
inſtitution of which Moſes made any mention, 
and conſequently its only deſign as a part of the 
jewiſh Law, and the only. one of which the 
Jews themſelves could have any conception. 
Zaͤly, That there were not any ſpecial pro- 
miſes annexed to the celebration of this rite, 
or any bleſſings to be expected from it, but 
thoſe promiſed to obedience to all the (poſitive 
injunctions in general of the law of Moſes, 
And therefore, 
Athly, That the Paſchal Supper was pre- 
ciſely.— A religious memorial of the deliverance 
of the Iſraelites out of Egypt, and the mira- 
culous manner in which it was accompliſhed ;-- 
and nothing more and had no. other benefits 
attending the celebration of it, than thoſe which 
attended the celebration of all the other poſitive 


rites in general of the jewiſh Law; viz. the 


bleſſings there promiſed to all intentional obe- 
dience to God, and the natural good effects of 
| the 
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this inſtance eſpecially had a manifeſt tendency 
to excite and improve every ſentiment of gra- 
titude to God, and obedience to all his com- 


IV. As the celebration of the Paſchal Supper 
had no peculiar bleſſings an nexed to it, fo neither 
was there any puniſhment denounced for the 

omiſſion of it, but what was equally threatened 
for the omiſſion,” or tranſgreſſion, of any other 
of the ou poſitive rites of the n law. ? 


Ve. Gives the Paſchal Supper was to thi 1 
nothing more _ a religions memorial, m_ 


_— —— _Y ud. 
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y For the aux. of this compare ed xii. 155 19. 
with Exod. xxx. 33. XXXl. 14. Levit. vii. 20, 21, 25, 
27. Xvii. 4, 9. Xxiii. 29. Numb. xv. 32 — 36. xix. 13. 
The general reaſon for denouncing one uniform puniſh- 
ment againſt all theſe direct tranſgreſſions of the plain and 
poſitive injunctions of the law, is given us in Numb. xv. 
30, 31. The ſoul that doth ought preſumptuouſly, 
„whether he be born in the land or a ſtranger, the 
© ſame reproveth the Lord; and that ſoul ſhall be cut off 
« from among his people. Becauſe he hath deſpiſed the 
« word of the Lord, and hath broken his command- 
ment, that ſoul ſhall be utterly cut off; his iniquity 


** ſhall be upon him.“ | 
tively 
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eh enjoined by their law, without any pe- 
culiar benefits annexed to the celebration, or 

any peculiar puniſhment to the omiſſion of it, 
and in reality not productive of either ;—no 
reſemblance which our Lord might deſign the 
rite he himſelf inſtituted ſhould bear to the 
Paſchal Supper, can poſſibly make the Lord's 
Supper any thing more than — A religious 
memorial poſitively enjoined in the law of 
Chriſt; Or be the cauſe of annexing to the 
celebration of it any peculiar benefits what- 
ever; or to the omiſſion of it any peculiar 
evils whatever ;—Or indeed any benefits, or 
evils, but thoſe which are univerſally annexed 
to obedience, and denounced againſt diſobe- 
dience, to the commands of our Lord, by the 
general principles and terms of the chriſtian 
diſpenſation; which have been explained al- 
ready in Propoſitions XIII. and XIV. 


N U M. 


NUMBER II. 


Tur Chriſtians at Corinth having allowed 
themſelves in the practice of partaking of 
the religious feaſts in the heathen temples, upon 
the flefly of thoſe victims which had been offered 
in facrifice to their idols; and having, as it 
ſhould feem from 1 Cor. ch. viii. ver. x. con- 
tended for the harmleſsneſs of the practice, from 
their full conviction of the folly of all idol wor- 
ſhip; St. Paul ſets himſelf to convince them of 
its impropriety, and in the end abſolutely for- 
bids it, as unlawful in any one who embraced 
the faith in Chriſt. 

In 1 Cor. ch. vii. he urges, that W in 
general they did this without any religious re- 
gard to the heathen idols; yet there were ſome 
among them not ſo free from all tendency to 
idolatry, who would be induced by their ex- 
- ample to do the ſame with a real religious 
regard to the heathen idols; and thus be ſe- 
duced into a degree of finful idolatry.—In 
ch. ix. he further preſſes upon them the duty 


of abſtaining from this practice, from a bene- 


' 4 See Prop. XXIV. page 32, 34. 
volent 
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volent regard to the ſafety of their weaker 
brethren; by enumerating ſeveral particulars in 
which he himſelf had always abſtained from 
what he had a full right to have done, merely 
with a view to promote the good of thoſe who 
had embraced the chriſtian faith.— In ch. x. 
he proceeds to diſſuade them from this practice, 
as dangerous even with reſpect. to themſelves, 
notwithſtanding they thought themſelves ſecure 
from receiving any prejudice from it; by re- 
minding them, from ver. 1 to 14, of ſeveral 
inſtances in which their forefathers the Iſraelites, 
notwithſtanding the miracles which they were 
| ſenſible had accompanied their deliverance from 
Egypt, drew upon themſelves the diſpleaſure 
of God, not only by various acts of diſobedi- 
ence, but even by acts of idolatry itſelf; and 
thoſe of a ſimilar nature to the idol feaſts which 
the Corinthians had allowed themſelves to fre- 
quent. In concluſion, the Apoſtle finiſhes his 
arguments againſt the practice in queſtion, from 
ver. 15 to 22, by ſhewing, from one obvious 
conſequence of afliſting, as well at the Jewiſh 
religious Feaſts, as at the Chriſtian Euchariſt, 
that partaking of the Idol Feaſts in the Heathen 


Temples, was an evident overt act of Idolatry ; 
| and 
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and therefore abſolutely unlawful in all who 
embraced the chriſtian faith. _ 

The paſſage itſelf, in which he makes this 
mention of the chriſtian Euchariſt, and which 
is here neceſſary to be conſidered ; in order to 
know, whether it may afford. us any inſight 
into the nature of this rite, in addition to what 
has been deduced from the inſtitution itſelf; 
together with ſuch directions as St. Paul thought 
fit to give the Corinthians, for regulating their 
conduct with reſpect to eating meat which had 
been offered in ſacrifice to idols, even in the 
houſes of the heathens, is as follows. 


1ſt r Erin. Cor. ch. x. ver. 14. to ch. xi. 


ver. 1. 


0 Wherefore, my dearly beloved, flee from | 
idolatry. 

. ſpeak a as to wiſe men; judge ye what 
I fay. 

16. The cup of blefng, which we bleſs, is 
it not the communion of the blood of Chriſt ? 
The bread which we break, is it not the com- 
munion of the body of Chriſt ? © 

17. For we, being many, are one bread and 
one body; for we are all n of that 
one bread, 


I8, Pcl:old 
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18. Behold Iſrael after the fleſh; are not 
they which eat of the ſacrifices ee of 
the alta? 

19. What ſay I then? That the idol is any 
thing; or that which is offered in lacrifice to 
idols is any thing? | 

20. But T ſay that the things which the 


- Gentiles ſacrifice, they ſacrifice to devils, and 
not to God: and I would not that ye-ſhould 


have fellowſhip with devils. 

21. Ye cannot drink the cup of the Lord, 
and the cup of devils: ye cannot be partakers 
of the Lord's table, and the table of devils. 

22. Do we provoke the Lord to jealouſy ? 
Are we ſtronger than he? 
23. All things are lawful for me, but all 


things are not expedient : all things are lawful 


for me, but all things edify not. 
24. Let no man ſeek his own, but every 


man another's wealth. 


25. Whatſoever is ſold in the ſhambles, that 
eat ; aſking no queſtions for conſcience fake. 

26. For the earth is the Lord's, and the 
fulneſs thereof, 

27. If any of them that believe not bid you 
to a feaſt, and ye be diſpoſed to go; whatſoever 
is ſet before you eat; aſking no | ma for 
conſcience lake. | 


28. But 
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28. But if any man ſay unto you, This is 
offered in ſacrifice to idols, eat not; for his ſake 
that ſhewed it, and for conſcience ſake: For 
the earth is the Lord's, and the fulneſs thereof.] 

29. Conſcience, I ſay, not thine own, but 
of the other's : for why is my liberty judged of 
another man's conſcience ? 

30. For if I by grace be a partaker; why 
am I evil ſpoken of, for that, for which J give 
thanks ? 3 

31. Whether therefore ye eat, or drink, or 
whatſoever ye do, do all to the glory of God. 

32. Give none offence, neither to the Jews, 
nor to the Gentiles, nor to the church of God. 

33. Even as I pleaſe all men in all things; 
not ſeeking mine own profit, but the profit of 
many, that they may be ſaved. 

Ch. xi. 1. Be ye followers of me, even as I 


alſo am of Chriſt. 


We have here before us St. Paul's whole 
reaſoning in this paſſage concerning the Lord's 
Supper. And to determine the true meaning 
of what he has here ſaid relating to this rite, 
it is abſolutely neceſſary, in the firſt place, to 
fix the ſenſe of ſome words in the original, 
which are of importance to it, and whoſe 

F meaning 
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meaning has been made matter of doubt; by 


enquiring into the ſenſe in which the fame 
words are uſed by St. Paul upon other occa- 
ſions, as well as by the other Apoſtles through- 


out the New Teſtament. 


Renee 1. In ver. I 5, the clauſe tranſ- 


lated -I ſpeak as to wife men is in the ori- 
ginal----"v5 Pporcs Ayo; and St. Paul always 
uſes the word Gpoupos for a perſon of ſenſe, 


judgment, or diſcretion : when he ſpeaks of a 
perſon of ſcientific knowledge, he uſes the 


word coÞoc. 
In this manner Opens is uſed by St. Paul in 


x Cor. iv. 10. 2 Cor. xi. 19. Epheſ. i. 9. 


And fo by Matthew vii. 24. x. 16. xxv. 2, 4, 
8, 9. And Luke ii. 42. xvi, 8. | 
St. Paul uſes-- p. -for a perſon of ſcientific 


knowledge, Rom. i. 14, 22, 1 Cor. i. 17, 


% 27. i. 2,8, 6. I. 10; 
18, 19. 2 Cor. i. 12. And fo Matt. xi. 25. 
xii. 42. And Luke x. 21. Acts vii. 22. 
He once uſes even- cepos- in the ſenſe of, 
prudent, ſenſible, diſcreet. Epheſ. v. 15. 
This clauſe therefore in ver. 15. ought to 
be tranſlated, —/ adareſs myſelf to you as to men 
of ſenſe and diſcretion; Judge yourſelves of what 
I. h. 
Remark 


wn ts Sa So. 
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Remark 2. The next words in the original 
whoſe meaning has been made matter of dif 
pute, and upon the ſuppoſed meaning of which 
all the notions which have ever been embraced 
of ſomething myſterious in the nature of the 
Lord's Supper have been chiefly, if not en- 
tirely founded; are- Ken in ver. 16; and 
Kowvos in ver. 18 and 20; and gere in ver. 17, 
21, and 30. 

— | 
1ſt, Signifies merely the connection, partici- 
pation, partnerſhip, agreement, &c. of one 
perſon or thing with, in, or of, another perſon 
or thing; without any referenee whatever to 
the joint participation, &c. of more than one in 

the ſame thing. 

As 2 Cor. vi. 14. viii. 23. Epheſ. iii. g. 
Philipp. ii. 1. iii. 10. 1 Tim. v. 22. Philem. 
17. And 1 Pet. v. 1. 2 Joh. 11. And this 
is exactly the manner in which it is uſed in the 
very paſſage in queſtion, t Cor. x. 16. 

2dly, Where ſeveral perſons or things are 
ſpoken of as partaking of any thing, this word 
itſelf does not expreſs collectively the joint 
participation of all; but ſimply the diſtinet 
participation of each: That is, in other words, 

2 Ir 
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it expreſſes the mere participation itſelf, and 
nothing more. 1 

As Rom. xv. 27. 1 Cor. i. 9. 2 Cor. i. 7. 
xiii. 13. Gal. ii. 9. Heb. ii. 14. x. 33. 1 Pet. 
iv. 13. 2 Pet. i. 4. 1 John i. 3, 6, 7. Matt. 
xxili. 30. Luke v. 10. And fo it is uſed like- 
wiſe in the paſſage before us, 1 Cor. x. 18, 20. 
zzadly, When St. Paul would expreſs, in this 
word itſelf, the idea of the joint partaking, &c. 
of more than one in any perſon or thing, he 
diſtinguiſhes his meaning by prefixing to it the 
| particle cv. 1 
As Rom. xi. 17. 1 Cor. ix. 23. Epheſ. v. 11. 
Philipp. i. 7. iv. 14. And ſo John, Rev. 
. | 
luer EN¹ Hr Nr 

1ſt, Signifies merely one perſon's or thing's 
partaking of, agreeing with, &c. another perſon 
or thing; without any reference whatever to 
the joint partaking, &c. of more than one in 
the ſame thing. 


The word xorwna ſometimes ſignifies benevolent 
aſſiſtance, or charitable contribution towards thoſe who 
ſtand in need of it. As Rom. xii. 13. xv. 26. 2 Cor. 
viii. 4. ix. 1, 12. Gal. vi. 6. Philipp. i. 5. iv. 15. 
Heb. xiii. 16. And ſo Acts ii. 42. But with this 
application of it we have here no concern, and when 


uſed in this ſenſe it is eaſily diſtinguiſhed, 
As 
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As 1 Cor. ix. 10. x. 30. 2 Cor. War 
Heb. ii. 14. 
 2dly, When ſeveral — 1 or things are 
ſpoken of, as partaking, &c. of any thing, this 
word itſelf does not expreſs collectively the j Joint 
partaking of all, but ſimply the diſtinct par- 
taking, agreement, &c. of each, with the thing 
ſpoken of: that is, it ſignifies the participation 
itſelf, and nothing more. 8 

As 1 Cor. ix, 12. Heb. iii, 1, 14. vi. 4. 
xii. 8. And in the paſſage before us, 1 Car. 
1. 1% 21- 

zaͤly, When St. Paul would expreſs, in this 
word itſelf, the idea of the joint partaking, 
joint agreeing, &c. of ſeveral together in any 
perſon or thing, he diſtinguiſhes his meaning 
by prefixing to it the particle--ow. 

As Epheſ. ti. 6. v. 7. 

4thly, The words lere xeu and KOWWvEW, ETON 05 
and owes, are uſed ſynonimouſly, as well in 
the internal or ſpiritual, as the external or ma- 
terial ſenſe. 

As 2 Cor. vi. 14. Heb. i ü. 14. iii. I, 14. vi. 4. 
So particularly Luke v. 7. compared with 
v. 10. And fo likewiſe in the very paſlage 
under conſideration ; as will appear by com- 
paring 1 Car. x. 16. with ver. 17.* 


—_—__. 


_# See the note on p. 69. at the end of the Appendix. 
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From theſe indiſputable proofs of the ſenſe 
in which St. Paul uſes theſe words it is abun- 
 dantly plain, that they muſt be interpreted in 
the fame ſenſe reſpeQively in thoſe verſes where 
they occur in 1 Cor. ch. x. And more eſpe- 
cially, as what is of the utmoſt importance to 
the true interpretation of ver. 16, it appears 
from theſe proofs, that St. Paul having here 
made uſe of the ſimple word uon, not the 
compound ovyxoworic, its true and whole mean- 
ing in this verſe muſt be---each perſon's partak- 
ing, or participation, of the body and blood 
there mentioned, and nothing more. 3 
And the true ſenſe of x«wwe in this paſſage 
being thus aſcertained from St. Paul's undoubted - 
uſe of it in other places; it is of great moment, 
I apprehend, to obſerve further, what, as far 
as I know, has never yet been properly attended 
to, that though St. Paul has actually inſerted 
this word only in the latter part of each of the 
queſtions he here aſks, the obvious ſenſe of the 
queſtions themſelves abſolutely requires it to 
be underſtood in the firſt part of each queſtion 
likewiſe. The cup or wine itſelf, in this rite, 
is the blood of Chriſt ; but it muſt be the par- 
taking of the cup, that is the partaking of the 


| f See the note on page 70, at the end of the Appendix. 
blood 
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blood of Chriſt: in like manner the bre id itſelf 
is the body of Chriſt; but it muſt be- the par- 
faking of the bread, that is the partaking of the 
body of Chriſt. This is ſelf-evident. And from 
this obſervation joined to the foregoing, in 
which the meaning of ene was aſcertained, 
it neceſſarily follows, that in order to compre- 
hend St. Paul's true meaning, we muſt here 
underftand by be cup, and the bread, the xowona, 
or partaking of the cup and the bread, in the 
firſt part of theſe queſtions; to anſwer to the 
nano, or partaking of the body and blood in 
the laſt part of them. 
There is till another particular, of the ut- 
moſt importance to the meaning of St. Paul in 
this verſe, and the nature of the rite concerned, 
which it is abſolutely neceſſary to clear up, be- 
cauſe it has been made matter of much doubt; 
and that is, the true ſenſe in which the bread 
and wine are here ſtyled tbe body and blood of 
Cbriſt. And this will appear extremeiy plain, 
merely ' from confidering the acknowledged 
meaning of the ſame form of expreſſion in the 
appointment of the jewiſh Paſchal Supper; 
from which Jeſus evidently borrowed it, when 
he applied it to the rite he himſelf ordained. 


ͤ— 


* See the nate on page 71, at we end of the "6 


pendix. | 
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As in the inſtitution of the Paſchal Supper it 
is ſaid of the lamb killed and eaten in the man- 
ner preſcribed, I 1s the Lord's Paſſover ;* ſo 
in the inſtitution of the rite before us Jeſus ſaid, 
of the bread and wine taken as he directed, 
This 18 my body; This 1s my blood of the New 
Teſtament ;--or--This Is the New Teſtament in 
my blood. $6396 IR, Dias 

And as the Paſchal Lamb, killed, dreſſed, 
and eaten as enjoined, was not the action itſelf 
of the Lord's pafling over the houſes of the 
Iſraelites in Egypt; but preciſely a religious 
memorial of that tranſaction, called by its 
name; and expreſsly declared to be ſo at the 
very time of the inſtitution ; ?---So the bread 
and wine taken as Jeſus commanded, are not 
the body of Chrift, and the blood of Chriſt in the 
New Teſtament, - themſelves ; but preciſely re- 
ligious memorials of them, called by their 
names; and expreſsly declared to be fo, by 
Jeſus himſelf, in the words of the inſtitution. * 
In this ſenſe therefore, and in no other, muſt 
St. Paul have meant to aſk, whether the par- 


= Exod, xii. 11. 1 See Exod, xii. 14. and more at | 
large in No. I. of this Appendix. See Luke xxii. 19. 
and 1 Cor, xi. 24, 25. 


taking 
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taking of them was not the partaking of the 
body and blood of Jeſus, in the paſſage under 
conſideration. 

From theſe ſeveral remarks that 8 now 
been made it appears, that in order fully to 
expreſs the true ſenſe of St. Paul, and nothing 
but his ſenſe, i in ver. 16, it muſt be tranſlated - 
in the following manner, 

Ver. 16. The partaking of the cup of ble eſfng, 
hich wwe bleſs,” is it not, to each of us, the par- 
taking of the memorial of the blood of Chriſt? 
The partaking of the bread which we break, is 
it not, to each of us, the partaking of the me- 
morial of the body of Chriſt # | 


Remark 3. We tranſlate ver. 17 thus; 
For we, being many, are one bread, and'one body ; 
for we are all partakers of that one bread. 
| Now though a meaning may be collected 
from it even thus tranſlated, certainly the figure 
by which we are called one bread is extremely 
forced and unuſual. It is at the ſame time 
obſervable, that through the whole argument 
Bt. Paul has not made even the leaſt uſe of it; 
but argued entirely from that plain and familiar 
figure of ſtyling all one body, If therefore the 
original will admit of being properly tranſlated, 

| ſo 
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ſo as to free the paſſage from this forced and 
unuſual figure, which is not only uſeleſs, but 
even embarraſſes the ſenſe, it ought to be ſo 
interpreted; and it has long been obſerved, 
that it may with the ſtricteſt propriety be tranſ- 
lated thus: Becauſe the bread is one, we who 
are many (cr, we all) are one bedy; for we all 
| partake of the one bread. 
This renders St. Paul's meaning juſt, aal 
and clear. He firſt ſtyles the bread---one bread ; 
_ evidently becauſe it is partaken of by all as the 
repreſentative of one and the ſame thing; and 
then he argues, —Becauſe the bread fo partaken 
of is one, all who thus partake of it are one 
body; that is, One collective body of Chriſtians, 
diſtinguiſhed from all other collective bodies, 
by the celebration of this peculiar chriſtian rite, 
A conſequence ſo clear, that he might well 
leave it to the Corinthians themſelves to judge 
of its evidence and truth. This therefore J 
apprehend muſt be admitted as the true inter- 
pretation of this verſe. * | 


Remark 4. To remove all obſcurity from 
St. Paul's meaning in this whole paſlage it is 


See the note on page 74, at the end of the Appendix. 
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neceſſary 
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neceſſary to obſerve, that 924.095 and alfi, 
in ver. 21, 22, which we tranſlate, devils, ought 
to be rendered, Demons; that is, falſe idol 
Lords, worſhipped by 'the heathens as media- 
tors between their ſuperiour gods, Seo, and 
Where the word Japon is uſed in the New 
Teſtament to expreſs the object of heathen wor- 
ſhip, as in this paſſage, it muſt always, I appre- 
hend, be tranſlated demon, b ſignifying the inter- 
mediate object of their worſhip. And that it 
ought to be ſo tranſlated here is further manifeſt 
from hence, that the whole force of the argu- 
ment which St. Paul here urges to deter the 
Corinthians from all approaches to idolatry, by 
frequenting the feaſts upon thoſe ſacrifices 
which were offered by the heathens to their 
Jziponz, does not in any degree depend upon 
their being evil beings, or devils; but merely 
upon their being Idols, or falſe objects of wor- 
ſhip; ſo that no one could. with propriety, or 
even innocence, offer worſhip to the one only 
true God, and to theſe Dæmons, or vain Idols, 
likewiſe. | | 


As Acts xvii. 18, 22. 1 Tim. iv. 1. 


| Theſe 


* 


ace 
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Theſe points ſettled, the whole paſſage be- 
fore us, containing the argument St. Paul here 
infiſts on, and ſome conſequences he draws 
from it for the direction of the Corinthian 
diſciples in the point to which it relates, may 
now be clearly and ſatisfactorily explained. 
Through the whole of it the Apoſtle has ex- 
preſſed himſelf, as he uſually does, with great 
conciſeneſs ; and left ſomething to be ſupplied, 
though nothing but what is obvious, in order 
fully to expreſs his meaning. Thus it is evident 
that ver. 17 wants ſomething to connect it with 
ver. 16; and to prove the point intended by it, 
and connect it with yer. 18. And, of the 
other yerſes, part require, and all will admit 
ſome inſertions, to make them expreſs their 
whole meaning and deſign; as it is apprehended 
will now be clearly ſeen, by the nt fully 
but exact and cloſe illuſtration, 


1 Cor. chap. 10. 


Ver. 14. Wherefore, my beloved pn, fee 
from idolatry. 


15. T addreſs myſelf to you as to men of ſenſe 
and diſcretion ; paſs ſentence yourſelves upon the 
force and propriety of what I advance. | 


16. The 
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16. The partaking of he cup of Bleſſing, 
which we bleſs, is it not to each of us the par- 
taking of the memorial of the blood of Chriſt 
ſhed for us? The partaking of the bread which - 
we break, is it not to each of us the partaking of 
the memorial of be body of Chriſt, given or 
broken for us? And is not our partaking 
of theſe memorials of the body and blood of 
Chriſt, in the manner in which he commanded 
his diſciples to partake of them, a public virtual 
declaration that we are his diſciples ? This muſt 
| certainly be allowed; for— 

17. Becauſe the bread, thus taken by us all, 
is One; i.e. is the memorial of one and the 
fame thing, the body of Chriſt ; we, being many, 
are one body; i. e. we become one body, viz. 
of Chriſt's profeſſed diſciples ; for we are all 
partakers of the one bread; viz. that bread, 
which ſo partaken of, is to each of us the 
memorial of one and the fame thing,---Chriſt's 
body broken for us. 

It is plain then, that our partaking of the 
bread which we break in this manner, and of 
the cup which we bleſs in this manner, is a 
virtual public declaration, that we are each of 
us diſciples of Chriſt. —Nor is this apparent, 
virtual declaration peculiar to the performance 

| of 
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of this chriſtian rite alone; the caſe 1s exactly 
the fame in the jewiſh worſhip. 

18. Behold Iſrael after the fsb: walkder 
how the caſe ſtands with reſpect to the Jews :-- 
Are not thev which eat of the ſacrifices partakers 
of the altar ? Is not every one who eats of the 
jewiſh ſacrifices underſtood to profeſs himſelf, 
by eating of them, a diſciple of Moſes, and a 
worſhipper of the God of the Jews, to whom 
the ſacrifice he eats of is offered up, and the 
altar profeſſedly conſecrated ? 

19. What ſay I then? What then need ' 
aſſert to make good the point of which I would 
convince you; viz. That it is improper for you, 
as Chriſtians, to frequent the idol feaſts of the 
Gentiles? Need I affert---That an idol is any 
thing? any real ſuperiour being ?—Or, that 
which is offered in ſacrifice to 1dols is any thing? 
any thing of ſuch a nature in itſelf, after having 
been offered to idols, that eating it can pollute 
you; and that you ought not to frequent the 
idol feaſts on that account? 

Certainly I have no occaſion to aſſert this to 
prove my point, nor do I affert it : and there- 
fore, your denying this, and being free from all 
miſtaken prejudices of this ſort, cannot poſſibly 
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be any anſwer to my objections to your fre- 
CY the idol feaſts. 

But, what I aſſert is, that the * 
which the Gentiles ſacrifice, they ſacrifice to 
Damons, and not to God :—to falſe, imaginary, 
intermediate Lords, not to the one true God: 
And I would not that ye ſhould have connection 
with Daemong,;—And what J contend for is, 
that you, who profeſs yourſelves worſhippers of 
the one true God, ought not to have any con- 
nection whatever with falſe i imaginary Gods; 
which you muſt neceſſarily appear to ſome to 
have, ſo long as you frequent thoſe idol feaſts, 
which are conſidered as acts of religious wor- 
ſhip to the idols, or imaginary dzmons, in 
honour of whom they are held. 

The reaſon why I oppoſe your allowing 
yourſelves to appear thus connected with idols, 
or falſe imaginary Gods, .1s nothing more than 
the plain ſelf-evident impropriety of the thing. 

21, Ye cannot drink the Lord's cup, and the. 
cup of demons :—If ye drink the cup profefledly 
conſecrated to the Lord in the rite inſtituted by | 
Jeſus, and by ſo doing profeſs yourſelves diſ- 
ciples of Chriſt, and worſhippers of the- one 
true God; evident it is, that you cannot either 
conſiſtently, or innocently drink a cup conie- 

crated 
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erated to falſe Gods, at the feaſts held in their 


temples; by drinking which you appear to 
profeſs yourſelves worſhippers of thoſe idols or 
falſe Gods: -V cannot partake of the Lord's 
table, and the table of damons :-»<If ye partake 
of the table conſecrated to the Lord, in the rite 


inſtituted by Jeſus, and by ſo doing profeſs 


Fg 


yourſelves diſciples of Chriſt, and worſhippers 


of the one true God; evident it is, thar you 


cannot either conſiſtently, or innocently, par- 
take of a table conſecrated to falſe, imaginary 
Gods, in the Temples of thoſe Gods; by doing 
which you appear to profeſs yourſelves wor- 
ſhippers of thoſe idols, or falſe Gods. 

You cannot indulge yourſelves in this practice 
without provoking the jealous anger of the 
Lord, by this apparent act of idolatry : for by 
idolatry more eſpecially, you very well know, 
the jealous anger of the Lord will certainly be> 
excited. © Let me then aſk you— 

22. Do we provoke the Lord to jealouſy ?--- 
Do you really chuſe to ſtir up the jealous anger 

| of 


—_— 


„ 


5. Vide the ſec | 


4 Biſhop Pearce oblery upon the place (ſeg his Com- 


- mentary, vol. 2. p. 257.) that tde word in the original 
does not neceſſarily ſignify Jealouſy : but when we con- 


ſides 
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of the Lord againſt you, by being guilty of 


this act of apparent idolatry ? Are we ſtronger 


than be? Are you able to ſecure yourſelves 


from the effects of that wrath of God, which 
your continuance in this act of apparent ido- 
latry will certainly draw upon you? 


As I have already ſaid, to you, who 


have knowledge ; who know that an idol is no- 


thing, no real God ;* and that what 7s offered 8 
to idols is nothing, nothing in, itſelf capable o ß 


polluting you by eating it; to you, as far as 
concerns yourſelves only, there cannot be any | 
harm in the mere action of partaking of things 
offered to idols, I grant therefore, that if the 
matter was to be conſidered with reſpect to 
yourſelves only, it would be allowable for you 
to do it, But will you therefore contend, that 
there cannot be any good reaſons againſt it? 
23. All things are lawful for me, but all 
things are not expedient :—Becauſe an action is 
ſuch, that conſidered with Ss to: pk | 


ſider the ſecond Commandment, v we may, I hob. " 

poſe, with peculiar propriety tranſlate it, jealous anger, | 

in this particular paſſage ; where the, giving countenance 

to idolatry is the very offence againſt which the Apoſtle 

is cautioning the Corinthians. 5 
2 1 Cor, viii. 1. Ch. viii, 4. 1 Ch. x. 19. 


1 only, 
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only, it would not be criminal in me; it does 
not follow, that therefore it muſt be profitable, 
or expedient.— All things are lawful for me, 
but all things edify not: Becauſe an action is 
ſuch, that conſidered with reſpect to myſelf 
only it would not be criminal in me; it does 
not follow, that therefore my doing it will con- 
tribute to the edification and good of others. 
Certain it is, that though your partaking of 
idol feaſts cannot be prejudicial to you, abb have 


knowledge to prevent it; yet may your ex- 


ample in this inſtance, as I have already told 
you, i be of great prejudice to ſuch of your 
fellow Chriſtians, as have not an equal degree 
of knowledge in theſe particulars with your- 


ſelves. The immediate conſequence of which 


can be no other than this; that you muſt regu- 
late your conduct in this particular, as in all 
others, by the extenſive principles of that ſincere 
benevolence enjoined in the law of Chriſt. 

24. Let no man ſeek his own) but every man 
' another's good, Let no man, in any inſtance, 
for a ſatisfaction to himſelf, do what he knows 
will be attended with real miſchief to others; 
but forego any ſuch lag to himſelf, for the 


** 3 4 — 
= 


* 2 


hd x Cor, viii, I, 4. e Cn. Viti. 7, 9—13. 
ſake 
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ſake of promoting the good of others. Let no 
man therefore frequent idol ſeaſts in the heathen 
temples, for his own gratification; but abſo- 
lutely abſtain from them, that he may not ſet 
an example, which will prove in the end pre- 
judicial to others. 
The extenſive principles of ſincere chriſtian 
benevolence, if properly attended to, will clearly 
teach you what courſe you have to purſue, with 
regard to this matter, un all occaſions. As 
firſt, 

25. Whatfoever is fold in the ſhambles, that 
eat, aſking no queſtions for conſcience ſake.— 
Whatever meat you find publicly expoſed to 
fale, in the cuſtomary manner, make no ſcruple 
of eating, without making any enquiry into the 
particular occaſion. on which it was killed 
For though it ſhould have been part of a facri- 
fice offered to idols, as this is not known, nor 
ſuppoſed to be known to you, your eating it 
cannot poſſibly miſlead, or give offence to 
any one, Gl 

26. For the earth is the Lord's, and the Fal- 
neſs thereof. For, as every good thing with 
which the earth abounds is created by the one 
true God; certainly we may partake of them 

G : all, 
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all, where no particular circumſtance * 
as given us by him.— Again, 

27. If any of them that believe not bid you ts 
u feaſt, and ye be diſpoſed to go, whatſoever is 
ſet before you, eat; aſting no queſtions for con- 
ſcience ſake, -By this means, as before, your 
eating what is ſet before you cannot miſlead, 
or give offence to any one. 

28. But if any one ſay unto you, This has been 
offered in ſacrifice unto idols, eat not; for his 
ſake that ſhewed it, and for conſcience ſake, — 
For, by cating in this caſe, you may ſet a pre- 
judicial example to him who informed you it 
had been offered to idols ; which by the laws 
of chriſtian charity juſt mentioned you ought 
conſcienciouſly to avoid. For the earth is the 
Lords, and the fulneſs thereof. For, ſince every 
good thing with which the earth abounds is 
created by the one true God, you ought not to 
partake of any of them under ſuch circum- 
ſtances, as may give room to others to con- 
clude, that you attribute them to idols, or falſe 


N gods. * 


„— a. 5-4 


* Such appears to be the natural meaning of this clauſe 
in this place, if the repetition of it here be genuine; 
which however there ſeems reaſon to believe it is not, 
as it is a manifeſt interruption to the reaſoning of the 
pe 


29. Conſcience, 
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29. Conſcience, I 7 , Ie thine own, but of 


tbe other's —But, miſtake me not; I do not 


mean, that in this cafe you ſhould abſtain for 
any ſcruples you ought to entertain in your 
own minds; but purely as a duty of chriſtian 
benevolence, that you may not give offence to 
him who told you, or be the means of leading 
him into error.— For, why is my liberty judged 
of another man's conſcience? — For certainly there 
cannot be any good Teaſlon, why. I ſhould 


abridge myſelf of a liberty which is innocent 


in me, but this; That I ought to ayoid ſhock- 
ing the prejudices of another, and leading him 
into evil. — That there is no reaſon reſpecting 
myſelf only, why I opght to abſtain from eat- 
ing, in this caſe, is plain :— 

30. For if I by grace! be a partaker ; ab 
am I evil ſpoken of, for that, for which I give 
thanks ?—For if I partake of any thing with 
proper thankfulneſs to God, from whom it 
originally comes ; there cannot be any reaſon 
whatever, relating to myſelf alone, why I 
ſhould be evil ſpoken of, for partaking of that, 
for which I am properly thankful to the Creator 
of all things. 


„»» 


1 It ought to ET tranſlated ch thankſgiving —see 
Bp. Pearce on the place. Commentary, vol. II. p. 259 | 
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It is evident there cannot be any; and there- 


fore, the rule by which you muſt conduct - | 


yourſelves in this whole affair, is the great law 
of chriſtian charity juſt mentioned. 

31. Whether therefore ye eat or drink, or 
avhatſoever ye do, do all to the glory of God,— 
With regard therefore to the point under con- 
ſideration, as well as to every other, be careful 
to act in ſuch a manner, upon every occaſion, 
as plainly to ſhew yourſelves ſincere worſhippers 
of the one true God, in oppoſition to every the 
leaſt appearance of idolatry. 

32. Give none offence, neither to the Jews, nor 
to the Gentiles, nor to the church of God.—Be 
careful not to place any ſtumbling- block in the 
way of the unbelieving Jews and Greeks, which 
may prevent their converſion to the faith in the 
one true God, in the goſpe]; and neither to 
give offence to your weaker chriſtian brethren ; 
nor to be the means of leading them into any 
practice, which they themſelves eſteem ſinful. 
33. Even as I pleaſe all men in all things, 
not ſecking mine own profit, but that of the many, 
that they may be ſaved. —In acting thus you will 
do no more than I myſelf do; for it is my rule, 
on all occaſions, to prefer the good and ſalvation 
of others to my own immediate eaſe and ſatiſ- 


faction. 
5 Ch. xi. 
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Ch. xi. 1. Be ye followers of me, even as I 
alfo am of Chriſt. —As in this I have ſet Chriſt 
before myſelf for my example, ſo ought you 
to take me for your's. | 


From this illuſtration of the whole paſſage 
before us, which, if I miſtake not, renders 
St. Paul's method of arguing in it clear, perti- 
nent, and concluſive; and which is founded on 
the true meaning of his words, as they are 
uſed by St. Paul himſelf, and the other ſacred 
writers, throughout the New Teſtament ; it is 
obvious, that through this whole paſlage, the 
Apoſtle has not either expreſsly aſſerted, or ſaid 
what implies, any thing concerning the nature 
of the Lord's Supper, more than this; — That 
the celebration of this rite was neceſſarily to 
be conſidered, and always actually was con- 
ſidered, as a public profeſſion, by every perſon 
who aſſiſted at it, that he himſelf was a be- 
liever in Chriſt, and a worſhipper of the one 
true God. 

The whole ſtrength of St. Paul's argument 
in this paſſage, as far as it relates to the Lord's 
Supper, is founded on this conſideration, and 
this only; the inference he draws requires no 
other pg to be allowed, to make it valid 


8 + and 
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and complete; nor will the uſe to which he 
has here applied it, admit of any other con- 
ſideration to be added to it. No other con- 
cluſion therefore, relative to the ſpecific nature 
of the Lord's Supper, can poſſibly be drawn 
from any thing the Apoſtle has here ſaid relat- 
ing to it, than this; — That celebrating the 
Lord's Supper muſt certainly be conſidered as a 
virtual declaration, on the part of each com- 
municant, that he is a believer in Jeſus, and a 
worſhipper of the one true God, in oppoſition 
to every ſpecies of idolatry.— And this certainly 
was a truth ſo evident, that St. Paul might well 
appeal to it, in the manner he has; and leave 
it to the ſenſe and diſcretion of the Corinthians 

themſelves, to paſs ſentence upon the manifeſt 
truth and propriety of the concluſion he drew 
from it, for the future regulation of their own 
conduct. 8 


After the full enquiry we have now made 
into the true meaning of St. Paul in his iſt 
Epiſtle to the Corinthians, ch. x. 14, &c. 
no ſuſpicion, it is hoped, can ſtill remain, 
that any particular information relative to the 
ſpecific nature and deſign of the Lord's Supper 
can poſſibly be drawn from what St. Paul has 


there 
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there ſaid concerning it. But ſince a remark- 
able argument has been founded upon this 
particular paſſage, which appeared to its very 
eminent author, Dr, Cudworth, and has ap- 
peared to others of the greateſt name ſince 
"him, as an abſolute demonſtration, that the 
Lord's Supper is a rite of a very different nature 
from what we have yet found it to be; it will 
add to our ſatisfaction upon this point, though 
it is by no means neceflary, if by taking a view 
of what Dr. Cudworth has advanced in favour 
of that opinion, which he was the firſt pro- 
poſer of, and imagined he had demonſtrated, 

we can ſhew it to be founded in miſtake. 
This therefore will be particularly conſidered 
in No. VI. of this Appendix. | 


* 
* 


gSee in particular a treatiſe entitled, A Rational 
Account of the Nature and End of the Sacrament of 
the Lord's Supper, by Biſhop Warburton, 


NUM. 
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NUMBER III. 


T HE Chriſtians at Corinth having been 
guilty of very great improprieties in their 
behaviour, when aſſembled together to cele- 
brate the Lord's Supper, St. Paul reproves them 
on this account, in 1ſt Ep. Cor. xi. 20—32. 
Of this paſſage ver. 23, 24, 25, contain St. 

Paul's hiſtory of the inſtitution of the Lord's 
Supper, and have been already conſidered ; * 
and ver. 26, the Apoſtle's own explanation of 
its uſe and deſign ; and the only verſes which 
can induce us to doubt, whether that explana- 
tion of its ſpecific nature, to which we have 
hitherto been forced to aſſent, is a true and 
complete account of it, of not, are the follow- 
ing, from 27 to 32. 


27. Wherefore, whoſoever ſhall - eat this 
bread, and drink the cup of the Lord unwor- 
thily, ſhall be gullty of the body and blood of 
the Lord. 


ue. 


g8ee Propoſition XXV. page 34. * dee Sections 
IV. and V. of the Treatiſe itſelf. 


28, But 


_ 
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28. But let a man examine himſelf, and ſo 
let him eat of the bread, and drink of the cup, 
29. For he that eateth and drinketh un- 
worthily, eateth and drinketh damnation to 
himſelf, not diſcerning the Lord's body. 
30. For this cauſe many are weak and NP | 
among you, and many ſleep. 
31. For if we would judge ourſelyes, we 
ſhould not be judged. 
32. But when we are judged, we are 
1 of the Lord, that we ſhould not be 
condemned with the world. 


To underſtand this paſſage, it is neceſſary 
to obſerve, 

Firſt, That by eating and drinking anwor- 
thily ; or, as it may be tranſlated, en SV 
the Lord, ver. 27; is preciſely meant, eating 
and drinking in the Lord's Supper, without 

ſeriouſly conſidering, and by that means with- 
out behaving as becomes thoſe who do ſeriouſly 
conſider, that this rite is al ways to be celebrated, 
as—A. religious commemoration of our Lord, 
but more eſpecially of his death, and the ge- 
neral purpoſe for which he died ; intended 7g 
ſbew his death till he come. . 
| Secondly, 
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2 Secondly,—That the examination of them- 
ſelves before they partook of the Lord's Supper, 
enjoined in wer. 28, cannot ſignify any thing 
more, than ſuch a degree of ſerious reflection 
upon the action they were about to perform, 
as would. ſecure their partaking of it with a 
proper attention to its religious defign. 
Thirdly,—It is an agreed point, that the 
word damnation, which our tranſlation has 
adopted in ver. 29, is here improperly made 
uſe of, inſtead of the more general term judg- 
ment, or condemnation ; and that it here refers 
expreſsly to nothing more than the temporal 
puniſhments made mention of in ver. 36; and 
which St. Paul informs them were inflicted on 
them as merciful chaſtiſements, in ver: 32. 
And it is further certain, that by nor di tſcerning 
the Lord's body, as we tranſlate the words in 
the ſame verſe; St. Paul meant, not attending 
to that diſtinction between the common uſe of 
| bread and wine, and partaking of them as the 
religious memorials of the body and blood of 
Jeſus, which the nature of ſuch a commemo- 
ration required. 

The only particular therefore, which can 
lead us to doubt, whether the Lord's Supper 
has not ſomething more in its nature, than we 

have 
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have yet been able to diſcover, muſt be this; 
that it is here declared, Whoever ſhall eat and 
drink anworthily, or without ſuitable ſerious 
reflection and behaviour, ſhall be guilty of the 
body and blood of the Lord. 

This expreſſion, it muſt be confeſſed, is fo 
obſcure, as to render it extremely difficult to 
aſſign its true meaning. Rs 

The only natural meaning of the words 
themſelves is, be:ng guilty of wounding bis budy, 
and ſhedding bis blood ; or, in other words, 
guilty of putting him to death. 4 

But certain it is, that they among the Co- 
rinthians, who, when met together to partake 
of the Lord's Supper, had behaved in that 
trreverent and indecent manner, which St. Paul 
in this letter to them has informed us they did, 
had neither been guilty of putting our Lord to 
death, nor of any fin equal to that; but only, 
of ſhewing themſelves in that inſtance in a very 
high degree culpably deſtitute of all ſerious 
reflection on the goodneſs of our Lord, ſo 
ſignally diſplayed in his ſufferings and death; 
which want of ſerious reflection, though ex- 
tremely blameable, and worthy of puniſhment, 
was by no means to be compared to the crime 
of actually putting Jeſus to death. So that the 


firſt 
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firſt and obvious meaning of our tranſlation of 
this paſſage cannot poſſibly be the true mean- 
ing of St. Paul. 
To convince the Corinthians of bel impro- 
priety of that indecent behaviour they had been 
guilty of at their meetings to celebrate the 
Lord's Supper, St. Paul having firſt repeated 
? the hiſtory of its inſtitution, which cloſes with 
this command, Do this in remembrance of me; 
in order to make them properly ſenſible of the 
ſolemn nature of this rite, he immediately adds, 
from himſelf, or as often as ye eat this bread, 
and drink this cup, ye do ſhew (proclaim) the 
Lord's death, till be come. — Having thus re- 
minded them, that it was the death of Chriſt 
in particular, for the commemoration of which 
this rite was more eſpeciallyfenjoined, he di- 
rectly draws this conſequence from that con- 
fideration ; — Wherefore, whoſoever ſhall eat this 
bread, and drink this cup of the Lord unwor- 
thily (i. e. in an inconſiderate, and indecent 
manner, as they had done;) Dall be, as we 
tranſlate it, guilty of the body and blood of the 
Lord. | 


— — 8 


Ver. 23-25. * Ver, 26. 


St. Paul 
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St. Paul lays, where fore, whoſoever ſhall eat, 
&c. If we aſk, why? it is evident he means, 
becauſe this rite was deſigned, mote eſpecially, 
to ſbeu the Lord's death;—to be a religious 
commemoration of his ſufferings and death in 
particular. So that whoever behaved at the 
celebration of this rite in ſuch a manner as to 
ſhew. a thoughtleſs diſregard, and want of ſeri- 
ous attention to it, did by that particular miſ- 
behaviour unavoidably ſhew a diſregard and 
want of ſerious attention to the ſufferings and 
death of our Lord; in ſome ſmall degree 
ſimilar to, though by no means to be com- 
pared with, that of thoſe who actually cauſed 
him to be put to death: and conſequently, fo 
far as the want of a proper attention to his 
ſufferings and death in this inſtance bore a 
reſemblance to that of thoſe who actually 
cauſed him to be pat to death; fo far they 
became guilty, as we tranſlate the word, of the 
body and blood of the Lord. 

Thus interpreted, what St. Paul here gad is 
eaſy and intelligible, as well as ſtrictly juſt and 
true; but in no other ſenſe can it poſſibly be 
either intelligible, juſt, or true.” And the 


* 


i. * . 4 * 


Ses the note on page 95, at the end of the Appendix. 
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firſt and obvious meaning of our tranſlation of 
this paſſage cannot poſſibly be ther true mean- 
| ing of St. Paul. 

To convince the Corinthians of the 1 impto- 
priety of that indecent behaviour they had been 
guilty of at their meetings to celebrate the 
Lord's Supper, St. Paul having firſt repeated 
? the hiſtory of its inſtitution, which cloſes with 
this command, Do this in remembrance of me; 
in order to make them properly ſenſible of the 
ſolemn nature of this rite, he immediately adds, 
from himſelf, —for as often as ye eat this bread, 
and drink this cup, ye do ſhew (proclaim) the 
Lord's death, till be come. *—Having thus re- 
minded them, that it was the death of Chriſt 
in particular, for the commemoration of which 
this rite was more eſpecially enjoined, he di- 
rectly draws this conſequence from that con- 
fideration ; — Wherefore, whoſoever ſhall eat this 
bread, and drink this cup of the Lord unwor- 
thily (i. e. in an inconſiderate, and indecent 
manner, as they had done;) Dall be, as we 
tranſlate it, guilty of the body and blood of the 
Lord. | | 
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e Ver, 23253. Ver 46. 
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St. Paul ſays, 'wherefore, whoſoever ſhall eat; 
&c. If we aſk, why? it is evident he means; 

becauſe this rite was deſigned, more eſpecially, 
to fhew the Lord's death;—to be a religious 
commemoration of his ſufferings and death in 
particular. So that whoever behaved at the 
celebration of this rite in ſuch a manner as to 
ſhew a thoughtleſs diſregard, and want of ſeri- 
ous attention to it, did by that particular miſ- 
behaviour unavoidably ſhew a diſregard and 
want of ſerious attention to the ſufferings and 
death of our Lord; in ſome ſmall degree 
fimilar to, though by no means to be com- 
pared with, that of thoſe who actually cauſed 
him to be put to death : and conſequently, ſo 
far as the want of a proper attention to his 
ſufferings and death in this inſtance bore a 
reſemblance to that of thoſe who actually 
cauſed him to be pat to death; ſo far they 
became guilty, as we tranſlate the word, of the 
body and blood of the Lord. 

Thus interpreted, what St. Paul here v is 
eaſy and intelligible, as well as ſtrictly juſt and 
true; but in no other ſenſe can it poſſibly be 
either intelligible, juſt, or true. And the 


— 
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See the note on page 95, at the end of the Appendix. 
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fact is, chat this is the ue Mendig of che 
Apoſtle's own words, and that the obſcurity of 
the paſlage ariſes wholly from an r 
in the tranſlation. 

The original is, woxes «59s Tv coharec, Joe. and 
the word wox05 is of ſuch : extenſive uſe and 


application, that on different occaſions the ob- 
vious ſenſe of the paſſages will force us to 


tranſlate it in very different manners. 


In Matt. ch. xxvi. 66.---woxo Savarov 8; 
and Mark, ch. xiv. 04.---cwas moe Yavartov z 
it may with propriety be tranſlated, guilty of; 
becauſe, guilty of death, is an elliptical ex- 


preſſion which uſe has rendered familiar; and 
the meaning of which anſwers exactly to the 


meaning of the word in theſe two paſlages. 
But in Matt. ch. v. . 2 £54 vn Kp 


tro oc —_ al pit 3 Heb. ü. 1 5. u 
qa do, — in all theſe paſſages it muſt of 


neceſſity be tranſlated---/ubje# to, expoſed to, 


liable to, obnoxious to, &c. ans cannot ar 
be rendered--guilty of. -- 

And in 1 Cor. xi. 27. a * under 
5 evo os e Hou cohares; as well as in 
James ii, 10. Tarru be, Which is 


exactly ſimilar to * to give it its true and 


proper 
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proper meaning, it muſt be rendered in a dif- 
ferent manneq; ſtill; ſuch as, — ends again. 
affronts—ſhews a diſreſpect to, &c.-Or, ſtill 

more fully, is guilty of offending againſt —guilty 
of affronting—guilty of ſhewing a diſreſpect to, 
&. Not abſolutely, guilty of the body and blood 
of Chrift, in the one inſtance; or, guilty of all 
the commandments, in the other. | 

The neceſſity there is for tranſlating the word 
in this manner,: in theſe two perfectly fimilar 
paſſages, is not only evident from the reaſon of 
the thing, but likewiſe from St. n ex- 
planation of his own meaning. , 

St. James ſays, Whoſoever ſhall offend 
apainſt one commandment of the law—y:yor 
rarrun mx ,—Which we tranſlate, —1s guilty of 
all. But here the evident reaſon of the thing 
muſt convince us that this tranſlation is impro- 
per ; becauſe it makes St. James affirm what 
is manifeſtly falſe ; .and what indeed he him- 
ſelf has informed us, he did not mean. Who- 
ever breaks ane commandment of the law only, 
is far leſs guilty than he who actually breaks 
them all. The utmoſt that with truth can be 


ſaid of him who breaks one only, is, that he 


offends againſt, or affronts, or ſhews a diſreſpett 


Ch. ü. 10. 
H 70, 
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to, all; by offending againſt, in one inſtance, 
that authority, which equally enjoins all: and 
this the Apoſtle himſelf has informed us was 
exactly what he meant. Here therefore it is 
manifeſt, that 0x0; y:ye ſhould not have beef 
rendered, abſolutely; is guilty ; but ought to 
have been tranſlated, becomes an affronter of, 
or, becomes guilty of affronting, or, of yen 
a diſreſpect to, all the reſt. py 
And for the ſelf ſame reaſons, in the paſſage 
before us, x05 yeyoe Tov cEj e Ought not to 
have been tranſlated, abſolutely, 2s guzity off the 
body, Sc. but ſhould have been rendered by 
ſome ſuch expreſſion as, offends againſt, affronts, 
ſhews a diſreſpeft to; Or, more fully, is guilty 
of offending againſt, affronting, or  ſhewing a 
diſreſpect to, the body and blood, that is, the 
memorials of the body and blood, and conſe- 
ne * res and death of e 4 


a a James ii. 11. 

7 The reader may have the ſatisfaction of fading this 
interpretation confirmed by the authority of Bp, Pearce, 
in his Commentary, and note upon the paſſage, vol. IT. 
p. 270. Though there in the note, by filling up the 
words of St. James thus, —is guilty of the breach of all. 
he undeſignedly goes further than either his own inter- 
pretation of the original word, or the reaſon of the thing, 
will warrant, See likewiſe his note on Matt. ch. v. 21. 
vol, I. p. 30. 

5 From 
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From the parallel paſſage of St. James there- 
fore, as well as from the nature of the thing 
itſelf, it is evident, that this obſcure expreſſion, 
is guilty of the body and blood of the Lord, is 
improperly adopted by our tranſlation in 1 Cor. 
ch. xi. 27; and that the real meaning of St. 
Paul himſelf, in this paſſage, cannot poſſibly 
afford us any foundation whatever for attribut- 
ing to the ſpecific nature and defign of the 
Lord's Supper, any thing more than, or dif- 
ferent from, what we have found it to be, by 
conſidering the hiſtory of its inſtitution, and 
all the peculiar circumſtances attending it. 
Should it nevertheleſs be imagined, that even 
thoſe temporal puniſhments, which St. Paul 
here tells the Corinthians had actually over- 
taken them, on account of their anwortby, 
indecent - behaviour, when met together to 
celebrate the Lord's Supper, ſeem to ſhew, 
that this rite muſt contain ſomething more in 
its nature than has yet appeared from all the 
particulars of its inſtitution ; the anſwer is eaſy 
and obvious. | 
From the hiſtory of the inſtitution it is in- 
difputably certain, that our Saviour himſelf 
neither annexed any ſpecial benefits to the due 
performance of this rite ; nor any ſpecial evils 
to the amiſſion, or unworthy performance of it. 
H 2 | | | And 


100 APPEND x. bro. It, 


And Lace: it is likewiſe certain, that none of 
the Apoſtles have given us even the leaſt inti- 
mation of any ſuch appointment; it neceſſarily 
follows, that as far as depends upon the nature 
of the rite itſelf, no other bleſſings or evils can 
ariſe from the due celebration, or faulty neglect 
of it, than thoſe already e in Pro- 
poſitions XIII. and XIV. | | 
But St. Paul has here informed us, that the 
Corinthians were puniſhed in a ſpecial manner, 
for their unworthy behaviour at the Lord's Sup- 
per, with weakneſs, ſickneſs, and death; and 
this with a ſpecial deſign to chaſtiſe the perſons 
ſo offending, in this world, in order to prevent 
them from being condemned in the next. 

It follows therefore, that theſe judgments, 
which were inflicted on the Corinthians, were 
not any eſtabliſhed puniſhments, annexed to the 

unworthy celebration of the Lord's Supper, and 
always accompanying it, on account of any 
thing peculiar in the nature and effects of this 
rite itſelf ; but extraordinary puniſhments, in- 
flicted on them by the ſpecial providence of 
God, at that particular time; in order the more 
effectually to further the propagation, and ſecure 
the eſtabliſhment of the goſpel, in thoſe early days 
of its infant ſtate, by theſe extraordinary means. 


N U M- 
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NUMBER: 1 618 


X2 3 en 05 to is 1ſt Epil. 
SR nd v. ver. 7, 8; and is as 


« Chriſt our Paſſover is facrificed for us; 
* therefore let us keep the feaſt, not with old 
ee leaven, neither with the leaven of malice 
tc and wickedneſs, but with the unleavened 


ol | bread of ſincerity and truth. 5 


As this paſſage is wholly Geurative, ſtyles 
Chriſt our paſſover, makes mention of his being 
ſacrificed for us, and exhorts us to keep the 
feaſt in a particular manner; it may poſſibly at 
firſt view, and while conſidered merely by 
itſelf, excite a confuſed ſuſpicion that it relates 


ta the Lord's Supper; and that it is founded on 


ſomething in the nature of that rite, which we 
have not-yet diſcovered. But if we conſider it, 
as it ſtands connected with what goes before it, 
which is abſolutely neceſſary to aſcertain its true 
meaning, we ſhall be ſatisfactorily convinced, 
that the Lord's Supper is not ſo much as alluded 


8 * 
et 


TTY 
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* See Propoſition, XXVI. page 34. 
H 3 _ to 
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to in it; and that it is not even capable of being 
applied to that rite. 


St. Paul is here addrefling the Corinthian 
diſciples en very mann occaſion. * 


Ch. v. ver. 1. It is reported 8 
(ſays the Apoſtle) that there is fornication 
among you; and ſuch fornication as is not ſo 
much as named among the Gentiles; ; that one 
| ſhould have his father's wife. | 
2. And ye are puffed up, and have not ra- 
ther mourned; that he that hath done this 
deed might be taken away from among you. 

3. For I verily, as abſent in body, but pre- 
ſent in ſpirit, have judged already as though I 
were pretent, coicerning him that hath fo done 
this deed :— 

4. In the name of our Lord Jeſus Chriſt, 
when ye are gathered together, and my ſpirit, 
with the power of the Lord Jeſus Chriſt ; 

5. To deliver ſuch an one to Satan, for the 
deſtruction of the fleſh ; that the ſpirit may be 
faved in the day of the Lord Jeſus. 

6. Your glorying is not good: know ye not 
that a little leaven leaveneth the whole lump? 

7. Purge out therefore the old leaven, that 
ye may be a new Lump 3/4 3 as Jer are unleavened. 
For 
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For even Chriſt, our * is ſacriſiced 


for us: 
8. Thereſore let us hw the feaſt, not wich 


old leaven, neither with the leaven of evil y 


and wickedneſs ; but with the unleavened bread - 


of ſincerity and truth. 


Such is the whole connected paſſage: and 
if for a moment we ſuppoſe St. Paul to have 
_ alluded to the Lord's Supper in the laſt clauſe 
of it, his reaſoning muſt then unavoidably 
ſtand thus: | 

] condemn you Corinthians for ſuffering 
ſo extraordinary a ſpecies of fornication, as I 
hear of, to be practiſed among you without 
reproof; and I command you, by my apoſto- 
lical authority, to put away from among you 
the perſon who has been guilty of it. And 
this I enjoin you purpoſely that more perſons 
may not become guilty of as flagrant enormi- 
ties, by the influence of his example. Vou 
know that a little leaven leaveneth the whole 
maſs in which it is ſuffered to remain; and you 
ought therefore to be ſollicitous to ſeparate from 
you every one who is guilty of ſuch enormities, 


T & the word x ſhould be tranſlated, inſtead of 
malice, which is foreign to the meaning of the paſſage. 
H 4 as 
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as tend naturally to deſtroy in others that purity 
of manners required of you by the goſpel. 
For as Chriſt, who may be called our Paſſover, 
is ſacrificed for us; we ought (to do what ?) 
to celebrate the Lord's Supper, not with old 
leaven, our old accuſtomed vices; nor with the 
leaven of evil and wickedneſs; but with the 
unleavened bread of ſincere goodneſs and truth; 
i. e. with a virtuous and pure converſation.” 

Such muſt St. Paul's reaſoning here be, if 
by keeping the feaſt he meant—celebrating the 
Lord's Supper, in the paſſage in queſtion. To 

- convince the Corinthians, that they ought to 
. expel from their ſociety the fornicator he men- 


tions; and that for this particular reaſon, which 


he expreſsly aſſigns, left his unpuniſhed wicked- 
neſs ſhould embolden others to an indulgence 
in equal vices; he muſt here have meant to 
remind them of the obligations they were under 
as Chriſtians, (not, to regulate their lives by 
the pure and virtuous precepts of the goſpel ; 
but truly,) to celebrate the Lord's Supper with 
a proper diſpoſition. But this interpretation of 
the Apoſtle's meaning is ſurely ſo manifeſtly 
improper, and even abſurd, that there is no 
poſſibility of admitting it as true. 


Evident 
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- "Evident it is, that St. Paul does not here 
object to the perſon whom he orders. them to 
put away from them, that he had been guilty 
of profaning the Lord's Supper; but that he 
was guilty of ſuch an immoral conduct, as was 
utterly inconſiſtent with the purity required of 
a diſciple of Chriſt. In all that St. Paul ſays, 
both of the perſon and the offence, his thoughts 
are wholly taken up with the vicious and im- 
moral nature of the offence itſelf; without even 
the leaſt glance at any remote effect of it, in 
profaning either his celebration of the Lord's 
Supper, or any other act of religious worſhip, 
which it equally prophaned. And ſince it is 
certain, that there is not even the remoteſt hint 
at the Lord's Supper, in the ſive firſt verſes, in 
which he inſiſts upon the enormity of the 
offence, and directs them to ſeparate from them 
the perſon who was guilty of it; it would be, 
ſtrictly ſpeaking, abſurd to imagine, that in the 
three next he ſhould mean to tell them, and 
this without any thing to introduce it, that they 
muſt ſeparate from them the perſon in queſtion, 
for this ſtrange reaſon above all otlfers,—leſt 
they ſhould come, like * to prophane the 


1 s Supper. 


From ver. 1. to 5, 


By 
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By the figurative expreſſion of 4zeping the 
Feaſt, and the manner in which they ſhould 
keep it, it is plain St. Paul meant the due 
regulation of their lives as diſciples of Chriſt, 
without any reference whatever to the Lord's 
Supper. This is not only clear from the five 
firſt verſes of the paſſage, but even ſtill more 
fo from the three laſt themſelves ; which conſiſt 
of ſuch figures as St. Paul could not have made 
uſe of in ſpeaking of the Lord's Supper. 

He here directs the Corinthians to purge out 
the old leaven ; becauſe, as Chriſtians, they were 
unleavened; and bound to keep the feaſt, not 
with old leaven, nor with the leaven of evil and 
wickedneſs; but with the ꝝnleavened bread of 
fincerity and truth. But how could St. Paul 
chuſe out this figure, above all others, when 
ſpeaking of the Lord's Supper ; or how can it 
be applied to that rite? As far as relates to the 
Lord's Supper, moſt certain it is, that Chriſtians 
are not, what St. Paul here ſays they are, 
unleavened; ſince the goſpel contains no di- 
rection to make uſe of unleavened bread in 
celebrating the Lord's Supper; and it is there- 
fore impoſſible that St. Paul could have the 
Lord's Supper in his thoughts, when he re- 

SE minded 
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minded the Corinthian Np; that they were 
unktavened. | 

In fat tho AY is ſimply this. To make 
the Corinthians ſenſible of the neceſſity there 
was for publicly ſtigmatizing the perſon who 
had been guilty of that enormity, which the 
Apoſtle here reprehends; he reminds them of 
the miſchievous influence which ſuch an ex- 
ample, if ſuffered to go unpuniſhed, would 
have among them; by putting to them a 
queſtion, than which none could be more 
familiar,----=K:0w ye not, that a little leaven 
leqveneth the whole lump? Having put this 
queſtion, he immediately, and very naturally, 
ſtyles thoſe ſins in which they had been ac- 
cuſtomed to allow themſelves before their 
converſion to the faith in Chriſt, the old leaven ; 
and directs them to purge it out, or to keep 
themſelves pure from all ſuch corruptions for 
the future; in order that they might be a new 
lump ; as they were unleavened ; that is, in plain 
terms, that they might now be really purified 
from all thoſe vices in which they had before 
indulged; as their profeſſion of the faith in 


Chriſt plainly _— and ſuppoſed them 
to be. 


This 
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This illuſtration of the point he had to in- 
culcate from the nature of leaven, and the 
mention of unleavened bread, having led St. 
Paul's thoughts to the jewiſh Paſchal Supper, 
in which the bread was indiſpenſably required 
to be unleavened ; and there being a ſtriking 
reſemblance between the deliverance: of the 
Iſraelites, of which that Supper was the ap- 
pointed memorial, and the redemption'of man- 
kind through Chriſt ; he goes on to ſtrengthen 
what he had already ſaid, by reminding them, 


PEE — 


for them ; and that therefore” they ought. fo keep 
the feaſt, not with old leauen, neither with the 
leaven of evil and wickedneſs, but with the un- 
leavened bread of fincerity and truth: As if he 
had ſaid, in direct and plain terms, That 
Chriſt, who might very aptly be ſtyled the 
Paſſover of Chriſtians, had been ſlain for them; 
and therefore, as the Jews, in celebrating their 
deliverance by the Paſchal Supper, abſtained 
from all leavened bread, in obedience to the 
injunction of the law of Moſes ; ſo they, who. 
profeſſed themſelves Chriſtians, ſhould as it 
were celebrate their redemption through Chriſt 
by abſtaining from all ſin and wickedneſs, and 

_ praQtiling 
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practiſing ſincere holineſs and virtue, agreeably 
to the precepts of the law of Chriſt. 

This appears ſo manifeſtly the truth, and the 
whole meaning of St. Paul in this paſſage, 
that. we may venture to affirm, in exhorting 
the Corinthians 20 keep the feaſt with the un- 
leavened bread of ſincerity. and truth, it was 
their moral conduct in their whole life and 
converſation, not their manner of celebrating 
the Lord's Supper, that he had his thoughts 
upon; and conſequently, that no intelligence 
concerning the nature and deſign of the Lord's 
Supper can poſſibly be derived from this paſ- 
ſage; fince in reality that rite is not even fo 
much as alluded to in it. 


8 


The reader may ſee other arguments to prove the ſame 
point with reſpect to this paſſage, in the treatiſe entitled, 
A Plain Account of the Lord's Supper, by Bifhop 
Hoadly. | y 


N U M- 
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NUMBER v. 


| T 0 preclude the poſſibility of miſtepre- 
ſenting Dr. Cudworth's argument con- 
cerning the nature of the Lord's Supper, founded 
on what St. Paul has ſaid relating to it, in the 
Iſt Epiſtle to the Corinthians, ch. x. 14, &c. 
and that we may have it completely before us, 
it will be proper to inſert it at length. 


A Diſcourſe concerning the true Notion of 
the Lord's Supper, Chapter iv. 


« But leſt we ſhould ſeem to ſet up fancies 
of our own, and then ſport with them, we 
come now to demonſtrate and evince, that the 
Lord's Supper, in the proper notion of it, is 
| Epulum ex Oblatis, or, A Feaſt upon Sacrifice; 
in the ſame manner with the Feaſts upon the 
Jewiſh Sacrifices under the Law, and the Feaſts 
upon af, things offered to idols, among 
the Heathens. And that from a place of Scrip- 
ture where all theſe ſhall be compared together, 
and made exactly parallels to one another. 


See page 89. | 
iſt Ep · 


— 
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1 1ſt Ep. Cor. ch. x. 
Ver. 14. Wherefore, * . babe 

flee from idolatry. | 

1 1 ſpeak | as to i n men, judge ye what 
I fay. © hy 
16. The cup of f bleſling, which we bleſs, 
is it not the communion of the blood of Chriſt ? 
The bread which we break, is it not the com- 
munion of the body of Chriſt ? * 

18. Behold: Ifracl after the fleſh; are not 
they which eat of the ſacrifices partakers of the 
altar ? | 

20. Now I ſay, the things which the Gentiles 
facrifice, they ſacrifice to Devils, and not to 
God: and I would not that ye ſhould have 
fellowſhip with Devils. 

21. Ye cannot drink of the cup of the Lord, 
and the cup of Devils; ye cannot be partakers 
of the Lord's table, and the table of Devils. 


« Where the Apoſtle's ſcope being to con- 
vince the Corinthians of the unlawfulneſs of 
eating things ſacrificed to Idols, he doth it in 
this manner ;—Shewing, that though an Idol 


ITT 


tt 


» 


b It is remarkable that Cudworth leaves out ver. 17 
and 19; as if 77 05 embarraſſed the argument St. Paul is 

here upon. 0 
Were 
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were truly nothing, and things facrificed to 
Idols phyſically nothing, as different from other 
meats; as it ſeems they argued, and St. Paul 
confeſſes, ver. 19; yet morally and circum- 
ſtantially to eat of things ſacrificed to Idols, in 
the Idol's Temple, was to conſent with the 
Sacrifices, and be guilty of them.” e 
Which he doth illuſtrate, Firſt, from a 
parallel rite in the chriſtian religion; where the 
eating and drinking of the body and blood: of 
Chriſt, offered up to God upon the croſs for 
us, in the Lord's Supper, is a real communi- 
cation in his death and ſacrifice: Ver. 16,— _ 
The cup of bleſſing, which we bleſs, is it not the 
communion of the blood of Chriff? The bread, 
which we break, is it not the communion of the 
body of Chriſt ?” 

.« Secondly, from another parallel of the 
ſame rite among the Jews; where always, they 
that ate of*the ſacrifices were accounted par- 
takers of the altar; that is, of the ſacrifices 
offered up upon the altar: Ver. 18.—Bebold 
Tſrael after the fleſh; are not they which eat of 
the ſacrifices partakers of the altar ?—In veteri 
Lege quicunque admittebantur ad edendum de 
hoſtiis oblatis, cenſehantur ipſius facrificii, tan- 
quam pro ipſis oblati, fieri participes, et per 

illud 
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illud fanRtificari/ . a late commentator: fully | 
expreſſes it. | 

„ Therefore, As to eat t the body 14 blood 
of Chriſt in the Lord's Supper, is, to be made 
partaker of his Sacrifice offered up to God for 
us As to eat of the Jewiſh Sacrifices under 
the Law, was to partake in the Legal Sacrifices 
themſelves ;—So, to eat of things offered up in 
ſäacrifice to Idols, was to be made partakers of 
the Idol Sacrifices, and therefore was unlawful.” 
For, the things which the Gentiles ſacrifice, 
they ſacrifice to devils; but Chriſt's body and 
blood were offered up in facrifice unto God; 
and therefore they could not partake of both 
together; the ſacrifice of the true God, and 
the ſacrifice of Devils: — Ze cannot drink the 
cup of the Lord, and the cup of Devils ; ye can- 
not be partakers of the Lord's table, and the table 
%  Dewvils.-=--St, Paul's argument here muſt 
needs ſuppoſe a perfect analogy between theſe 
three, and that they are all parallels to one 
another, or elſe it hath no ſtrength, Where- 
fore I conclude: from hence, — That the Lord's 
Supper is the ſame among Chriſtians, in reſpect 
of the Chriſtian Sacrifice, that among the Jews 
the Feaſts upon the Legal Sacrifices were, and 


among the Gentiles the Feaſts upon the Idol 
1 Sacrifices z 
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Sacrifices; and therefore, Epulum Sacrifciale, 
or, Epulum ex Oblatis.— Oreę elt deifas.” 
Thus reaſons Dr. Cudworth. To enable 

ourſelves to determine ſatisfactorily, whether 
his reaſoning is really concluſive, the beſt me- 
| thod will be, to conſider. firſt, his explanation 
of St. Paul's argument; and then the con- 
clufion which he himſelf draws from that 


explanation of it. 


In the firſt place, he lays it down, that the 
point St. Paul here intends to prove is, That 
going to the Pagan Feaſts upon Sacrifice was 
* morally and circumſtantially to conſent with 
the ſacrifices, and be guilty of them.” 

And then, That in order to prove this point, 
St. Paul alledges theſe two conſiderations : viz. 
That, among Chriſtians, partaking of the 
Lord's Supper is, A real communication in 
his death and facrifice :” by which Cudworth 
means, in the effects, or benefits, of his death 
and ſacrifice: And, 
That among the Jews, all who 0 0 the 
ſacrifices were accounted partakers of the effects, 
or benefits, of their ſacrifices. | 
He fays firſt, St. Paul's deſign here is, to 
prove, that eating at the Pagan Idol Feaſts was 
s morally and circumſtantially to conſent with 
5 & the 


* 


© © 


an 
it 
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cc « the ſacrifices, and be guilty of them :” That 
is, for I know not what other meaning to give 


4 words, That as being ſeen at the Idol Feaſts 


was a circumſtance, from which every one was 


morally ſure it would be concluded by ſome 
who ſaw him there, that he was an idolater ; 
ſo every one, who, notwithſtanding this, fre- 
quented Idol Feaſts, muſt be ſuppoſed uncon- 
cerned at its being thought he was an Idolater ; 
and conſequently muſt be conſidered as virtu- 

ally guilty of an act of Idolatry, before thoſe 


who ſaw him there. 


This then is the point, according to Cud- 
worth himſelf, which St. Paul here intended 
to prove; and in this we are perfectly agreed: 


let us now conſider the two reaſons, which, 


according to his repreſentation of them, St, Paul 
alledges to prove it. 

The firſt is, That among Chriſtians, partak- 
ing of the Lord's Supper is a real communi- 
© cation in his death and ſacrifice:“ and that is, 
as Cudworth means, in the effects or benefits 
of his death and ſacrifice. 

But how could this particular confideration 
anſwer St. Pauls purpoſe in this argument, as 
it has Juſt been explained ? 3 

I WEEDS >, To 
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To prove, that partaking of Idol Feaſts was 
being virtually guilty of an act of idolatry, and 
conſequently a virtual profeſſion of idolatry; 
how could St. Paul poſſibly alledge, that par- 
taking of the Lord's Supper among Chriſtians 
was (not, virtually joining in an act of chriſtian 
N worſhip, and conſequently a virtual profeſſion 
of chriſtianity but) © a real communication 
in Chriſt's death and facrifice;” i. e. in the 
effects or benefits of it? For St. Paul to have 
alledged this conſideration, to prove the point 
juſt mentioned, would have been urging what 
was quite foreign to his purpoſe, and ane 
uſeleſs and improper. 

To prove the point which it is E be 
meant to prove, the only argument he could 
draw from what obtained among the Chriſtians 
muſt have been this: That as among Chriſti- 
ans partaking of bread and wine at the cele- 
bration of the Lord's Supper, was apparently 
partaking of them in compliance with the in- 
ſtitution of Chriſt, and aſſenting to the chriſtian 
rites, and therefore a virtual profeſſion of 
Chriſtianity 3 ſo partaking of the Idol Feaſts 
with Idolaters, muſt be apparently conſenting 
to, and being guilty of, the idol ſacrifices; and 
conſequently a virtual * of Idolatry. 


Thus 


r— 0 0 1 8 


us 
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Thus interpreted, St. Paul's argument, drawn 
from what obtained among the Chriſtians, is 
natural, obvious, and indiſputably concluſive ; 
nor could he poſſibly alledge any thing more 
plain, or more directly to the purpoſe, to prove 
the point he certainly had in view. Whereas, 
if we interpret it as Cudworth does, it neceſ- 
ſarily becomes improper, and utterly incon- 


cluſive. 


| The ſecond argument which St. Paul urges 
is drawn from what obtained among the Jews :-- 
Behold Iſrael after the fleſh; are not they which 
eat of the ſacrifices partakers of the altar? 
And according to Cudworth his meaning in 
this queſtion is, Among the Jews, are not all 
who eat of the Legal Sacrifices- accounted par- 
takers of the effects, or benefits, of thoſe 


_ Sacrifices ? 


But here it is evidently juſt as 8 to ts 
point St. Paul wanted to prove; (that fre- 
quenting Idol Feaſts was being virtually guilty 
of an open profeſſion of idolatry ;) to alledge, 
that eating of the jewiſh ſacrifices was ac= 
counted a real participation in the effects, or 
benefits, of thoſe ſacrifices; as it was to alledge, 
in the former inſtance, That partaking of the 

I 3 Lord's 


⁵wff [No. V 7, 
Lord's Supper was a real communication in the 
effects of Chriſt's death. 


On the other hand, it is evidently as perti- 
nent to St. Paul's deſign, to urge, That among 
the Jews, frequenting the Jewiſh Feaſts upon 
Sacrifice was virtually aſſenting to thoſe ſacri- 
fices, and conſequently a virtual profeſſion of 
Judaiſm; As, to urge from the Chriſtians, 
That partaking of the Lord's Supper was vir- | 
tually aſſenting to the chriſtian rites ; and 
conſequently, a virtual profeſſion of Chriſti- 
anity. 

For the ſame reaſons theraline which oblige 
us to rejet Cudworth's interpretation of the 
argument drawn by St. Paul from the Chriſti- 
ans, we muſt likewiſe reject his ſimilar inter- 
pretation of the ſimilar argument drawn from 
the Jews. And the meaning of this queſtion 
put by the Apoſtle, Behold Iſrael after the fleſh ; 
are not they which eat of the ſacrifices partakers 
of the altar? can be no other than this; Is 
not eating of the jewiſh legal ſacrifices with the 
Jews, virtually giving aſſent to thoſe facrifices ; 
and conſequent] y, A virtual profeſſion of Ju- 
daiſm? 

Thus, it is preſumed, we ſee clearly, that 
. Cudworth's interpretation of St, Paul's two 
premiſes 
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premiſes is- founded on a miſtake : we muſt 
now examine his repreſentation of the manner 
in which St. Paul argues from them ; which, 
according to him, is as follows. 

«© Therefore,. As to eat the body and blood 
of Chriſt in the Lord's Supper, is, to be made 
partaker of his ſacrifice offered up to God for 
us As to eat of the Jewiſh Sacrifices under 
the Law, was, to partake in the Legal Sacri- 
fices themſelves ;—So, to eat of things offered 
up in facrifice to Idols, was, to be made par- 
takers of the idol ſacrifices ; and therefore was 
unlawful.” 

Here firſt it is abſolutely neceſſary to ce; 
that this ſtating of St. Paul's argument requires 
to have the meaning of each of its propofitions 
preciſely aſcertained, to enable us to determine 
whether the argument it contains is concluſive 
or not: for unleſs the identical terms in which 
it is drawn up, (“ being made partakers of 
« Chrift's facrifice,” and © partaking in the 
e legal ſacrifices,” and © being made partakers 
4 of the idol ſacrifices,) are uſed to expreſs 
exactly the ſame meaning in each of the pre- 
miſes and the concluſion ; the argument muſt 
neceſſarily prove inconcluſive ; or, in reality, 
no argument at all; though by means of hav- 

I 4 ing 


ing its premiſes and concluſion expreſſed in the 
ſame terms, it wears at firſt fight the appear- 
ance of complete demonſtration. 

To diſcover therefore with certainty whether 
St. Paul's argument, as it is here ſtated by 
Cudworth, is really as well as apparently con- 
cluſive, we muſt ſtrike out the identical terms 
themſelves, in which the premiſes and con- 
cluſion are expreſſed; and ſubſtitute in their 
ſtead that preciſe meaning, which Cud worth 
here deſigned to expreſs by them. And when 
we, have done this, his ſtate of St. Paul's argu- 
ment, as appears from what he ſays in his three 
preceding paragraphs, will ſtand thus — 

Therefore, 

te As to eat the body and blood of Chriſt 
« in the Lord's Supper, is, a real communi- 
de cation in his death and ſacrifice; that is, in 

the effects or benefits of it ;— 
As to eat of the jewiſh ſacrifices under the 
Law, is, to ſhare in the effects or benefits of 
thoſe ſacrifices; per illa ſanctificari;— 
| “ So, to eat of things offered up in facrifice 
to idols, is,” (what? not, © to ſhare in the 
effects of thoſe idol ſacrifices ;” the only con- 
cluſion that can poſſibly be drawn from theſe 
premiſes ; but) © to conſent with -thoſe ſacri- 
| fices, 


8985 and be guilty of b them ; that is, pathing 
more than to be virtually guilty of an act of 
idolatry, and therefore, to be wn, a pro- 
feſſed idolater. 

By thus ſubſtituting in ts room of the iden- 
tical terms themſelves in each propoſition, that 
meaning in which Cudworth uſes them in the 
two premiſes, and that very different meaning 
in which he uſes them in the concluſion ; we 
ſee at once, that the concluſion by no means 
follows from the premiſes, as he underſtood 
them; and in fact has no dependance upon 
them ; and conſequently, that his interpretation 
of St. Paul's method of arguing, from what 
obtained among the Chriſtians and the Jews, 
muſt be falſe; becauſe it renders the Apoſtle's 
concluſion not pertinent, and his method of 
reaſoning improper. 

In reality, St. Paul's own argument, unob- 
ſcured by any thing foiſted into it, is as ſimple 
and plain as poſſible, and is _"—_ more than 
2 

As, to eat bread and drink wine with Chriſ- 
tians, when they profeſſedly eat the one, and 
drink the other, as the appointed Memorials of 
the body and blood of Chriſt, is, virtually eat- 
ing and drinking with the ſame apparent deſign 

that 


- 
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that they profeſſedly eat and drink with; and 
conſequently, is a virtual, apparent 8 


of Chriſtianity; And, 
As, to eat of the jewiſh ſacrifices with the 


Jews, is, for the fame reaſons, a virtual, ap- 
parent profeſſion of Judaiſm ; 

So, to eat of idol facrifices with profeſſed 
Idolaters, is, for the ſame reaſons likewiſe, a 
virtual, apparent profeſſion of Idolatry. Where 
fore, 

Since, as I ſaid at firſt, © it is your duty as 
Chriſtians ta flee from idolatry ; and of courſe 
from all apparent profeſſions of idolatry ; it 
mult of neceſſity be improper in you as Chriſti- 
ans to frequent Idol Feaſts. Q. E. D. 

We may now, I imagine, clearly ſee the 
falſehood of that fundamental principle from 
which Cudworth draws his own conclufion, 
that the Lord's Supper is Epulum Sacrificiale, 
or Epulum ex Oblatis. 

He ſays, St. Paul's argument here muſt 
e needs ſuppoſe a perfect analogy between 
e theſe three actions, and that they are all 
b parallels, * exact parallels, to one another; z 

or elſe it bath no Krength. 7 


— 
» — 


. tne bane is 
* See his firſt paragraph i in page 110, 


Anſwer. 
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Anſwer. n f 
1ſt, St. Paul's argument muſt needs ſuppoſe 

ſuch an analogy between the three actions con- 

cerned, and that they are parallel to each other 
ſo far, as is neceſſary to make his argument 
drawn from comparing them together really 
concluſive and juſt ; but it does not ſuppoſe the 
analogy between them to extend further, or 
that they are parallels to each other in any 
greater degree, than this may require. 

2dly, St. Paul's argument is made really 
concluſive and juſt, merely by granting, what 
cannot be denied, that the three ations men- 
tioned in it agree in this one particular only, 

That Each is a virtual, apparent profeſſion of 

that religion, to which it reſpectively belongs; 

without taking it at all into conſideration, whe- 
ther the Lord's Supper is exactly the ſame fort 
of rite in the chriſtian religion, that the jewiſh 
and idol feaſts upon facrifice were in the jewiſh 
and pagan religions; that is, without conſider- 
ing at all, whether the Lord's Supper is ſpe- 
cifically Epulum Sacrificiale, or Epulum ex 

Oblatis, or not. Therefore, 
3dly, St. Paul's argument does not ſuppoſe 

a perfect analogy between the ſpecific natures 

of the three actions in queſtion ; It does not 


ſuppoſe 
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ſuppoſe them to be exact parallels ; or parallels 
to each other fo far, as to afford any ground 
whatever for concluding, * that the Lord's 
* Supper is the ſame among Chriſtians, in 
e reſpect of the chriſtian ſacrifice, that among 
« the Jews the feaſts upon the legal ſacrifices 
«© were, and among the Gentiles the feaſts 
* upon the idol ſacrifices; That is, in other 
words, St. Paul's argument does not afford any 
ground whateyer for concluding, that the 
Lord's Supper is ſpecifically Epulum Sacri- 
ficiale, or Epulum ex Oblatis. Q. E. D.“ 


lf fo great a man as Cudworth ſhall be found to 
have been miſtaken in a point on which he flattered him- 
ſelf with having arrived at demonſtration, it certainly 
behooves any one who attempts to point out his miſtakes, 
to remember well his own liableneſs to error. But whe- 
ther we have ſucceeded in detecting the particular fallacies 
of Cudworth's argument, or not, it muſt not be forgot- 
ten, that if the train of reaſoning which has been purſued 
in the preceding Treatiſe itſelf be juſt, certain it is, that 
Dr. Cudworth's argument muſt be fallacious, and his 
notion of the Lord's Supper untrue. 

If the reader is deſirous of feeing ſuch arguments as 
may be drawn from the nature of the diſtinct ſorts of the 
Jewiſh Sacrifices, to prove that the Lord's Supper cannot 
be a Feaſt upon Sacrifice; he may conſult © A Diſcourſe 
e on the Nature and End of the Lord's Supper, wherein 
de js ſhewn that it neither is, nor can be, a Feaſt on the 


« Sacrifice,” Publiſhed by J. Payne, Pater Noſter Row, 
1758. b 


From 
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From what has now been urged, it muſt, 
it is hoped, be clearly ſeen, that the ſenſe in 
which Cudworth has interpreted the principles 
upon which St. Paul argues, in the paſſage on 
which he has founded his own notion of . the 
Lord's Supper, is by no means the true ſenſe 
of St. Paul; and conſequently, that the pecu- - 
liar opinion of the nature of the Lord's Supper, 
which he has founded wholly upon this miſtaken 
interpretation of the Apoſtle, is abſolutely deſti- 
tute of all foundation. But leſt any confuſed 
ſuſpicion ſhould till remain, that his notion of 
the nature of the Lord's Supper may yet be 
true, notwithſtanding he has been miſtaken in 
founding it on this paſſage of St. Paul; it will 
not perhaps be without its uſe, to prove, a priori, 
if we are able to do it, that Dr. Cudworth's 
notion of the nature. of the Lord's Supper muſt 
of neceſſity be falſe; or, in other words, that 
on account of the obvious fandamental prin- 
ciples of the chriſtian religion, it is abſolutely 
impoſſible, that the Lord's Supper can be © the 
ſame among Chriſtians in reſpect to the chriſtian 
facrifice, that among the Jews the feaſts upon 
the legal ſacrifices were, and among the Gentiles 
the feaſts upon the idol ſacrifices.” And this ſhall 
be the object of the remaining article of this 
A endix. | 

of NUM. 
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NUMBER VI. 


[x every religion, the true nature and deſign | 
of every inſtituted rite muſt neceſſarily be 
conformable to, and perfectly conſiſtent with, 
the great fundamental principles of the religion 
itſelf, 
| In religions, therefore, whoſe fundamental 
principles are in any reſpect different, all rites, 
dependant in any degree upon thoſe principles, 
muſt be proportionably different from each 
other in their true nature and deſign. 
If then the certain, acknowledged nature and 


deſign of the jewiſh and pagan feaſts upon ſa- 


crifice was, in any degree, inconſiſtent with the 
fundamental principles of the religion inſtituted 
by Chriſt ; it will unavoidably follow, that the 
true nature and deſign of the Lord's Supper 
muſt be different from, and cannot be the ſame 
with, the acknowledged nature and deſign of 
the jewiſh and pagan feaſts upon ſacrifice ;® that 
| is, 


„ ht — «th... 


E To prevent — it may be proper to 
obſerve, that what is here ſaid with reſpect to the jewiſh 
feaſts upon ſacrifice, is not in any degree applicable to 

| the 
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is, the Lord's s Supper cannot be ſpecifically a 
Feaſt upon Sacrifice. 

To determine the point therefore nothing 
more is neceſſary, than to compare the acknow- 
ledged nature and deſign of the jewiſh. and 
pagan feaſts upon ſacrifice, with the fundamental 
principles of the religion inſtituted by Jeſus, 

In the Jewiſh Diſpenſation many particular 
ſacrifices were appointed to be offered up, on 
account of particular legal offences; and all 
theſe ſacrifices were declared, and underſtood, 
to be expiations of thoſe particular offences ; 
or, in other words, the appointed legal means 
of obtaining forgiveneſs, and remiſſion of the 
puniſhment incurred on their account. 

In the Pagan Religions likewiſe, particular 
ſacrifices were offered up on account of parti- 
cular offences; and were deſigned for, and 


the Paſſover or Paſchal Supper. For, not to enquire 
whether the Paſſover was in any fenſe a ſacrifice, moſt 
evident it is, that it was not an expiatory ſacrifice. 
Inſtead of being appointed for an expiation of any 
offences, it was expreſsly and ſolely appointed for a 
commemoration of a bleſſing; (as ſee No. I. of this 
Appendix) and was ſo far a rite of exactly the ſame 
nature in the Jewiſh religion, that the Euchariſt is in 


the Chriſtian, 
regarded 
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regarded as expiations of thoſe particular offences, 
and the immediate means of ee forgive 
neſs from the Gods. 

| Hence in the fewith Difpenſation, the ſacrif- 
cers, in all theſe caſes, did really expiate their 
offences againſt the Law, by offering up the 
facrifices appointed in the Law for them; and in 
the Pagan Religions were underſtood to do the 
ſame. And as thoſe who partook of the ſacrificial 
feaſts were underſtood, in Both, to partake of 
all the benefits of the ſacrifices themſelves ; 
hence partaking of theſe feaſts was conſidered, 
in each religion reſpectively, as an expiation of 
thoſe offences for which the facrifices were 
offered up, and the formal cauſe of their being 
forgiven, | 

Such was the bed nature and end 
of the jewiſh and pagan feaſts upon ſacrifice. 
And from hence it immediately follows, that 
if the Lord's Supper is ſpecifically a ſeaſt upon 
facrifice; if * the Lord's Supper is the ſame 
among Chriſtians in reſpect of the. chriſtian 
ſacrifice, that among the Jews the feaſts upon 


2 1 


d Thus is the nature of the yy facrificial feats 
deſcribed, by the commentator whom Cudworth quotes 
for the propriety of the deſcription, See the paſſage 
quoted in pages 112, 113, of this Appendix. 


the 
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the legal ſacrifices were; and among the Gen- 
tiles the feaſts upon the idol ſacrifices ;”---Then 
our partaking of the Lord's Supper, our joining 


in this feaſt upon his ſacrifice, this very action 


itſelf, muſt be an immediate atonement for our 
ſins; and the appointed chriſtian means, or 
formal cauſe, of their being forgiven, under the 
law of Chriſt; ſince Jeſus himſelf expreſsly 
declared, at the very time of inſtituting this 
rite, that his blood would be ſhed for the 
remiſſion of fins. 

But this conſequence, which muſt unavoid- 
ably be admitted if the Lord's Supper | is ſpe- 
cifically a Feaſt upon Sacrifice, is, in the firſt 
place, abſolutely unauthoriſed by the form and 
circumſtatices of the inſtitution; and, in the 
next, utterly inconſiſtent with the fundamental 
principles of the religion of Chriſt, 

It is abſolutely unauthoriſed, becauſe, as we 
have already ſeen, from an accurate examina- 
tion of @l the circumſtances of the inſtitution, 
and every paſſage relating to it; it is no where 
declared, or even ſo much as hinted, through- 
out the New Teſtament, that the celebration 
of the Lord's Supper was appointed by Jeſus, 
to be itſelf an atonement for, or formal cauſe 
of the nen of, fin; as the jewith expia- 
K tory 
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tory ſacrĩfices were declared to be under the Law, 
and the heathen facrifices were 2 to be 
among the Pagans. | | 
And it is utterly inconſiftent- with 2 
mental principles of the religion of Chriſt; 
becauſe it is not only certain, that there is not 
any action whatever appointed by the goſpel, 
for us to perform, under the notion of an ex- 
piation of, or atonement for, or formal cauſe of 
the forgiveneſs of, fin; but equally certain, 
that in the goſpel all forgiveneſs. of ſin is ex- 
preſsly attributed, and wholly confined to the 
merits and mediation of Chriſt, en ho 
gratuitous appointment of God. | | 
And with reſpect to the 8 Supper) l in 
particular, forgiveneſs of ſin, as we have fully 
ſeen, is no more ſignified in the goſpel to be 
the appointed conſequence of our celebrating. 
this rite ; which it muſt have been if the Lord's 
Supper was a feaſt upon ſacrifice ;| than of our 
offering up our prayers, or our performance of 
any other religious act. Celebrating the Lord's 
Supper is itſelf one act of our chriſtian duty, 
in conſequence of its having been expreſsly 
enjoined by our Lord; but neither that, nor 
any other religious act, is enjoined in the goſpel, 
as in any degree whatever an atonement for ſin. 
. 58 The 
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The goodneſs of God has declared in the 
nen the mediation of Chriſt, 
our fins, if properly repented of, ſhall be for= 
given; and our ſincere though imperfect obe- 
dienoe to his laws be rewarded with eternal 
life. In confequence of this great fundamental 
principle of our redemption; as it is revealed in 
the goſpel, nothing but repentance, productive 
of ſincere though imperfect obedience, can 
obtain for us the forgiveneſs of our fins, through 
the mediation of Chriſt; and this repentance 
and obedience muſt neceſſarily include, and be 
eſtimated by: our whole conduct through life. 
Celebrating the Lord's Supper therefore cannot 
poſſibly be the means of applying the efficacy 
of the mediation of Chriſt to ourſelves, fo as to 
atone for our ſins; fince it ĩs nothing more than 
complying with one ſingle command, out of 
very many more which the goſpel no leſs en- 
joins, and to all of which 1 n | 
our obedience is require. 
Since therefore the Jewiſh feaſts upon facri- 
fice actually were, and the Pagan were under. 
ſtood to be, to all who partook of them, actual 
atonements, or appointed means of atonement, 
for thoſe. fins reſpectively on account of which 
the facrifices themſelves were offered up; And 
K 2 fine 
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ſince in the Chriſtian Diſpenſation there is not 
any rite, or action, enjoined; the celebration or 
performance of which is there appointed, or 
conſidered, as an atonement for any ſins; ſo 
as that the remiſſion of any ſins is the proper, 
or even the poſ/ible effect, of the performance 
of ſuch action, or the celebration of ſuch rite; 
it follows unavoidably, that no Rite of the 
Chriſtian religion can poſſibly be of the ſame 
nature, and have the ſame effects, with the 
Jewiſh and Pagan feaſts upon ſacrifice; and 
conſequently, that the Lord's Supper cannot be 
the ſame among Chriſtians, in reſpect to the 
« Chriſtian Sacrifice, that among the Jews the 
te feaſts upon the Legal Sacrifices were, and 
te among the Gentiles the feaſts upon the Idol 
« gacrifices; that is, cannot be ſpecifically a 
| Feaſt upon Sacrifice. Q. E. D.. 


— — 
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i See the ſubſequent note on page 132. 
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Page 3. IT ſeems requiſite to apprize the reader, 

| that this name is generally made uſe 
of throughout this Treatiſe, only becauſe it has 
been ſo generally adopted, not becauſe it is in 


reality a proper denomination of the rite con- 


cerned. The rite itſelf, when inſtituted by Jeſus, 
though borrowed from a ceremonial of his Supper, 


was totally diſtinct from it; nor does it appear 


that at the firſt eſtabliſhment of Chriſtianity ic 
was ever called by this name. In the time of the 
Apoſtles, when the diſciples met together to 
celebrate this rite, they adopted a, practice of 
eating together a common ſupper; as a memorial 
moſt probably of that Supper, at, and immedi- 
ately after, which Jeſus inſtituted this rite: and, 
as appears at leaſt extremely probable from what 
St. Paul ſays relating to it, 1 Cor. xt. 20, 215 


it was this common ſupper of their own adopting, 


not the rite by which the death of Jeſus was com- 


memorated, which was then called by this name. 
The religious rite itſelf, which has ſince been fo ge- 


en, but as I apprehend improperly, called the 
K 3 Lord's 
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Lord's Supper, there ſeems great reaſon for be- 
lieving, from Acts ii. 42, 46; compared with 


Acts xx. 73 was then denominated the RF 
of bread. e 


Page 6.] dich is ſhed fo many — the re- 
miſſion of fins, —Biſhop Pearce in his Commentary 
propoſes to tranſlate this paſſage, and the corre- 
ſponding ones in St. Mark, St. Luke, and St. 
Paul, in a different manner: and though per- 
haps no conſequence of any moment would follow 
from the alteration, yet as theſe are the words 
in which the inſtitution of the rite is recorded, it 
may be requiſite, in an expreſs enquiry into its 
true nature and defign, to examine an alteration 
propoſed in the manner of tranſlating dem, by ſo 
very reſpeCtable an authority. 

The words in queſtion, as related by St. 
Matthew, are, — mire & avre woaures, Toro vag eg. 
ro Gijhts ja, T0 rug xe d nens, ro ite mOAAW 
gxx,uvojueuor, eig aſperiy a I The exact literal 
tranſlation of theſe words, is :—Drizk ye all out 
of it ; for this is my blaod, That of the New Co- 
venant, That ſhed for many, for remiſſion of fins. 
And this their - literal ſenſe, in the very order in 
which they ftand, is ſo clear, expreſs, and 
pointed; that as no other tranſlation of them can 
be wanted to give them a meaning; ſo Lappre- 
hend, none which would require them to be ma- 

terially 


terially tranſpoſed, and when ſo tranſpoſed would 
either alter their ſenſe, or render their meaning 
leſs clear and pointed, ought to be admitted. 
Biſhop Pearce however is inclined to be f 
opinion, that the word exxwoperoy is not to be re- 
ferred to aaa, though that is expreſſed; but to 
org, though only underſtood; fo as to make 
the ſentence ſignify, — This wine, which was + 
juſt now. poured out of a larger veſſel for you 
*.to drink it out of this cup, repreſents my 
2 blood. Commentary, vol. I. p. 184, note P. 
But if the wine in the cup given by Jeſus to the 
Apoſtles had in fact been poured out of a larger 
veſſel into that cup, this circumſtance was N 
ſo utterly inſignificant, and ſo foreign to the buſi- 
neſs which Jeſus was then upon, the inſtitution of 
his new rite; that it ſeems abſolutely impoſſible 
he could at that time have had his own thoughts 
upon it, or take any notice to them of it. 
And even if the inſignificancy of the ſenſe here 
propoſed did not render it incapable of being ad- 
mitted, ſtill, it is apprehended, the conſtruction 
of the ſentence would not permit it to be received. 
For it appears evident on inſpection, that the clauſe 
TO Tp. ToXAwy xx wouevey, mult refer to the ſame 
thing, whatever that may be, with the immedi- 
ately preceeding clauſe, TO Tn vp di N; and 
That, to its own immediately preceeding clauſe, 
K 4 TO aux 
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TO ape f and;,conſequently, eg 

exXuvojaevov, TO apc; likewnle. 310 94509 447 
Had St. Matthew meant to e e by ro 
cit. the wine in the cup, and not the blood 
of Jeſus; inſtead of writing. as he” bas, roure 
vag £541 reo ai E, v0 rns ging dia mens, ro reg. 
e ft ou, &c. he would N ſurely have ſo 
placed the clauſe in queſtion as to make it expreſs 
that meaning 3 and have written, rouro Yao, 70 Se 
TANG EXX,VOfevouy egi ro 0hjac jaouy TO rng xn di N Meng, 
&c. That is, inſtead of writing as he has done, 
For this is my blood, THAT of the New Covenant, 
Tnar poured. aut for many, &c: he would ſurely 
have written, For this, which is paured out for 
many, is ny bload, That of the: Nee Covenant, Cc. 
And ſince he has. not placed his words in this 
obvious manner, we have all the evidence that the 
words themſelves can give, that he did not intend 
them to be underſtood in this ſenſe. 
Beſides, if by c Jeſus had: wannt:ithe 
wine, and not his blood; after ſaying to them 
rere ig aurou mares, he ſurely could not have 
ſaid, that it Was — vel Tone eee; but 
muſt have ſaid, aeg © vpwy, Or ve Hr vary 
exXuvopevov : That is, after ſaying to them, Drink 
YE-ALL of it, he could not have added, that it 
was poured out for MANY ; but muſt have written, 
poured out for deu; or, for you all; fince though 
5 his 
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his blood was to be ſhed for many, the wine in the 

cup was poured out for hem only. | 
The ſame obſervations are applicable to this 
oak of St. Mark, which are as cloſe and pointed 
as thoſe of St. Matthew; and if ttanſlated agree- 
ably to the Biſhop's propoſed interpretation, will 
ſtand as follows; — And he ſaid unto them, this is my 
blood of the New Covenant, That, the wine, poured 
out into this cup for many: but this, it is ſub- 
mitted, is ſuch a ſenſe and poſition, as needs but 
to be ſtated in order to be rejected. 

The words of St. Luke are different: —Tovro 79 
FOTNp10v in an νẽðd me eu r αν,ẽHẽ” e prov, 7 UTE "Ujatey 
£XN,uvopaezov.' Here & ονο certainly agrees with 
vorne; and according to the ſyntax therefore the 
clauſe muſt be tranſlated, This cup is the New Co- 
venant in my blood, the cup, the wine, poured out for 
you 5=Or; This cup, the New Covenant in my blood, 
is the cup, the wine, poured /out for you. But as 
neither of: theſe ſenſes appears capable of being 
admitted, the ſtrict ſyntax muſt here, as in ſome 
ſimilar paſſages, which have been remarked, be 
given up; and St. Luke be interpreted in a ſenſe 
agreeable to the clear and h ſenſe of St. 
Matthew and K. Mark. 05 | 


ti. 
** 31 * * 
7 4 7 np — 


1 See eee note, . and «> OILS it refers to, 
from Bengelius, on the place; as well as Epheſ. iii. 
17, 18. Coloſſ. iii, 16. Apoc. i. 4, 5; which have 
likewiſe been referred to on the ſame account. 


The 
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The words of St, Paul relating to the bread, 
are, ro H E£54- ro whit, TO - vreg dn MAN: 
This 18 my body, that broken for jou: But if by 
broken was meant ze bread, and not his body; 
ſurely he would have placed the words ſo as na- 
turally to expreſs that meaning, thus: raure, 70 
reg vb N ,⁰ , £5 v cα,ND⁰ j T his, which is 
broken for you, is my body and ſince he has not 
placed them in this manner, which was juſt as. caſy 
and as obvious as the other, we are bound to 
believe, that he did not intend to e this 
ſenſe. E 

Notwithſtanding * 88 of Biſhop — 
therefore, and what happened to appear probable 
to him, at the time when he wrote his notes on 
theſe particular paſſages; the received tranſlation, 
it is preſumed, will approve. itſelf, en cee 


enquiry, as their true meaning. 4 e 67 Was 


Page 9.] That this is the obvious and true 
meaning of this injunction, including the clauſe 
as oft as ye drink it, is, I imagine, ſo clear as to 
require no proof, It has however been contended, 
by thoſe who do not allow that Jeſus. deſigned on 
this occaſion to inſtitute any rite, *:. that the words 
—as often—import no command; and in effect 
therefore prevent this injunction, as delivered by 


dee Barclay's Apology, page 477. 
St. Paul, 


bd . 9 wee a OO 
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St. Paul, from having the force of a command. 
But ſcarce any thing, I think, can be more clear, 


than that in order to have this effect, the words in 


queſtion | muſt have been F ever; inſtead of — 
as often as. Had Jeſus ſaid * this do ye, if ever 
ye drink it, in remembrance of me;“ the objec- 
tion would have been well founded. But the 
injunction, „this do ye, as oft as ye drink it, in 
remembrance of me;” eſpecially when delivered, 
as this was, after a poſitive command' to drink of 
the cup at that time, and to eat bread both at 
that time, and in remembrance of him; could not 
Ggnify any thing leſs than a ſimilar abſolute com- 
mand to drink wine, as well as to eat bread in 
remembrance of him; with this additional ſignifi- 
cation, by the inſertion of the words in queſtion, 
that ĩt was left to nnen 0 nen How 
often to do it. | 


Page 13.] ' Theſe conclufions naturally ariſe 
from conſidering the particulars contained in the 
four accounts given us of this tranſaction in one 
joint view. But a diſtinct argument in favour of 
the perpetuity and univerſality of the rite in que- 
ſtion has been deduced from St. Luke's account 
22 it een 0 itſelf. © 


S e 14 


2 


— — 


© See Dr. S. Patrick's Chriſtian Sacrifice, pages 1, 2. 


An Mr. Kettle well, P. 2. ch. 1. 
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„The words: ef, this Apoſtle ate, And. hes took 
bead. and gave thants, and broke, and gave 
unto them, ſcying, his is my. body which, is given far 
Jau 5 this, do in remembrance of. e Likewiſe, Sc. 
ch,XXL,499,39% baile zee mnt dl. 
_ In, his relation, the, diveQtion of, Jeſus, to the 
Apoſtles. to eat the bread, hen he gave it to 
them, is clearly underſtood, but. not, Expreſſed; 
and. his command to them, This do, in remembrance 
of me, naturally refers to, and.,comprehends, the 
whole of what he bad then done before them. 
Thus related therefore, it includes a command to 
the Apoſtles, not only to eat bread themſelves in 
remembrance of him. but to take bread, and give 
thanks, and break it, and give it to gthers 3 add- 
ing, chat it was his body given for them.z—in, the 
ſame manner that ke had juſt given it to them- 
ſelves. So that this injunction, as it, is related by 
St. Luke, was in fact a command to the Apoſtles 
to obſerve this practice as a ſtanding rite of his 
religion; and conſequently was a virtual command 
to all who profeſs themſelves his diſciples, to aſſiſt 
at this rite, and partake of the, bread, and wine 
when ſo adminiſtered, And though we cannot be 
certain that St. Luke, or either of the. Apoſtles, 
have exactly related the words of. Jeſus ; yet thus 
much is clear, merely from this manner, of relating 
them, that the Apoſtles underſtood, them as a 
command to ne the celebration of, this rite. 


ee Page 23.1 
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f Page 23. Though the univerſal and perpe- 
01 obligation of the inſtitution in queſtion is now; 


it is hoped, abundantly eſtabliſhed,” it may per- 
' haps be attended with uſe” to take notice here of 
the argument principally relied on by thoſe Chriſ- 
tians, who' deny it to have been the intention of 
Jeſus to inſtitute ſuch a Kanding tive; and who 
therefore pay no regard to it. 
It has been alleged, that there are other prac- 
tices and injunctions of our Saviour and the Apoſ- 
tles recorded in the New Teſtament, which have 
ar leaſt as good a claim as thoſe relating to the 
bread unc wine, to be regarded as ſtanding inſti- 
tutions of the religion of the goſpel ; in conſequence 
of 'which however we do not celebrate any rite ; 
and therefore that the ceremony of partaking of 
bread and wine-ought not to be retained. 
But ſurely it needs very little conſideration to 
perceive, chat this objection, even granting that 
there are any other injunctions in the New Teſta- 
ment ſo circumſtanced as is here ſuppoſed, will 
by no means warrant the concluſion drawn from 
it. On this ſuppofition, it would indeed convict 
us of inconſiſtency in our conduct, and error in 
ſome part of it; but this alone could never prove 
in which part of our inconſiſtent conduct we had 
acted erroneouſly; whether in retaining the rite we 
have retained, or in rejecting whatever practices 
we have rejected. We are utterly deſtitute of all 
principles 


＋ 
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principles of judging before: hand what: rites our 


Saviour might thin ꝓroper to ũnſtitute. . Whether 
therefore we ought to admit; o reqect any parti- 
cular practice recorded in the Neu Teſtament; as 
having been intended, or not intended for a ſtand- 
ing rite of the religion of Chriſt, is a point that 
muſt be determined ſolely by the conduct or direc- 
tions of Jeſus or his Apoſtles with reſpect to ſuch 
particular practices independently af Al. others. 
And how cleatiyi their conduct and directions 
prove, that the partaking of bread and Wine in 
religious commemoration of the death of” Jeſus, 
was deſigned by him to be a ſtanding rite of the 
religion of the golpel, has now, it lis imagined, 
been fully ſkenc} % e by Honb niyst mood) 
But as there is / one tranſaction im i particular 
which has een ĩnſiſtedeon with! a degtee of plau- 
fibilicy, as having ar leaſt as ſtrong a claim ax his 
direction to eat bread and drink vine in remem- 
brance af him, to be regarded as a deſigneti inſti- 
tution of a ſtanding rite of his religion it wit per- 
haps be ſatisfactory to conſider what has . 
urged in ſupport of this opinion: I wor 1H 
The tranſaction alluded to is the ene 
able behaviour af Jeſus, when he — 
of his A poſtles, as it is recorded by St. John. It 
has 2 n. nn 22 


1) e 749 John woe on est 1544 
2 4 
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gen on the. very ſame night with that . to eat 
* hread, and drink wine, in remembranee of 
<« him the night on which he was betrayed.— 
Tlat che ſeveral circumſtances preceding it, Je- 
« ſas's riſiag from ſupper, laying by his garments, 
* girding himſelf, with a) tomel, pouring water 
into a veſſel, waſhing: all their feet, and wiping 
them with the towel, were in themſelves far 
more remarkable, than his & taking bread? when 
at the paſcltab ſupper, and © blefling,” and i break- 
" WON onk Sigamag to them, ſaying, take, 
« eat, this is my body; and after ſupper “ taking 
the cup, and giving thanks, and giving it to 
« them, ſaying, drink ye all of it; for this is my 
< biood of che New Teſtamentꝙ which is ſhed for 
« many for the remiſſion of fins,” That the 
commande Do this in remambrance of me, 
was not ſo ſtriking, as his putting the queſtion to 
them, when e had ſat doum again after waſning 
their ett, Know ye wãhat I haue done unto 
« yow?” and then adding, to explain his deſign, 
If I, your Lord and Maſter, have waſhed your 
feet, ye ought alſo to waſn ont another's feet; 
and even enforting this concluion by adding ſtill 
further, * have given you an example, that ye 
4 ſhould do as L have done to you.“ That on 24 
the one occaſion he ſaid to Peter, If IL wall thee 
4 not thou haſt no part in me; but that on the 
220 other, 
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other, he made no mention of any ill conſequence 
that would have ariſen to them, if they had refuſed 
to eat of the bread, or drink of the wine, as he 
commanded them. — And upon the whole, that if 
we conſider the time when this tranſaction took 
place, the ſeveral particulars included in it, or the 
injunctions which followed it, it has as much to 
recommend it as the appointment of a ſtanding 
ordinance of the goſpel, as Jeſus's giving the bread 
and wine to the Apoſtles, directing them to eat of 
the one and drink of the other, and enjoining 
them to do this in remembrance of him;“ or 
any other injunction recorded in the New Tefta- 

ment. | 

Such are the particulars which have been in- 
fiſted on with regard to this very ſtriking particu- 
lar in the behaviour of Jeſus. But that theſe con- 
ſiderations, notwithſtanding the plauſibility of their 
appearance, will not warrant the concluſion drawn 
from them; a due conſideration of what Jeſus 
ſaid upon the occaſion, joined with the ſubſequent 
conduct of the Apoſtles, will unanſwerably prove. 
When Jeſus inſtituted the Euchariſt, ſoon after 
having waſhed the feet of the Apoſtles, heclearly and 
expreſsly directed the Apoſtles to perform. that 
action which he meant to have practiſed : © Take 
« eat,” —* Drink ye all of this;”—* This do in 


** mm. 
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. See Barclay's Apology, p. 467—469. 
| | 57 „ remembrance 
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remembrance of me.” And had he deſigned to 
inſtitute a ceremony of their waſhing. each other's 
feet, he would no doubt have commanded them 
to do that in a ſimilar direct and explicit manner. 
But in this inſtance, inſtead of giving them any 
ſuch-authoritative command, he only appealed to 
what they ought. to do in conſequence of his ex- 
ample; Know ye, ſaid Jeſus, what I have done 
sto you? Le call me Lord and Maſter, and ye 
«+. ſay well, for ſol am. If I then, your Lord and 
« Maſter, have waſhed your feet, ye ovght alſo to 
„ waſh one another's feet. For I have given you 
an example, that ye ſhould' do as I have done to 
„you. Verily, verily, I ſay unto you, the ſervant. 
« -i$ not greater than his Lord, neither he that is 
« ſent greater than he that ſent. bin.” | 1 ati 
If Jeſus meant, by the action he had now pe- 
formed, to preſs: upon the Apoſtles the practice of 
the moral duties of brotherly love and humility, no 
action could be better adapted, nor could any ſtrong- 
er reaſon be alleged, to explain and enforce his 
* ſince the example of him, whom they ac- 
knowledged for their Lord and Maſter, in ſo ſin- 
gular an exerciſe of humility, was certainly one of | 
the ſtrongeſt proofs, that they ovght to put in 
practice even a leſs degree of the ſame virtue. 
Bur if his deſign was to inſtitute a ceremonial rite, 
what he now ſaid was neither ſo well calculated to 


gi that intent, AS a lnple. and direct com- 
bs”. 5 mand 
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mand to obſerve ſuch a practice would have been; 
nor ſuch an explanation of his deſign as he would 
moſt naturally have given; beeauſe his example in 
the action of waſhing their feet, was no proof that 
they ought to adopt a ceremony of waſhing each 
other's feet; for this plain; reaſon, that nothing 
but an expreſs command from him could inform 
them of its being his intention that they ſhould do 
ſo. Since therefore inſtead of giving them ſuch a 
direct and abſolute command, in the manner he 
preſently after did with reſpect to the bread and 
wine ; he only preſſed upon them the proper in- 
fluence of his example; it appears highly reaſon- 
able to conclude from this circumſtance, that his 
real deſign was only to inculcate the practice of 
thoſe virtues, which the action he had performed, 
emblematically underſtood, was fo ſtrikingly cal- 
eulated to enforce ; not to enjoin a.repetition of the 
action itfelf, as a rite of his religion. And when 
it is likewiſe conſidered, that he cloſed his admo- 
nition, founded on his example, with this reflec- 
tion, If ye know theſe things, happy are ye if 
« ye do them; we ſhall ſcarcely require any 
further proof, that the things he had then in his 
thoughts muſt have been the obligations they 
were under, and eſpecially from his example in 
this inſtance, to practiſe the virtues of brotherly 
love and humility ; not the adopting a ceremony 
of waſhing each other's feet, as a rite of his re- 
ligion. | | 


And 
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And that this was the ſenſe in which the Apoſtles 
actually did underſtand, the conduct and admoni- 
tions of Jeſus on this occaſion, as well as That 
ſenſe in which He deſigned it to be underſtood by 
them, ſome circumſtances conſidered jointly with 
their ſubſequent conduct will unanſwerably prove. 

When Jeſus came to Peter, after having already 
waſhed the feet of ſome, and Peter, out of reſpect, 
refuſed to let him waſh his; Jeſus, to overcome 
his well meant refuſal, ſaid to him, © What I do,” 
i. e. my deſign in this action, thou knowelt 


*© not now, but thou ſhalt know as ſoon as I have 


<« done.“ f Accordingly © after he had waſhed their 
“ feet, and had taken his garments, and was ſet 
down again, he ſaid unto them, Know ye what 
1 have done unto you?“ and immediately 
explained to them his deſign in this action in th 
manner we have ſeen, 

It is certain therefore, that Jeſus meant to make 
them underſtand his defign in this action ar the 
very time: and as they were the perſons whom he 
had choſen to preach his goſpel, and by whom 


6 = _ 4 


t We tranſlate this, * Thou ſhalt know hereafter ;" 
which, in the general acceptation of that word, rather 
ſignifies, that Jeſus would inform him at ſome diſtant 
time: but the words in the original, wera rar, after 
theſe things,” plainly ſignify here, as ſoon as I have 
finiſhed what I am now doing.” 


6 alone 
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alone he intended it ſhould be eſtabliſhed i in the 
world; whatever his meaning was in the action he 
had juſt performed, and the explanation he now 
| gave them of it, he could not poſſibly leave them, 
in the end, under any ignorance or miſtake relat- 
ing to it, If therefore it had been his intention 
to inform the Apoſtles by this tranſaction, joined 
with his own explanation of it, that they were to 
eſtabliſh a ceremony of waſhing each other's feet, 
as an ordinance of his religion; he would certainly 
have taken care, either at this very time, or at the 
lateſt when they were furniſhed with the neceſſary 
knowledge for entering upon their office of preach- 
ing the goſpel, to make them fully acquainted 
with this deſign: in conſequence of this, they 
muſt actually have obſerved ſuch a ceremony 
themſelves, and directed the obſervation of it by 
all their diſciples; and it would have been found, 
that this rite, like that of eating bread and drink- 
ing wine in remembrance of Jeſus, was from. the 
beginning an eſtabliſhed practice of the chriſtian 
world. 

Is this then the fact? On the contrary, there | is 
not even the leaſt ſhadow of reaſon for ſuppoſing, 
nor has any one ever ſuppoſed, that the action 
which Jeſus on this occaſion performed was ever 
fo much as imitated by the Apoſtles themſelves ; 
and much leſs that they ever required the imitation 
of it, as an ordinance of the Goſpel, from thoſe 
| whom 
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whom they converted to the faith. Nay, ſo far 
were the Apoſtles from having any conception, 
chat Jeſus intended by what he did and ſaid on 
this occaſion, to direct them to obſerve ſuch a 


practice, and require the obſervation of it by their 


diſciples ; that neither Matthew, Mark, nor Luke, 
who ſucceeded each other in writing their goſpels, a 

have made the leaſt mention of this whole tran- 
ſaction; while they have each recorded the inſti- 
tution of the Lord's Supper; and had not John, 
who wrote his goſpel many years after them, made. 
it his peculiar deſign to preſerve a variety of the 
private diſcourſes of Jeſus with the Apoſtles, 
which related more eſpecially to them alone, and 
which Matthew, Mark, and Luke had omitted; 
we ſhould never have been made acquainted with 
any particular of his conduct in this inſtance. 
And fince it is unqueſtionable, that while the 
Apoſtles zealouſly inculcated the virtues recom- 
' mended by this action, none of them, not even 
John the very Evangeliſt who has recorded it, 
ever imitated the action itſelf ; it muſt be admit- 
ted, that the allegorical ſenſe of it alone was that 
in which they underſtood it, as well as that in 
which Jeſus certainly * it to be underſtood 

by them. 3 


— — ran e 
. See Mr. Townſon's 3 ealuble] Diſcourſes on the 


Four Goſpels. | 
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Tr 


It appears therefore from the very different man- 
ner in which Jeſus expreſſed his deſigns, in the two 
diſtinct inſtances under conſideration; but more 
eſpecially from the oppoſite conduct of the Apo- 
ſtles with reſpect to the two tranſactions; that it 
certainly was the intention of Jeſus, that all who 
might ever come to profeſs the faith in him ſnould 
partake of bread and wine in religious commemo- 
ration of him; but not his intention that they 
ſhould obſerve a ceremony of waſhing each other's 
feet, in conſequence of what he ſaid to the Apoſtles 
to explain his deſign in waſhing their feet. 
Nor can the performance of this ſingular action 
by Jeſus with ſuch an allegorical intent, or their 
underſtanding it in the figurative ſenſe he deſigned 
they ſhould, give us any juſt «cauſe for ſurpriſe. 
Bratherly love and humility were the diftinguith- 
ing characteriſtics of Jeſus himſelf, and the reli- 
gion he came to eſtabliſh; and a very uncommon 
portion of theſe virtues in particular was peculiarly 
neceſſary in thoſe who were to preach it to the 
world, The Apoſtles, on the contrary, were ſo 


far from poſſeſſing theſe virtues in the requiſite 


degree for the taſk they were intended to perform, 
that they had more than once betrayed ſuch a 
ſpirit of ambitious contention, as Jeſus had been 
obliged to reprehend them for in the moſt forcible 
terms. > After this, even if no new cauſe for it 


> See Matth. xviii. 4. xx. 25—29. XXiii. 11. Mark 
ix. 33—35. x. 42—45. Luke ix. 46— 48. xxii. 24—27. 
had 
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had ariſen, it could not ſurely have been matter of 
wonder, that on the very evening when Jeſus 
knew he muſt be taken from them, he ſhould 
perform ſome ſtriking action to preſs upon them 
in the ſtrongeſt manner thoſe particular virtues 
they would have ſa much occaſion for, and in 
which they were fo deficient 8 or that they ſhould 
interpret any action he performed with this view, 
and accompanied with an explanation of his deſign, 
in that ſenſe in which he intended it to be under- 
ſtood. : 

But beſides, from the relation of one Evan- 
geliſt we learn, that on that very evening 
there was a ſtrife among them, which of them 
„ ſhould be accounted the greateſt ;” and that 
Jeſus rebuked them for it, at the time when it 
happened, in a ſimilar manner to that he had 
made uſe of on other occaſions. And certainly 
after ſo recent an inſtance as this, we can neither 
wonder, that Jeſus ſhould afterwards endeavour to 
make the ſtrongeſt impreſſion upon their minds, 
by ſo ſtriking an action, juſt before he was to leave 
them; or that they ſhould rightly underſtand his 
deſign in it, as we have ſeen they did, when he 
explained it to them in the manner St, John has 


related. 5 
1 This 


Mi. 


bh ————— 


It is St. Luke who has informed us, ch. xxii. 24—28, 


that there was ſuch a ſtrife among the Apoſtles on the 
3 | very 
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This point cannot ſtand in need of any further 
proof. But there is ſtill one particular of the 
objection remaining unnoticed, which, on account 
of the uſe that has been made of it, it will be 
ſatisfactory to explain. 

It has been alleged, that when Jeſus gave hs 
Apoſtles the bread and wine, he did not ſignify to 
any of them, that if they did not eat of the. one, 


1 GS eee. 
— 


* 


very evening on which Jeſus was betrayed. He makes 
mention of it almoſt immediately after having related the 
inſtitution of the Euchariſt; but he introduces it in ſuch 
a manner as to leave the point of time when it happened 
entirely undetermined. St. John has given us a very 
minute account of Jeſus's riſing from table, and waſhing 
the feet of the Apoſtles, and then explaining to them his 
deſign in what he had done. And as it is utterly incon- 
ceivable, that the Apoſtles could be guilty of breaking 
out into any contention about who ſhould be the greateſt, 
after ſo very ſtriking a leſſon of humility, as this action, 
joined with the exhortation Jeſus gave them in explain- 
ing his intention in it; we are under a neceſſity of con- 
cluding, that this contention between them had ariſen 
ſome little time before, and was in fa& the true cauſe of 
Jeſus's performing this very ſingular action. For this 
judicious remark, how obvious ſoever it may appear, I 
with great pleaſure acknowledge myſelf wholly indebted 
to the learned Biſhop Newcome, in the elaborate Harmony 
with which he has very lately obliged all thoſe, who are 


deſirous of making themſelves maſters of the hiſtory 
contained in the goſpels, 


or 


or drink of the other, they would draw on thetn- 
ſelves any evil by refuſing it; but that when he 
waſhed their feet he {aid to Peter, F I waſb thee 
not thou haſt no part in me: and that, © this being 
„ ſpoken upon Peter's refuſing to let him waſh his 
« feet, ſhould ſeem to import not only the continu- 
& ance, but even the neceſſity of this ceremony.“ * 

But in fact, what can be more evident, than that 
the words in queſtion relate only to the action 
which Jeſus himſelf was performing at that very 
time, without reference to any repetition of it by 
them? Jeſus's words were -F I waſh thee not; 
i. e. if you refuſe to let me waſh you, now, at this 
time, as I was going to have done ;—Not, if you 
do not hereafter obſerve a ceremony of waſhing one 
another, as he muſt have ſaid, to warrant the 
inference here drawn: and accordingly, in return, 
St. Peter immediately expreſſed his eager deſire to 
be waſhed by Jeſus, at that time ; but without the 
leaſt conception of any future waſhing to take 
place among themſelves. —And what was the evil 
which Jeſus informed Peter he would ſuſtain, if 
he continued to refuſe? if I waſh thee not, thou 
haſt no part in me. The meaning of which was 
extremely {imple and obvious, and nothing more 
than this; © If you refuſe to comply with my 
intention, you cannot really regard me as your 


— 


* See Barclay's Apology, p. 468. 


Lord 
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Lord and Maſter, nor can I conſider you as my 
_ diſciple; and you cannot therefore have any ſhare 
in that Diſpenſation which it is my den to 
eſtabliſh.” 

As none of the Apoſtle refuſed to avs 
of the bread and wine, when he directed them 
to do it, no cauſe was given for his ſaying any 
thing of this kind upon that occaſion. But had 
Peter, or any of the reſt, refuſed in like man- 
ner to comply with his direction, when he ſaid, 

Take, eat, &c. and drink ye all of this, &c. his 
anſwer to them in that inſtance would, for the 
ſame reaſons, have been exactly ſimilar to what it 
was in this; If thow eateft, or Arinkeſt, not, thou 
haſt no part in me; and this, even if he had only 


| © ordered them to eat and drink at that time; with- 


out adding the further command, Do this in re- 
membrance of me; and without intending to inſtitute 
any ſtanding ceremony of that kind. For the mere 
eating or not eating, as well as the being waſhed 
or not waſhed, were circumſtances in themſelves 
alone not productive either of good or harm; but 
their not complying with any injunction of Jeſus, 
muſt neceſſarily convict them of not taking him 
for their Lord, and not being his ſincere diſciples; 
and muſt therefore unavoidably prevent them from 
being permitted to have any concern in the eſta- 
bliſhmeat of his goſpel, 


; Page 47] 
* 
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Page 47.] To the general rule here laid down. 
one exception muſt be admitted. If any individual 
is ſincerely perſuaded, that the method of admi- 
niſtering the bread and wine adopted in any par- 
ticular Church is ſo erroneous and ſuperſtitious, as 
to render it ſinful for him to give countenance, by 
his example, to ſuch error and ſuperſtition; his 
partaking of them in that manner would then be 
ſinful, and it becomes his duty to abſtain from 
partaking of them in that Church. But in order 
to ſecure him from all fault in this inſtance, it 
behooves him to be particularly careful, to make 
an honeſt and virtuous uſe of his abilities, in form- 
ing the judgment upon which he acts. 


Page 54.] Notwithſtanding theſe particulars in 
which Jeſus gave his own manner of inſtituting the 
rite he now ordained a reſemblance to the manner 
in which the Paſſover, that he was celebrating ar 
the time, had been inſtituted ; to prevent miſap- 
prehenſions it may be uſeful to obſerve, that the 
form of the rite inſtituted by Jeſus was not bor- 
rowed from any part of the Paſchal Supper itſelf, 
as inſtiruted by Moſes ; to which it had not even 
the ſmalleſt reſemblance; but wholly from a 
cuſtom eſtabliſhed by the Jews without any com- 
mand, of bleſſing and diſtributing bread and wine, 
at all the public feſtivals of their religion, as well 
as the Paſſover. And to comprehend how Jeſus 


came 
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came to adopt this particular method of comme- 
morating his own death, nothing more is neceſſary, 
than to know what that practice of the Jews was. 

Among the Jews,” ſays Biſhop Pearce, © in 
all their public feſtivals it was a cuſtom for the 
* maſter of the houſe, when his gueſts were ſet 
* down, to bleſs bread and then break it, and 
& gixe a piece of it to every one at table; and 
* ſo after ſupper to take a cup of wine, and hav- 
< ing bleſſed it, and drank of it himſelf, to give 
<« it round for the guelts to drink likewiſe : hence 
came the phraſe of Maric 1 ar, and hence that 
of rern ewnoyicgs, the cup of bleſſing; the 
„ ſame with the grace cup, and which was their 
e cloſing cup. This ceremony among the Jews 
« was ritual only; it was properly acknowledging 
God in his creatures, thanking and praiſing him 
for his goodneſs in vouchſafing to them the uſe 
« of them. Now to this ceremony our Lord 
* annexed the commemoration of his death; 
requiring his diſciples when they broke that 
«bread, to join with their thankſgiving to God 
« for the bread, a commemoration of his body 
« broken on the croſs; and when they drank that 
cup, to join with their thankſgiving. for the 
swine, a commemoration of his blood ſhed, or 
< poured out for them.“! 'N 


i Biſhop Pearce's Second Letter to Dr. Waterland. 
Commentary, vol. ii. p. 443. See likewiſe p. 423, 424 3 
and Commentary on 1 Cor, x, 16. p. 253; and on 
1 Cor, xi. 24. p. 268. 

The 
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The profeſſed writers on Jewiſh Antiquities 
inform us more minutely,—That as ſoon as the 
gueſts were placed at the table to eat the Paſſover, 
the maſter of the family began with taking a cup 
of wine, over which he ſaid a certain appointed 
thankſgiving, and then gave it to be drank of by 
all: That when they had eat a little of one fixed 
thing, they had a ſecond cup, over which certain 
appointed pſalms were rehearſed :—That after this 
the maſter of the feaſt took bread, over which he 
fid an appointed thankſgiving, and then broke it, 
ate a bit of it himſelf, and diſtributed it in the 
fame manner to all preſent : —That when they had 
eat of the paſchal lamb itſelf, which was always 
the laſt thing they did eat of, they had a third 
cup of wine; which from the particular thankſgiv- 
ings ſaid over it, was emphatically called the cup of 
bleſſing ;—And that after the rehearſal of other 
appointed pſalms and Prayers, a a fourth cup con- 
cluded the feaſt. * | 

From theſe. particulars, compa with the 
relations of the Evangeliſts, we ſee in what manner 
Jeſus acted on this occaſion, and how naturally he 
founded the inſtitution of his own rite upon this 
ceremonial, Upon delivering the uſual cup, in 
the accuſtomed manner, at the beginning as it 
ſuould ſeem, he added from himſelf, Take this, 


6—— — 


= See Lightfoot, vol, I. p. 967. 
| | aud 
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and divide it among yourſelves ; for I ſay unto you, I 
will not drink of the fruit of the vine, until the king- 
dom of God ſhall come. Afterwards upon diſtribut- 
ing the bread in the uſual manner, as they were 
eating, he added, in order to inſtitute his' own 
intended rite, Take, eat, this is my body, which is 
given for you; this do in remembrance of me. And 
upon giving the cuſtomary cup, called emphati- 
cally the cup of bleſſing, when they had done eating, 
he added in like manner, Drink ye all of it; for 
this is my blood of the New Teſtament, or, the New 
Teſtament in my blood; which is fhed for you, or, 
for many, for the remiſſion of fins ; this do ye, as oft 
as ye drink it, in remembrance of me. 

Thus was the form of eating bread and Giinking 
wine in the Euchariſt borrowed entirely from this 
eſtabliſhed praftice of the Jews. But as this 
ceremonial was not a part of the Paſchal Supper 
itſelf, as it was inſtituted by Moſes ; which con- 
ſiſted of nothing more than eating the Paſchal 
Lamb in a certain preſcribed manner; n it is evi- 
dent that the chriſtian rite of eating bread and 
drinking wine, in memory of the death of Chriſt, 
is not borrowed from the Paſfover itſelf, but 
merely from a ceremonial which the Jews had 
thought fit to introduce without any injunction of 
their Law; and which was common to all their 


a See Exod. xii. 3-11. 


other 
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other religious feſtivals, ''as well as the Paſſover, 
though moan to their 2 n alone. 


e 69.] Had Biſhop ach happened 
to have obſerved the perfectly correſponding mean- 
ing of theſe words in the ſeveral paſſages here 
referred to, he could not, it is preſumed, have 
inclined to the opinion, as he does, in oppoſition 
to biſhop Hoadly, ? that xovwne-was uſed to ſignify 
the inward or ſpiritual part in the Lord's Supper, 
and *werexew the external part only. In fact, it 
appears from the paſſages referred to, that there is 
not any ground for ſuch a diſtinction; and zorns 
here ſignifies nothing elſe than the participation of 
the bread and wine, conſidered as the appointed 
repreſentatives, or memorials, of the body and 
blood. 


Page 70.] Biſhop Pearce in his Commentary, 
and note Q, on ver. 16; as well as in his Com- 
mentary, and note S, on ver. 18; and his Commen- 
tary, and note W, on ver. 20; 1s very particularly 
careful in repeatedly interpreting the word j,. 
as ſignifying the common, or joint participation of 
ſeveral together in the ſame thing; and Biſhop 
Hoadly likewiſe has interpreted it in the ſame 


„ Rational Account, &c. p. 35—37. P Plain 
Account, p. 457 46. 
manner. 
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manner. . But if they had aaa to obſerve, 
what is ſo fully proved by the paſſages referred to 
in pages 67—70, that St. Paul uſes zone itſelf 
to expreſs merely the participation, &e. of one 
only, of whatever it may be; and that when he 
deſigns to expreſs the common, or joint participation 
of ſeveral together in any thing, he makes uſe of 
the compound word evyxonez—they could not, 
it is preſumed, have interpreted xomna in theſe 
verſes in the ſenſe they have.—Biſhop Warburton 
rightly - contends, that j, itſelf does not in- 
clude the idea of joint participation z © though he 
had not obſerved the uſe St. Paul makes of the 
compound gvyxomus, When he would expreſs that 
1 1 l. 


Page 71.] The obſervation that the word 
Ou ¹ꝗ,νẽj mult neceſſarily be underſtood in the firſt 
part of each of theſe queſtions, though St. Paul 
has actually inſerted it only in the laſt part of them, 
appears ſo obvious the moment it is ſuggeſted, 
as to ſeem ſcarce requiſite to be made: and yet the 
want of attending to this particular, obvious as it 
is, appears to have been one radical cauſe of all 
the variety of opinions which have been enter- 
rained of the meaning of the word itlelf in theſe 


— 
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1 See Plain Account, &c. p. 3% 34, 39, 43-—3d Edit, 
© Rational Account, &c, p. 33-35. Edit. 12%, 1741. 
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queſtions ; and of its having been ſuppoſed, chat 
St. Paul meant to expreſs by it ſome myſterious 
ſpiritual effects ariſing from, or accompanying, the 
partaking of the bread and wine in this rite.— 
| Had it been obſerved, that the cup or wine itſelf 
can only be, or anſwer to, the blood; and the bread 

' itſelf only to the body ;; and conſequently, that the 
xowwres Of the cup and the bread muſt here be 
ſupplied, or underſtood, to anſwer to the , 
of the blood and the body; had this been attended 
to, it could not but have been ſeen likewiſe, that 
xowona muſt of neceſſity have the ſelf ſame meaning 
as applied to each; and therefore that it could not 
ſignify any thing more than the external partaking 
of the repreſentatives or memorials of the body 
and blood; fince it is evidently impoſſible for it 
to ſignify any thing more than the external par- 
taking of the bread and wine. And thus the 
meaning of St. Paul in theſe queſtions; which he 
thought ſo obvious, that the Corinthians them- 
ſelves could neither miſtake nor doubt about it; 
and the ſimple nature of the rite to which they 
relate, would have been clearly underſtood, and 
effectually - aſcertained. But partly from not 
attending to this particular, and partly from not 
previouſly eftabliſhing the true ſenſe of va, by 
obſerving in what manner the Apoſtle uſes it on 
other occaſions; it has here been tranſlated by the 
improper term communion, inſtead of the proper 
M term 
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term participation. St. Paul, as it has been ſhewn, 
here means by ewe: the participation, or act of 
partaking of the bread and wine: whereas the 
word communion does not ſignify the participation 
irſelf, but the connexion” or fellowſhip ariſing be- 
tween the ſeveral partakers,, in conſequence of 
their joining in the ſame religious act: ſo that by 
tranſlating »owune by the word communion, inſtead 
of the word participation, the ſenſe of St. Paul is 
miſrepreſented, and rendered extremely doubtful 
and obſcure. —This improper tranſlation of xewne; 
and the not diſtinguiſhing between the ſenſe in 
which St. Paul uſes the ſimple term «owe, and 
the compound evyxomuna, pointed out in pages 
67—70, ſeem to have been the immediate cauſes 
of all the apparent difficulty of aſcertaining the 
meaning of St. Paul in theſe queſtions, which he 
| himſelf thought ſo obvious as not to be miſtaken, 
and of all the obſcurity with: which the nature and 
deſign of the Euchariſt have been ſo much em- 
barraſſed in conſequence of it. 


Page 74] Biſhop Pearce, in his Commentary 
and note on ver. 17, ſuppoſes St. Paul to ſpeak. of 
the bread partaken of by each perſon in the Lord's 
Supper as part of one and the ſame loaf; and to 
argue, that the partakers are all one body becauſe 
the bread they all. partake of is one loaf : and 
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Biſhop Hoadly* and Dr. Waterland t interpret the 
Apoſtle's reaſoning in the ſame manner. But this, 
it is apprehended, is neither true in fact, nor the 
meaning of St. Paul. The Apoſtle is nat here 
ſpeaking of any one congregation of Chriſtians 
only; or of ſeparate congregations as united in 
themſelves, though diſtin& from each other ; but 
of all Chriſtians univerſally. He expreſsly addreſſes 
himſelf in this Epiſtle not only to the church of God 
_ which was at Corinth, but at the fame time zo all 
that in every place called upon the name of Feſus 
Chriſt. * And he affirms, that becauſe the bread 
partaken of by all univerſally is one, all are one 
body, fince they all partake of the one bread. But 
it is by no means true, that the bread partaken of 
by all univerſally is one leaf; ſince in different 
places it always is, and even in the ſame place 
ſometimes may be, taken from different loaves ; 
and in different countries the loaves may often 
conliſt of very different kinds of bread ; and yet 
the rite is properly celebrated, and all Chriſtians 
become one body in the ſenſe of St. Paul, by 
celebrating it, notwithſtanding theſe differences : 
and this conſequence would be juſt as true, if it 
ſhould be celebrated with ſomething elſe inſtead 
of bread-in any place where no bread was ta be had, 


Plain Account, &c. p- 34. 3d edit. Review 
of the Doctrine, &c. p. 465. 1 Cor. i. 2. 
| M 2 : When 
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When St. Paul therefore ſaid, that the bread par- 
taken of by all, in all countries, was one, and that 
all were on that account one body ; he did nor, 
becauſe he could not mean, that the bread-itſelf 
partaken of by all every where was one loaf; and 
the partakers one body, becauſe partakers of ont 
loaf ; or even becauſe the food partaken of. by all 
in this rite was of one and the ſame general nature, 
bread; but that the bread was partaken of by all 
every where as the repreſentative or memorial of 
one and the fame thing, the body of Jeſus; * 
which he had particularly reminded them it was, 
by his queſtions in the immediately preceding 
verſe; and therefore, that all univerſally who. par- 
took of bread in this rite, on this one religious 
account, ſhewed themſelves by the celebration of 


this rite to be one body, viz. of profeſſed Chriſti- 
ans, or believers in Chriſt. 


page 9 30 The fault which the Corinthians 


had been guilty of, as plainly appears from what 
St, Paul has ſaid upon it, was that of eating and 


* 


* Notwithſtanding the reaſon above-mentioned is 
given by Biſhop Hoadly, as that on account of which 
the bread is called one, in the Plain Account, &c. p. 343 
he afterwards takes notice, in his Appendix, p. 187, 
that St. Paul might call it one, for the very reaſon here 
aſſigned. We have ſeen, it is preſumed, that there. was 
not any other reaſon for which he could call it one. 


drinking 


7 


1 
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drinking their common ſupper, not only without 
a becoming ſeriouſneſs and decorum, but even 


with much indecency and diſorder, at thoſe very 


times when they were aſſembled purpoſely to eat 
bread and drink wine in remembrance of Jeſus; 
and either had juſt aſſiſted at the celebration of 
that rite, or were juſt about to do it. This no 
doubt was extremely blameworthy; but blame- 
worthy as it was, nothing ſurely can warrant us in 
ſuppoſing, that this offence was equal to the ſin of 
thoſe who actually put Jeſus to death, or that St. 
Paul could mean to aſſert that it was. But the 
great Grotius, in his ſhort note upon the paſſage, 
has interpreted the Apoſtle as if he did; and the 
very eminent Author of the Rational Account, &c, 
<iting St. Paul's words, that thoſe who partook of 
the Lord's Supper unworthily, were guilly of the 
Body and blood of the Lord; explains their meaning 
by ſaying expreſsly—* 1. e. his murderers.“ In 
another paſſage likewiſe he explains St. Paul as in 


this place—* ranking theſe criminals with the 


murderers of the Lord of life.” * —And to account 
for this ſuppoſed * ſeverity” of the Apoſtle; of 
which he acknowledges © we can hardly fee the 
juſtice,” a © if the Lord's Supper was inſtituted 
only to commemorate a dead benefactor ;” > and 


: Y See A Rational Account of the Nature and End of 
the Sacrament of the Lord's Supper, ſmall 12 —1761-- 
page 42, * Ibid, page 13. Page 14. Page 13. 
N M 3 1 
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at the ſame time to ſupport that notion of the 


Lord's Supper for which he contends, his Lordſhip 
ſays, But let us only ſuppoſe, that St. Paul con- 
4 ſidered the laſt Supper as @ Feaſt upon 8 Sacrifice; 
<«. that is, as a Rite in which the benefits of Chriſt's 
<« death and paſſion were conveyed, and at the 
„ ſame time lighted; and all becomes eaſy and 
* natural. The profanation of ſuch a rite, by 
„ rendering his death ineffectual, was indeed aid- 
ing the purpaſe of his murderers; and therefore 
might be fitly compared, and juſtly equalled to 
<4 the prodigious enormity of that crime.” © 
With all due reſpe& for ſo very eminent an 
Author, when the point in queſtion is of ſuch im- 
portance, as the nature of the moſt diſtinguiſhing 
inftitution of our Lord, it may I hope be per- 
mitted to obſerve, that if indeed this conſequence 
would follow from the notion of the Lord's Supper 
here contended for, this conſideration alone would 
be a deciſive proof, either that the Lord's Supper 
is not a Feaſt upon Sacrifice, as is here contended; 
or, that the Chriſtian Religion, of which it is an 
inſtitution, is not from above. For this doctrine, 
that the guilt of the Corinthians in the inſtance 
under conſideration, was equal to the guilt of thoſe 
who actually put Jeſus to death, appears ſo plainly 
repugnant to truth, that it cannot be received as 


\ 


b 8 See A Rational Account, &c, Page 14. 
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coming from God; and St. Paul, as we apprehend 
it has been fully proved, is entirely innocent of 
any ſuch aſſertion. 


Page 132.) Biſhop Warburton having intro- 
duced in his Rational Account, &c. an argument. 
urged by the Biſhop of Meaux in favour of the 
real Preſence ; and having acknowledged the ob- 
jection on which it is grounded to be a great diffi- 


culty; “ and even himſelf aſſerted, that this diffi- 


culty © has long embarraſſed all the ſeveral oppoſers 
* of the doctrine of Tz anSUBSTANTIATION ;” © 
and having hkewiſe employed ſeveral pages in 


endeavouring to ſhew, that this objection is entirely 


removed hy the diſcovery that the Lord's Supper 
is a Feaſt upon Sacrifice; * And it having now 
been proved, if we have reafoned right, that the 
Lord's Supper cannot be a Feaſt upon Sacrifice; 
it will afford us ſatisfaction, though it is not ne- 
ceſſary, to ſhew, upon this occaſion, that Mr. 


Boſſuet's argument is really deſtitute of all foun- 


dation in truth; and the ſuppoſed difficulty upon 
which it proceeds purely imaginary; as well as, 
that if it was real, the notion of the Lord's Supper's 
being a Feaſt upon Sacrifice would not even in he 
_ _ enable us to remove it. 
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be Rational So Ke. Edit. I neee 59s 
* bid, page 61! From page 53, to page 65. 
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The Biſhop of Meaux's argument againſt inter- 
preting the words of the inſtitution as ſignify ing 
nothing more than that the bread and wine were 
to be taken as repreſentatives and memorials of 
the body and blood, is as follows, in Biſhop War- 
burton's own tranſlation of the paſſage, 

„When Jeſus Chriſt ſaid, This is my body, T. bis 
“ 7s my blood, he was neither propounding a pa- 
<« rable, nor explaining an allegory, —The words, 
which are detached and ſeparate from all other 
<«< diſcourſe, carry their whole meaning in them- 
4 ſelves. —The buſineſs in hand was the inſtitution 
&< of a New Rite, which required the uſe of 
4 SIMPLE TERMS: and that place in Scripture is 
yet to be diſcovered, where the ſign hath the 
% name of the thing ſignified given to it at the 
«© moment of the inſtitution of the rite, and 
< wiITHOUT ANY LEADING PREPARATION,” 

Whether any ſuch inſtance has yet been obſerved 
in Scripture or not, certain it is, that Scripture 
will ſupply us with one. The Paſſover is an in- 
ſtance of exactly the ſame nature with that here 
required; and the unqueſtionably figurative form 
of its inſtitution anſwers exactly to that of the 

Lord's Supper figuratively underſtood. At the 
very firſt inſtitution of it, the Lord, having in- 
ſtructed Moſes in what manner to direct the people 


0" 


— 


_ # Rational Account, &c. as before, page 55. 


to 
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to chuſe out, kill, dreſs, and eat, a lamb; h im- 
mediately declared, without any leading prepara- 
tion, IL is the Lord's Paſſover ;, and then added the 
reaſon, on account of which the rite was inſtituted, 

and diſtinguiſhed by this name, i n 
I bis is certainly a caſe in point. When the 
Lord ſaid, on this occaſion, It is the Lord's Paſſover, 
he was neither propounding a parable, nor explain- 
ing an allegory.—— The words, I is the Lord's 
Paſſover, in the inſtitution of this rite, were as 
much detached and ſeparate from all other diſ- 
courſe, and did as much carry their whole meaning 
in themſelves, as the words, This is my body, This 
is my blood, did in the inſtitution of the Lord's 
Supper. — The buſineſs in hand was here likewiſe. 
the inſtitution of a New Rzte; and if that circum- 
ſtance would have required the uſe of s1MpLe 
TERMS, as oppoſed to figurative, in the inſtitution 
of the Lord's Supper; it muſt equally have re- 
quired the uſe of ſimple terms, as oppoſed to 
figurative, in this prior inſtitution of the Paſſover, — - 
And evident it is, that in this inſtance the ſign, 
the Lamb killed and dreſſed, &c. as commanded, 
had: the name of the thing ſignified, the action of 
the Lord's paſſing over the houſes of the Iiraclites, 
given to it at the moment of the inſtitution of the. 


* Exod, xii, 3<II, + bid. ver. 11-14. See 


the paſſage, ; 
; rite; 
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rite; and as much without any leading preparation, 
as the bread and wine had the name of the body 
and blood of Jeſus given to them, in a inſtitution 


df the Euchariſt. 


Here therefore we have a direct and complete 
refutation of the argument before us, which will 
admit of no reply. Not even the Biſhop of Meaux 
himſelf would allow, much leſs contend, that the 
words of the inſtitution of the Jewiſh Paſſover 
ought to be underſtood literally; though he con- 
tends for diſgracing the religion of Chrift with all 
the abſurdities of a real Preſence and Tranſubſtan- 
tiation in the Lord's Supper. And yet the inſti- 
tuting forms of words in both theſe rites are ſo 
exactly ſimilar, in the point concerned, that the 
fame mode of interpretation muſt of neceſſity be 
applied to both. If the declaratory words of the 
inſtitution of the Paſſover muſt be figuratively 
underſtood, ſo muſt thoſe of the Lord's Supper ; 
and vice verſa, if the declaratory words of the 
inſtitution of the Lord's Supper muſt be literally 
_ underſtood, fo muſt thoſe of the Paſſover likewiſe. 
The neceſſary conſequence of which would be, 
that what the Jews ate at the Paſchal Supper, and 
that as often as they celebrated it, was not really 
the lamb itſelf, that they had killed and dreſſed in 
the manner they were commanded ; but was actu- 
ally the Lord himſelf; and not only ſo, but it was 
the Lord, employed at the very time in the act of 
paſſing 


On Page 132. N O T ES. 27t 
paſling over the houſes of the Iſraelites, and that 
in Egypt; and ſmiting the firſt born both of man 
and beaſt in thoſe of the Egyptians. 

Theſe are ſuch extravagant abſurdities as even 
They who contend for a real preſence and tranſub- 
ſtantiation in the Lord's Supper, will by no means 
admit the poſſibility of in the Paſſover; and yet 
the principles of the argument in queſtion would 
force them to receive the one, as well as the other: 
for if the Lord's Supper muſt be underſtood lite- 
rally, becauſe a New. Rite cannot be inſtituted in 
figurative terms; the Paſſover muſt likewiſe be 
underſtood literally for the ſelf ſame reaſon. And 
if the fign could not have the name of the thing 
ſignified given to it at the moment of the inſtitu- 
tion, without any leading preparation, in the 
Lord's Supper, neither could it in the Paſſover. * 
It appears then, that the figurative form of the 
inſtitution of the Paſſover ſupplies us with a direct 
and full refutation of this argument of the Biſhop 


—— wr 
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* It is a fact well worthy of remark, and ſuch as 
deſerves the moſt ſerious reflexion of all whom it con- 
cerns, that while a very great proportion of the Chriſtian 
world have been required to believe, and actually have 
believed, a real Preſence and Tranſubſtantiation in the 
Lord's Supper; no Jew was ever yet wild enough to 
conceive the thought, or diſhoneſt enough to inculcate 
the belief, of a real Preſence or Tranſubſtantiation in 
the Paſſover, 


— 
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of Meaux againſt the figurative interpretation of 

the declaratory words in the: ma of 
Lord's Supper. | 

But to remove all Fran from this ſubjea, 
which has been ſo unhappily obſcured; to eſtabliſh 
the Proteſtant Doctrine relating to it upon its true 
principles, and vindicate the figurative interpre- 
tation of the Lord's Supper from all objections 
whatever; it will be uſeful to thew, that the very 
principles upon which this argument of Mr. Boſſuet 
proceeds, and which Biſhop Warburton has ad- 
mitted, are deſtitute of all foundation in truth, 
and the reaſon of the thing; ſo that if no other 
rite of a figurative kind had ever before been 
inſtituted, the figurative inſtitution of the Lord's 
Supper would have been juſt as unexceptionable 
and proper as it now is; and That, without any 
recourſe had to the ſuppoſition of the Lord's Sup- 
per's being a Feaſt upon Sacrifice. 

« We ſee,” ſays Biſhop Warburton, © that 
« Bofſuet reſts his objection upon the force of the 
« woRDS; Which, in his opinion, can admit of 
“ no figurative ſenſe; without doing extreme vio- 
* Jence to human language and expreſſion.” 
And he directly adds from himfelf —“ Indeed 
« as far as regards tbe hardneſs of the figure, I 
<« believe moſt proteſtant Doctors have been ready 
enough to join with him.” | 


„ 


— 


. Rational Account, &c. page 59. 


Whether 
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Whether moſt proteſtant Doctors have in fac 


been ready to join with the popiſh Biſhop in this 


particular, or not; a point of which I confeſs my- 
ſelf ignorant; to determine the merits of the 
queſtion, it muſt be our buſineſs to enquire into 
the reality of this | ſuppoſed . hardneſs of the 
ce figure; and this * extreme violence here ſup- 
* poſed to be done to human language and 
« expreſſion ;” by underftanding our Saviour's 
words, This is my bedy, Sc. This is my blood, &c. 
as meant to ſignify,—I appoint this for a repre- 
ſentative or memorial of my body, &c.—and this 
for a repreſentative or memorial of my blood, &c. 
The proper uſe of language is to convey our 
thoughts. When therefore language is ſo uſed, as 
to ſhew whether it is intended to be underſtood in 
2 literal, or a figurative ſenſe; it is uſed as pro- 
perly, and is as perfectly free from having any 
violence done to it, when made uſe of Nen 
as when uſed in the moſt literal ſenſe. 

But in making uſe of language, our thoughts 
may be conveyed not only by. the words we de- 
liver, but likewiſe in ſome meaſure by the parti- 
eular ſituation and circumſtances | in which my are 
delivered. 6 FG | 

When therefore an expreſſion is made uſe of in 

a figurative ſenſe, but in ſuch cireumſtances aa 
Gen ſhew, that the ſpeaker does not intend is 
to be underſtood. literally; whatever the -words 


themſelves | 
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themſelves may be, and whatever the occaſion on 
which they are delivered, the words are uſed pro- 
perly; nor is any violence done to human language 
and expreſſion, by their being uſed in a figurative. 
inſtead of their literal ſenſe. 

Theſe pofitions, I preſume, muſt be granted ; 
and from them it will immediately follow, that if 
the words made uſe of by Jeſus, in inſtituting the 
Rite in queſtion, were ſpoken by him in ſuch 
circumſtances as ſufficiently ſhewed to thoſe to 
whom he addreſſed them at the time, that he did 
not intend them to be underſtood in their literal 
ſenſe, but figuratively; then the words under 
conſideration muſt be underſtood figuratively; and 
Jeſus's making uſe of them in ſuch a figurative 
ſenſe, upon this particular occaſion, could not be 
doing any violence whatever to human language 
and expreſſion. 

After all therefore the only particular to be 
conſidered, in order to determine the point in 
queſtion, is, whether the words of this inſtitution 
were ſpoken by Jeſus in ſuch circumſtances, as 
muſt have plainly ſhewn at the time, that they 
were not intended to be underſtood in their literal 
ſenſe, but figuratively. And evident it is, that 
the circumſtances in which they were ſpoken were 
ſo very particular, as far as relates to them, that 
it was abſolutely impoſſible for thoſe to whom they 
were addreſſed to —_— they were deſigned to 

be 
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be literally underſtood. The bread he gave the 
Apoſtles to eat, and the wine he gave them to 
drink, were part of the very ſame with thoſe theß 
kad juſt been partaking of in the Paſchal Supper 
itſelf; and had nothing in them peculiar or un- 
common: and this bread, he told them, was: bis 
body given for them; and this wine his blood of the 
New Teſtament fhed for them; when they ſaw him, 
at the very time, yet whole and unhurt before 
them; and knew intuitively, that his body was 
not given, nor his blood ſhed. So that unleſs 
they had been real ideots, or abſolute madmen, 
it was utterly impoſſible for them to conſider the 
words in queſtion as ſpoken to them in any other 
than a figurative ſenſe. 

| Inſtead therefore of being obliged to have re- 
our to the notion of a Feaſt upon Sacrifice, 
or any other particular idea of the Lord's Supper, 
to- reſcue the figurative interpretation of the words 
of the inſtitution from the charge brought againſt 
it by the Biſhop of Meaux, and readily joined in 
by the Author of the Rational Account; it ap- 
pears, merely from conſidering the words them- 
felves, and the circumſtances in which they were 
fpoken, that the figurative interpretation of them 
muſt be their true interpretation; and that to 
underſtand them in the literal ſenſe, when delivered 
in ſuch 2 — would indeed be doing 

| | ſuch 
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ſuch extreme violence to human language and | 


expreſſion, as could not poſſibly be admitte l. 


After what has now been ſeeh, it is ſeafce pot. 


fible to avoid enquiring, what * the hardugſ of 
the figure, ſo much complained of by the Author 
of the Rational Accoun 5 as if contained in the 
words in queſtion, may mean, and in what it can 


conſiſt? The figure is nothing more, than the 


appointment of one thing for the repreſentative or 
memorial of another, by affirming it zo be that 


other; at fuch-a time, and in fuch circumſtances, 


as indiſputably ſhewed that the name of the thing 
fignified was given to the ſign, not in the literal, 


| © but in a figurative fenſe,—What hardneſs is there 


in this figure, or in what can it poſſibly conſiſt ? 
If there is any hardneſs or difficulty at all in it, it 
mult ariſe ' from one of theſe two circumſtances ; 
Either that bread and wine are things exceedingly 
unlike a man's body and blood ; or, that the bread 


and wine are here ſgid to be the body and blood; 


inſtead. of being ſaid explicitly, and at length, to 


be repreſentatives or memorials of the body and 
blood. But from neither of theſe circumſtances 


can the leaſt hardneſs or ee 110 in * 
particular inſtance. 1 

With reſpe& to the brſt, if one es 40 ap- 
pointed to repreſent, or be a memorial of another, 


it is not of any moment how unlike that other it 
may in itſelf be; Poovided only it be clearly 


ſignified, 
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ſignified, that it is appointed to repreſent, or be a 
memorial of it. Nothing could in'itſelf be more 


unlike the action of the Lord's paſſing over the 


houſes of the Iſraelites in Egypt, when he ſmote 
the firſt born, both of man and beaſt, in thoſe of 
the Egyptians, than a lamb killed, dreſſed, and 
eaten, in any manner whatever. Yer the Paſchal 
Supper, when once poſitively appointed for a me- 
morial of that tranſaction, was as clear and indiſ- 
putable a memorial of it, and did as effectually 
preſerve the memory of it, as any ſuppoſed repre- 
ſentation of the tranſaction itſelf could have done. 
And in the fame manner, though bread and wine 
had not in themſelves any natural reſemblance to 


the body and blood of Jeſus, yet in conſequence 


of being expreſsly appointed by him to be taken 
as memorials of them, they are in fact as clear 
and certain memorials of his ſufferings, as any 
repreſeatation of his ſufferings could be. No 
hardneſs of figure therefore can be juſtly com- 
plained of in the inſtitution of the Lord's Supper, 
on account of the want of a natural reſemblance 


between the bread and wine and the body and 


blood of Jeſus, which they are appointed to repre- 
ſent in it. | 
Neither can any ariſe from the particular manner 
in which the appointment of thefe memorials was 
expreſſed, When one thing is intended to be 
made the repreſentative, or memorial of another, 
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if inſtezd of 1 ing explicitly — This is a repre- 
ſentative of That,” —it ſhould be faid conciſely— 
„ This is That; and if, at the ſame time, the 
particular circumſtances, in which this form of 
expreſſion is made uſe of, ſhew infallibly, that the 
One thing concerned can in no other ſenſe be the 
Other, than as a repreſentative or memorial of it; 
then the. form of expreſſion made uſe of —< This 
is That,” —muſt be known to ſignify—* This is 
2 repreſentative or memorial of That; and 
no hardneſs of figure can be juſtly objected to it; 
nor can any violence whatever be done to human 
language and expreſſion by it; as we have ſeen 
already, from conſidering the nature and end of 
language, in this note. And this it is obvious 
was the very caſe in the inſtitution of the rite 
under conſideration. | 
The notion therefore of any © hardneſs of the 
figure z” or of any * violence done to human lan- 
guage and expreſſion,” by interpreting the decla- 
ratory words of the inſlitution of the Lord's Supper 
in the figurative ſenſe, inſtead of the literal ; is 
utterly deſtitute. of all foundation in truth, and 
the p'ain reaſon of the thing. And when it is. 
conſidered, that Jeſus, and they to whom he 


' addreſſed himſelf on this occaſion, had juſt been 


celebrating the Jewiſh Paſſover, the moſt ſignal 
memorial in that religion, at the very time when 
he inſtituted this rite, for a memorial of himſelf 

7 ; in 
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In his own; it muſt ſurely be confeſſed nothing 
could be more natural, than that he ſhould inſti- 
tute This in a form of expreſſion ſimilar to the 
form which had been made uſe of in the inſtitution 
of That, and which every Jew without exception 
underſtood in an exactly ſimilar figurative ſenſe. 

The Biſhop of Meaux indeed has aſſerted, and 
even without any attempt at a proof, as if it was 
a point not to be queſtioned, that © the inſtitution 
of a new Rite required the uſe of /imple terms ; = 
but the aſſertion is deſtitute of all foundation in 
truth. In inſtituting a New Rite, as well as 
upon every other occaſion, it is requiſite we ſhould 
uſe our words in ſuch a manner, that the ſenſe in 
which we mean them to be underſtood, whether 
literal or figurative, ſhould appear : but this is all 
that is required; and when this point is properly 
taken care of, figurative expreſſions are juſt as 
proper in inſtituting a New Rite, as the moſt 
literal, 

When in the firſt inſtitution of the Paſſover it 
was ſaid of the lamb killed and dreſſed, &c. as 
enjoined, “ It is the Lord's Paſſover ;”—the Rite 
itſelf was as properly inſtituted in this figurative 
form of expreſſion; and its nature as well under- 
ſtood to be figurative, as they could have been, if 


A * 


n See the paſſage quoted from him, page 168, 
N 2 
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it had been faid, ſimply and at length, —< It is a 
memorial of the Lord's Paſſover ;”*—and for this 
obvious reaſon, becauſe it was felf evident, that 
the lamb ſo eaten could not be the action of the 
Lord's paſſing over the houſes of the Iſraelites in 
Egypt, in any other ſenſe than as a memorial or 
commemoration of it. 
And the ſame figurative form of expreſſion was, 
for the ſelf ſame reaſon, juſt as allowable and 
proper, in the inſtitution of the Lord's Supper. 
When Jeſus broke the bread and gave it to the 
Apoſtles, ſaying at the ſame time — Tate, eat; 
this is my body; this do in remembrance of me; — 
and when he gave them the cup, and faid— 
Drink ye all of it; this is my blood of the New 
Teſtament ;—or, This cup is the New Teſtament in 
my blood; — this do, as oft as ye drink it, in remem- 
brance of ne; — the words he made uſe of were 
as properly uſed, and the ſenſe in which he de- 
ſigned them to be underſtood was as effectually 
ſhewn, as they would have been, if he had ſaid 
explicitly of the bread, Ibis is the memorial of 
my body; —and of the cup, —This is the memorial 
of my blood, &c.—becauſe it was ſelf evident at 
the time, that they could not be, literally, either 
the one or the other. 

It 


n But let it not be imagined. it is here meant to be 
inferred, that the Apoſtles comprehended at the time the 
further 
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It appears then, merely from conſidering the 
uſe and intent of language, that all the difficulty 


ſuppoſed to attend the figurative interpretation 


of the words of Jeſus in inſtituting the rite in 
queſtion, is purely imaginary; and that a figu- 
rative form of expreſſion, when uſed in ſuch 
circumſtances as clearly ſhew it is intended to be 
figuratively underſtood, is juſt as proper in inſti- 
tuting a New Rite, as in propounding a parable, 
or framing an allegory, or on any other occaſion 
whatever. | 
But to cloſe this ſubject, which has carried us 
ſo far, it is highly neceſſary to take notice, that if 
the difficulty complained of had any real exiſtence, 


it would unavoidably remain an inſuperable ob- 


bo 5 


further deſign of Jeſus in what he ſaid and did on this 
occaſion. It is only contended, that the circumſtances 
in which Jeſus called the bread his body, and the wine 
his blood, were ſuch as fully authoriſed him to call them 
ſo, in a figurative ſenſe ; without being guilty of even 
the ſmalleſt impropriety in the uſe of language ; becauſe 
thoſe circumſtances muſt certainly have convinced the 
Apoſtles at the time, that it was a figurative ſenſe only 
in which he ſo denominated them.—As to the further 
deſign with which Jeſus ſpoke and ated as he did in this 
inſtance, That it was impoſlible for them to comprehend, 
till by inſpiration they were fully inſtructed in the pur- 
poſe for which he appeared upon earth, and in that 
religion they had been ſelected to preach in his name. 


ſtacle 


: v TT TT a ton rage 132. 
ſtacle to the figurative interpretation of this rite, 
in any ſenſe whatever; would abſolutely prevent 
its being a feaſt upon ſacrifice, or even a ſimple 
commemoration; and oblige us to interpret the 
words of che inſtitution in er ſtrict hreral ſenſe 
only, _ 

Biſhop Warburton nds * that © 85 diffi- 
culty, great as it is, is entirely removed;” and 
that the words of the inſtitution “ ſuffer no violent 
converſion” from being underſtood figuratively; 
if the Lord's Supper is ſpecifically a Feaſt upon 
Sacrifice ; becauſe, if Jeſus meant this rite to be a 
Feaſt upon Sacrifice, the words of the inſtitution 
muſt of neceſſity have been made uſe of by him in 
a figurative ſenſe; and the bread and wine natu- 
rally would, nay and even neceſſarily muſt, ſtand 
for, or be the ſymbols of, his body and blood. 

Now if there was any real difficulty in the caſe, 
and if theſe conſiderations would remove it, ſup- 
poſing the rite in queſtion was intended by Jeſus 
to be a Feaſt upon Sacrifice; they will equally 
remove it, ſuppoling Jeſus to have deſigned it for 
2 Commemoration only. For in this caſe, as well 
as the other, the words of the inſtitution muſt of 
neceſſity have been made uſe of by him in a figu- 
rative ſenſe; and the bread and wine naturally 
would, nay and even neceſſarily muſt have ſtood 


* Rational Account, &c. page 59—61. 
for, 
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for, or have been the ſymbols of, his body and 
blood. So that if theſe conſiderations prevent the 
words of the inſtitution from © ſuffering any violent 
converſion” by being uſed figuratively in the one 
caſe, they likewiſe prevent it in the other; and no 
peculiar advantage whatever can be derived from 
the ſuppoſition of the Lord's Supper's being 

ſpecifically a Feaſt, upon Sacrifice. 
But the truth is, that if there really was any ſuch 
difficulty attending the figurative uſe of the words 
of the inſtitution, theſe conſiderations would be ſo 
far from removing it, as Biſhop Warburton con- 
tends, that they would in reality ſtrengthen and 
confirm it. For if, in the firſt place, it is granted, 
as Biſhop Warburton grants, that the words of the 
inſtitution, if here uſed in a figurative ſenſe, really 
do extreme violence to human language and 
expreſſion ;—And if, in the next, it cannot be 
ſuppoſed, that Jeſus in inſtituting a rite could uſe 
words in ſuch a manner as to do extreme violence 
to human language and expreſſion ; which is here 
the fundamental principle all along underſtood, 
and argued upon ;--Then muſt it unavoidably 
follow, That Jeſus could not mean to make the 
rite he inſtituted, in this form of expreſſion, either 
a Feaſt upon Sacrifice, or even a Commemoration z 
becauſe in either caſe his words muſt of neceſſity 
be underſtood figuratively ; but that, on the con- 
trary, he muſt have deſigned the words to be 
underſtood. 
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underſtood i in, and the nature of the rite to be 
determined by, their ſtrict literal ſenſe alone. 
And thus the admiſſion of the reality of this 
difficulty; which the Biſhop of Meaux has taken 
for granted, and Biſhop Warburton readily al- 
lowed, but which, I apprehend, we have ſeen has 
no real exiſtence z would effectually preclude all 
defence of any figurative interpretation whatever 
of the Rite in queſtion, and drive us unavoidably 

into all the abſurdities of a real Preſence and 
ler Tranſubſtantiation. e 
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